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Rakhal Chandra De, in his article Ahimsar Krama Bik

a

s (The gradual
Development of Non-violence) published in Lokswaraj, (January 2002, pp

43-44) has traced the development of the creed of Non-Violence. He argued that in
Vedic literature non-violence has been prescribed as the supreme religion. The Vedas
condemn violence.

The people long ago, how long none can tell, killed animals and lived on meat.
This was necessary for bare sustenance of life. So this was not treated as an acts of
violence. We take rice, vegetables and leaves of trees. This is not violence. The
slaughter of animals for food has continued for ages. Some were afraid that animals
will be extent from the earth. If the practice of animal slaughter continues, they were
in search of alternatives. They turned to fruits available from trees. Agriculture, that
is to say, cultivation of
rice and other items of
cereals, expanded. This
was the first step
towards non-violence.
The habit of meat
eating continued. The
sages encouraged
vegetarian foods. They
instructed that meat
should be taken only on
special occasions such
as social ceremonies
like sraddha ceremony

A Brief Note on Non-Violence
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and all types of yagna ceremony. This was the second step towards non-violence.
The yagnas were marked by extravagant ceremonies. The purpose of ushering in a
non-violent society was defeated.

Lord Buddha raised his voice, inter alia, against animal sacrifice. Lord Mahabir
was stead fast in his opposition to all sorts of violence. Inspite of their noble messages,
the intensity of violence is ever on the increase. Many believe that retaliation is the
only panacea. A tooth for a tooth and an eye for an eye has now become the
unavoidable maxim of human existence. If Pakistan manufactures a couple of nuclear
bombs, India should retaliate by manufacturing five bombs. Peace is a mirage. People
now-a-days depend on three types of power : money power, muscle power and
technological power. The struggle for power paves the way for war and destruction.
What we need, argues, Rakhal Chandra De, is a superior power, a self-strengthening
power. This is what Mahatma Gandhi experimented in his life. Dey explains that man
should transcend both violence and non-violence. This is what is known as steadiness
in spirit (sthiti or Brahmisthiti). The evolution of Ahimsa is directed towards this goal.
The march of non-violence has started with vedic non-violence and has evolved
through the lives and messages of Buddha, Mahavira and Gandhi.

In this connection, Dey has criticised certain observations of Bhavani Prasad
Chattopadhyay expressed in his article Yuddha Chai Na, Yuddha O Chai (we dont
want war, we want war also) published in Lokswaraj, (Buddha and Rabindra Jayanti
Number, May 2001). Chattopadhyay has concluded his article with quotation from
Tagore. Andhak

a

rer utsa hate utsarita Alo /Sei to tomar Alo (The light emanates
from the source of darkness. That is your light). Chattopadhyaya suggests that the
title of Rakhal Chandra De’s article should have been Ahimsa Prayoger Kramabikas
(the evolution of the application of non-violence) instead of Ahimsar Kramabikas
(The Evolution of Ahimsa). Evolution implies both creation and destruction. Gandhi
firmly believed that Truth and Non-violence are two sides of the same coin. He
reiterated times without number that Truth is god. Should we entertain the ideas as
propounded by Rakhal Chandra that truth and non-violence as embodied in god have
birth, death and development? Who is the creator of that sort of non-violence? What
is violence? In an learned article entitled ‘‘Bichinta’’ published in Lokswaraj
(January 2002) Bhavaniprasad  has analysed the validity of Gandhian thoughts in the
light of crises/complexity of contemporary world.

On September 11, 2001 the Taliban supremo Osama Bin Laden, who was
nurtured by American imperialism, struck a death blow to the heart of U.S. symbol
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of power, economy pride and arrogance. Laden was empowered with superior and
superb demonic technological skill. A question was raised what would have been the
reaction of Mahatma Gandhi, if he lived on that date.

Issues framed by De are as follows : Does Chattopadhyay mean that the light of
non-violence emanates from the darkness of violence. De rejects the idea. Can
violence be ever complimentary to non-violence? Does non-violence lack something
that can be can be found only in violence. De conjectures that Chattopadhyay may
feel strongly that non-violence may lead to inertia (Klaivya). The possibility of
inertia may be resisted by violence. Non-violence is not the only repository of
inertia. Non-violence or love is a soul-force, a superior force, the soul force stands
for all that is good. Men turn to soul force when they are incapable of resortig to
muscle-power. A coward can never be a non-violent. Violence itself is a weak force,
how can it compensate the possible deficiency in non-violence.

Bhavani Chattopadhyay wrote a rejoined to Rakhal Chandra De’s ‘‘Ahimsar
Kramabikash’’. Chattopadhyay vehemently asserts that he never meant in his article
to say that because of possible defiencies in non-violence, he advocates violence. He
never meant it and he never implied its aforesaid article. He reminded that when
seed dies and gives birth to tree, the tree does not become complimentary to seed.
The tree grows as a separate entity. It is not wrong if some one believes that violence
is darkness and non-violence is light. It is quite common that man transcends
violence and transformed as a non-violent soldier. Chattopadhyay bemoans that De
has thoroughly misunderstood and misinterpreted his contents.

Let us listen to the message of Gandhi on the eternal value of Non-violence :

‘I regard the employment of the atom bomb for the wholesale destruction of men,
women and children as the most diabolical use of science. What is the antidote? Has
it antiquated non-violence? No. on the contrary non-violence is the only thing that is
now left in the field. It is the only thing that the atom bomb cannot destroy. I did not
move a muscle when I first heard that the atom bomb had wiped out Hiroshima. On
the contrary I said to myself, unless the world adopts non-violence, it will spell
certain suicide for mankind (Harijan, 29 September, 1946).
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Gandhi takes refuge in Buddhism

RELATION OF BUDDHISM TO HINDUISM
(A part of Gandhiji’s speech in reply to Rangoon Corporation’s address as reported in
M. D.’s article entitled “With Gandhiji in Burma” is given below.)
Many Buddhists in Ceylon, as if by instinct, claimed me as their own, and in spite
of my protestations that I was a Hindu of Hindus, they claimed me and I felt it an
honour that they claimed me as one of their own. Undoubtedly, if the Buddhists of
Ceylon, Burma, China and Japan would claim me as their own, I should appropriate
that honour readily, because I know that Buddhism is to Hinduism what
Protestantism is to Roman Catholicism, only in a much stronger light, in a much
greater degree.

Young India, 28-3-’29, p. 97 at p. 99

BHAGAWAN BUDDHA
(From “Recent Riots in Burma”)

I have the greatest veneration for the Buddha. He is one of the greatest preachers
of peace. The gospel   of the Buddha is the gospel of love.

Harijan, 20-8-’38, p. 226

THE MESSAGE OF BUDDHA
(Originally appeared under the title “Message to Buddhists”)

The following is the text of the speech delivered by Gandhiji at Vidyodaya College,
Colombo in reply to an address presented to him by the All Ceylon Congress of
Buddhist Associations :

“I thank you very sincerely for the address that you have given to me. I
appreciate the courtesy, in that you have supplied me with a translation of your
address in advance. I am equally grateful to His Holiness and the priests for the
benediction that they have pronounced just now. I shall always esteem it as a great
privilege that I have received this benediction this afternoon, and I can give His
Holiness and the priests in the presence of this Assembly the assurance that I shall
always strive to deserve that benediction. ...

Am I a Buddhist?
“You do not know perhaps that one of my sons, the eldest boy accused me of being
a follower of Buddha, and some of my Hindu countrymen also do not hesitate to
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accuse me of spreading  Buddhistic  teaching  under  the  guise  of Sanatana
Hinduism. I sympathize with my son’s accusations and the accusations of my Hindu
friends. And sometimes I feel even proud of being accused of being a follower of
the Buddha, and I have no hesitation in declaring in the presence of this audience
that I owe a great deal to the inspiration that I have  derived from the life of the
Enlightened One. Indeed, at an anniversary celebration in the new Buddha Temple
that has been erected in Calcutta I gave expression to this view. The leader in that
meeting was Anagarika Dharmapala. He was weeping over the fact that he was not
receiving the response that he desired for the cause which was close to his heart and
I remember having rebuked him for shedding tears. I told   the audience that though
what passed under the name of Buddhism might have been driven out of India, the
life of the Buddha and his teachings were by no means driven out of India. This
incident happened I think now three years ago, and I have seen nothing since to alter
the view which I pronounced at that meeting. It is my deliberate opinion that the
essential part or the teachings of the Buddha now forms an integral part of
Hinduism. It is impossible for Hindu India today to  retrace her steps and go behind
the great reformation that Gautama effected in Hinduism. By his immense sacrifice,
by his great renunciation and by the immaculate purity of his life he left an indelible
impress upon Hinduism and Hinduism owes an eternal debt of gratitude to that great
teacher. And if you will forgive me for saying so, and if you will also give me the
permission to say so, I would venture to tell you that what Hinduism did not
assimilate of what passes as Buddhism today was not an essential part of Buddha’s
life and his teachings.’’

Hinduism and Buddhism
“It is my fixed opinion that Buddhism or rather the teaching of Buddha found its
full fruition in India, and it could not be otherwise, for Gautam was himself a Hindu
of Hindus. He was saturated with the best that was in Hinduism and he gave life
to some of the teachings that were buried in the Vedas and which were overgrown
with weeds. His great Hindu spirit cut its way through the forest of words,
meaningless words, which had overlaid the golden truth that was in the Vedas. He
made some of the words in the Vedas yield a meaning to which the men of his
generation were utter strangers, and he found in India the most congenial soil. And
wherever the Buddha went, he was followed by and surrounded not by non-Hindus
but Hindus, those who were themselves saturated with the Vedic law. But the
Buddha’s   teaching like  his  heart was  all-expanding and all-embracing and so it
has survived his own  body and swept across the face of the earth. And at the risk
of being called a follower of Buddha I claim this achievement as a triumph of
Hinduism. Buddha never rejected Hinduism, but he broadened its base. He gave it
a new life and a new interpretation. But here comes the point where I shall need
your forgiveness and your generosity, and I want to submit to you that the teaching
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of Buddha was not assimilated in its fulness whether it was in Ceylon, or in Burma,
or in China or in Tibet. I know my own limitations. I lay no claim to scholarship
in Buddhistic law. Probably, a Fifth Form boy from Nalanda Vidyalaya would plough
me in a Buddhist catechism. I know that I speak in the presence of very learned
priests and equally learned laymen, but I should be false to you and false to myself
if I did not declare what my heart believes.’’

The Belief in God
“You and those who call themselves Buddhists outside India have no doubt taken
in a very large measure the teaching of the Buddha, but when I examine your life
and when I cross-question the friends from Ceylon, Burma, China or Tibet, I feel
confounded to find so many inconsistencies between what I have come to understand
as the central fact of Buddha’s life and your own practice, and if I am not tiring you
out, I would like hurriedly to run through three prominent points that just now
occurred to me.    The first is  the belief in an all-pervading Providence called God.
I have heard it contended times without number and I have read in books also
claiming to express the spirit of Buddhism that Buddha did not believe in God. In
my humble opinion such a belief contradicts the very central fact of Buddha’s
teaching. In my humble opinion the confusion has arisen over his rejection and just
rejection of all the base things that passed in his generation under the   name of God.
He undoubtedly rejected the notion that a being called God was actuated by malice,
could repent of his actions, and like the kings of the earth could possibly be open
to temptations and bribes and could possibly have favourites. His whole soul rose
in mighty indignation against the belief that a being called God required for his
satisfaction the living blood of animals in order that he might be pleased, animals
who were his own creation. He, therefore, reinstated God in the right place and
dethroned the usurper who for the time being seemed to occupy that White Throne.
He emphasized and redeclared the eternal   and unalterable existence of the moral
government of this universe. He unhesitatingly said that the law was God Himself.’’

What is Nirvana?
“God’s laws are eternal and   unalterable   and   not separable from God Himself.
It is an indispensable condition of His very perfection. And hence the great confusion
that Buddha disbelieved in God and simply believed in the moral law, and because
of this confusion about God Himself, arose the confusion about the proper
understanding of the great word nirvana. Nirvana is undoubtedly not utter
extinction. So far as I have been able  to understand  the central fact of Buddha’s
life, nirvana is utter  extinction of all that is base in us, all that is  vicious  in  us,
all that is corrupt and corruptible in us. Nirvana is not like the black, dead peace
of the grave, but the living  peace, the living happiness of a soul which is conscious
of itself,  and  conscious of having found its own abode in the heart of the Eternal.’’



11

Vol. 13, No. 4 Gandhi News˘ày¶˛# §ÇÓyò çyl%Î˚y!Ó˚Èü ÈÙyã≈˛ñ 2019

Buddha’s Greatest Contribution
“The third point is the low estimation in which the idea of sanctity of all life came to
be held in its travels outside  India. Great as Buddha’s contribution  to humanity was
in restoring God to His eternal place, in my humble opinion greater still was his
contribution to humanity in his exacting regard for all life, be it ever so low. I am
aware that his own India did not rise to the height that he would fain have seen India
occupy. But the teaching of Buddha, when it became Buddhism and travelled outside,
came to mean that sacredness of animal life had not the sense that it had with an
ordinary man. I am not aware of the exact practice and belief of Ceylonese Buddhism
in this matter, but I am aware what shape it has taken in  Burma and China. In Burma
especially   the Burmese Buddhists will not kill a single animal, but do not mind
others killing the animals for them and dishing the carcasses for them for their food.
Now, if there was any teacher in the world who insisted upon the inexorable law of
cause and effect, it was inevitably Gautama, and yet my friends, the Buddhists outside
India, would, if they  could, avoid the effects of their own acts. But I must not put an
undue strain upon your patience. I have but lightly touched upon some of the points
which I think it my duty to bring to your notice, and in all earnestness and equal
humility I present them for your serious consideration.”

Young India, 24-ll-’27, p. 392

A DIALOGUE WITH A BUDDHIST
(By M. D.)

The Meaning of Prayer
Gandhiji had enough time to think and write during his recent visit to Abbottabad,
especially as he was kept free of many engagements and interviewers. But even
there he had some interviewers—not of the usual type interested in politics or topics
of the day but of the unusual type troubled with ultra-mundane problems. History
has it that discourses on such problems used to take place in this region hallowed
of old by the steps of the followers of Buddha. One of the interviewers of Gandhiji
described himself as a follower of Buddha, and discussed a problem arising out of
his creed. He is an archaeologist and loves to live in and dream of the past. Dr.
Fabri—for that is his name—has been in India for many years. He was a pupil of
Prof. Sylvan Levy and came out as assistant to the famous archaeologist Sir Aurel
Stein. He served in the Archaeological Department for many years, helped in
reorganizing the Lahore Museum, and has some archaeological work to his credit.
Delving deep in Buddhistic lore has turned him into a stark rationalist. He is a
Hungarian and had in the past corresponded with Gandhiji and even sympathetically
fasted with him. He had come to Abbottabad specially to see Gandhiji.

He was particularly exercised about the form and content of prayer and would
very much like to know what kind of prayer Gandhiji said. Could the Divine Mind
be changed by prayer? Could one find it out by prayer?
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“It is a difficult thing to explain fully what I do when I pray,” said Gandhiji. “But
I must try to answer your question. The Divine Mind is unchangeable, but that
Divinity is in everyone and everything—animate and inanimate. The meaning of
prayer is that I want to evoke that Divinity within me. Now I may have that
intellectual conviction, but not a living touch. And so when I pray for Swaraj or
Independence for India I pray or wish for adequate power to gain that Swaraj or to
make the largest contribution I can towards winning it, and I maintain that I can get
that power in answer to prayer.”

“Then you are not justified in calling it prayer. To pray means to beg or demand,”
said Dr. Fabri.

“Yes, indeed. You may say I beg it of myself, of my Higher Self, the Real Self with
which I have not yet achieved complete identification. You may, therefore, describe it
as a continual longing to lose oneself in the Divinity which comprises all.”

Meditation or Imploration?
“And you use an old form to evoke this?”

“I do. The habit of a life-time persists, and I would allow it to be said that I pray
to an outside Power. I am part of that Infinite, and yet such an infinitesimal part that
I feel outside it. Though I give you the intellectual explanation, I feel, without
identification with the Divinity, so small that I am nothing. Immediately I begin to
say I do this thing and that thing I begin to feel my unworthiness and nothingness,
and feel that someone else, some higher Power has to help me.”

“Tolstoy says the same thing. Prayer really is complete meditation and melting
into the Higher Self, though one occasionally does lapse in imploration like that of
a child to his father.”

“Pardon me,” said Gandhiji, cautioning the Buddhist doctor, “I would not call
it a lapse. It is more in the fitness of things to say that I pray to God who exists
somewhere up in the clouds, and the more distant He is, the greater is my longing
for Him and find myself in His presence in thought. And thought as you know has
a greater velocity than light. Therefore, the distance between me and Him, though
so incalculably great, is obliterated. He is so far and yet so near.”

My  Prayer not on a Different Level
“It becomes a matter of belief, but some people like me are cursed with an acute
critical faculty,” said Dr. Fabri. “For me there is nothing higher than what Buddha
taught, and no greater master. For Buddha alone among the teachers of the world
said : ‘Don’t believe implicitly what I say. Don’t accept any dogma or any book as
infallible.’ There is for me no infallible book in the world, inasmuch as all were
made by men, however inspired they may have been. I cannot hence believe in a
personal idea of God, a Maharaja sitting on the Great White Throne listening to our
prayers. I am glad that your prayer is on a different level.”
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Let it be said in fairness to the Savant that he is a devotee of the Bhagavadgita
and the Dhammapada, and those are the two scriptures he carries with him. But he
was arguing an extreme intellectual position. Even here Gandhiji caught him from
being swept into the torrent of his logic.

“Let me remind you,” said Gandhiji, “that you are again only partially true when
you say my prayer is on a different level. I told you that the intellectual conviction
that I gave you is not eternally present with me. What is present is the intensity of
faith whereby I lose myself in an Invisible Power. And so it is far truer to say that
God has done a thing for me than that I did it. So many things have happened in
my life for which I had intense longing, but which I could never have achieved
myself. And I have always said to my co-workers it was in answer to my prayer. I
did not say to them it was in answer to my intellectual effort to lose myself in the
Divinity in me! The easiest and the correct thing for me was to say, ‘God has seen
me through my difficulty’.’ ’

Karma Alone Powerless
“But that you deserved by your Karma. God is Justice and not Mercy. You are a
good man and good things happen to you,” contended Dr. Fabri.

“No fear. I am not good enough for things to happen like that. If I went about
with that philosophical conception of Karma, I should often come a cropper. My
Karma would not come to my help. Although I believe in the inexorable law of
Karma I am striving to do so many things, every moment of my life is a strenuous
endeavour, which is an attempt to build up more Karma, to undo the past and add
to the present. It is therefore wrong to say that because my past is good, good is
happening at present. The past would be soon exhausted, and I have to build up the
future with prayer. I tell you Karma alone is powerless. ‘Ignite this match,’ I say to
myself, and yet I cannot if there is no co-operation from without. Before I strike the
match my hand is paralysed or I have only one match and the wind blows it off. Is
it an accident or God or Higher Power? Well I prefer to use the language of my
ancestors or of children. I am no better than a child. We may try to talk learnedly
and of books, but when it comes to brass tacks—when we are face to face with a
calamity—we behave like children and begin to cry and pray and our intellectual
belief gives no satisfaction!”

Did not Buddha Pray?
“I know, very highly developed men to whom belief in God gives incredible comfort
and help in the building up of character,” said Dr. Fabri. “But there are some great
spirits that can do without it. That is what Buddhism has taught me.”

“But Buddhism is one long prayer,” rejoined Gandhiji.
“Buddha asked everyone to find salvation from himself. He never prayed, he

meditated,” maintained Dr. Fabri.
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“Call it by whatever name you like, it is the same thing. Look at his statues.”
“But they are not true to life,” said the archaeologist questioning the antiquity

of these statues. “They are 400 years later than his death,” said he.
“Well,” said Gandhiji, refusing to be beaten by a chronological argument, “give

me your own history of Buddha as you may have discovered it. I will prove that he
was a praying Buddha. The intellectual conception does not satisfy me. I have not
given you a perfect and full definition as you cannot describe your own thought. The
very effort to describe is a limitation. It defies analysis and you have nothing but
scepticism as the residue.” Was it of such people that Pope wrote?—

“With too much knowledge for the sceptic side,
With too much weakness for the stoic’s pride,
He hangs between; in doubt to act or rest;
In doubt to deem himself a god or beast;
In doubt his mind or body to prefer;
Born but to die, and reasoning but to err;
Sole judge of truth, in endless error hurled,
The glory, jest and riddle of the world.”

Be Humble
But to proceed, “What about the people who cannot pray?” asked Dr. Fabri.

“Be humble,” said Gandhiji, “I would say to them, and do not limit even the real
Buddha by your own conception of Buddha. He could not have ruled the lives of
millions of men that he did and does today if he was not humble enough to pray.
There is something infinitely higher than intellect that rules us and even the sceptics.
Their scepticism and philosophy does not help them in critical periods of their lives.
They need something better, something outside them that can sustain them. And so
if someone puts a   conundrum  before me, I say to him, ‘You are not going to know
the meaning of God or prayer unless you reduce yourself to a cipher. You must be
humble enough to see that in spite of your greatness and gigantic intellect you are
but a speck in the universe. A merely intellectual conception of the things of life is
not enough. It is the spiritual conception which eludes the intellect, and which alone
can give one   satisfaction. Even moneyed men have   critical periods in their lives;
though   they are surrounded by everything that money can buy and affection can
give, they find at certain moments in their lives utterly distracted. It is in these
moments that we have a glimpse of God, a vision of Him who is guiding every one
of our steps in life. It is prayer.”

“You mean what we might call a true religious experience which is stronger than
intellectual conception,” said Dr. Fabri. “Twice in life I had that experience, but I
have since lost it. But I now find great comfort in one or two sayings of Buddha:
‘Selfishness is the cause of sorrow’, ‘Remember, monks, everything is fleeting’. To
think of these takes almost the place of belief.”
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“That is prayer,” repeated Gandhiji with an insistence that could not but have
gone home.

The Right to Kill Oneself
Dr. Fabri found that it was Impossible to take Gandhiji further on the point, but he
stayed to ask yet another question. Buddha had excused monks who committed
suicide. “What would you say to the right of man to dispose of his life? Life as life
I hold of very little importance,” he asked.

“I think,” said Gandhiji, “that man has a perfect right to dispose of his life under
certain circumstances. A co-worker suffering from leprosy knowing that his disease
was incurable and that his life was as much an agony for those who had to serve
him as it was for him, recently decided to end his life by abstaining from food and
water. I blessed the idea. I said to him : ‘If you really think you can stand the trial,
you may do so.’ I said this to him for I knew how different it is to die by inches
from, say, suddenly killing oneself by drowning or poisoning. And my warning was
fully justified, for some one tempted him with the hope that there was one who
could cure leprosy, and I now hear that he has resumed eating and put himself under
his treatment!”

“The criterion,” said Dr. Fabri, “seems to me to be that if one’s mind is
completely obscured by pain, the best thing for him would be to seek nirvana. A
man may not be ill but he may be tired of the struggle.”

“No, no.” said Gandhiji, correcting him as he was again running away with the
thought that his view was identical with Gandhiji’s. “My mind rejects this suicide.

The criterion is not that one is tired of life, but that one feels that one has
become a burden on others and therefore wants to leave the world. One does not
want to fly from pain but from having to become an utter burden on others.
Otherwise one suffers greater pain in a violent effort to end one’s agony. But
supposing I have a cancer, and it is only a question of time for me to pass away,
I would even ask my doctor to give me a sleeping draught and thereby have the
sleep that knows no waking.”

Dr. Fabri got up to go with the parting wish that there may be many more years
of helpful activity left for Gandhiji.

“No,” said Gandhiji with a hearty laugh, “according to you I should have no
business to stay if I feel I have finished my task. And I do think I have finished
mine!”

“No, I am convinced that you can serve humanity for many more years. Millions
are praying for your life. And though I can neither pray nor desire anything—’’

“Yes,” said’ Gandhiji interrupting him, “the English language is so elastic that
you can find another word to say the same thing.”

“Yes,” said Dr. Fabri, “I can unselfishly opine that you have many years before
you.”



16

Vol. 13, No. 4 Gandhi News˘ày¶˛# §ÇÓyò çyl%Î˚y!Ó˚Èü ÈÙyã≈˛ñ 2019

“Well that’s it. You have found the word! Here too let me tell you there is the
purely intellectual conception of a man being unable to live. If he has not the desire
to live, the body will perish for the mere absence of the desire to live.”

As Dr. Fabri left he asked me if he might have Gandhiji’s autograph. “I have
long had a desire for it,” he said, and contradicted himself as all votaries of sheer
intellect must do. “Well,” said I, “Gandhiji has never claimed to be free from desire,
and with every autograph he gives he desires to secure Rs. 5/- for Harijans!” “I
know,” said Dr. Fabri, laughing, “it shall be given.”

Harijan, 19-8-’39, p. 237

MESSAGE TO THE FOONGIS
(The following message  to the foongis of  Burma is reproduced from “With Gandhiji
in Burma—IV” by M. D.)
The   real  message   to   the foongis had  been yet undelivered. Hundreds of monks
met Gandhiji in Burma as in Ceylon, and nowhere did Gandhiji find an audience to
draw him out. At one place there he rested satisfied with simply sounding a note of
warning:  “You who do well to own the Buddha as your teacher will do well to
explore the limitless possibilities of non-violence. There are things in your practice
which I have not been able to reconcile with the teachings of the Buddha but I do
not propose to abuse your great hospitality by being critical at this moment.” In
Mandalay which is a great centre of pagodas and monasteries, thousands of foongis
had gathered to meet Gandhiji, but the noise was so great that it was impossible to
speak at any length and with any seriousness. “You have,” he said, “as I conceive
it, one of the greatest truths that the world can ever have uttered by one of the
greatest teachers of mankind, viz., Ahimsa. If there had been a perfectly silent and
a quiet atmosphere I would gladly have spoken to you upon that quiet doctrine. As
it is I can only ask you to study the doctrine and reduce it to practice in every act
of your lives. It is infinitely  greater than the gems and the diamonds people prize
so much. It can become, if you will make wise use of it, your own saving and the
saving of mankind.”

In Tongoo, however, which was the last place visited in Burma, there was
unusual silence and quiet in the great pandal that they had constructed for the
occasion, and the foongis had the privilege of a great interpreter in the person of
Tharawady U. Pu. I reproduce Tongoo speech in extenso.

“With this meeting ends what has been to me a most interesting and instructive
tour in the interior of Burma. Delightful as my experiences of the people of Burma
were when my visit some years ago was only confined to Rangoon and for a day
only to Moulemein, that delight has been heightened by my experience during this
tour even as far as Mandalay. It has been a great joy to me to see at all these
meetings so many yellow-robed foongis and so many Burman sisters and brothers.
As this will be for many years to come, if not for ever, my last address to an
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audience such as this, I propose to submit a few remarks on what is to you and me
dearest to our hearts.

It cannot be without purpose and meaning that all your addresses, no matter
where presented, have approved of and blessed my message of non-violence and of
the spinning wheel. I would, therefore, say a few words to you in explanation of
what I  understand by the message of Ahimsa. To me it is one of the most active
forces in the world. It is like the sun that rises upon us unfailingly from day to day.
Only if we would but understand it, it is infinitely greater than a million suns put
together. It radiates life and light and peace and happiness. Why do we not see that
light, that life, that peace and that happiness in a land that professes the law of
Ahimsa? As I said in Mandalay only yesterday, it has appeared to me that the
message of the Buddha, the  Enlightened  One, has only touched but the surface of
the heart of Burma. I would like to apply one or two tests. Now I hold that where
the law of Ahimsa reigns supreme, there should be no jealousy, no unworthy
ambition, no crime. I read your criminal statistics and I find that you are not behind
hand in the race for crime. Murder on the slightest pretext seems to me to be fairly
common in Burma. I will, therefore, appeal to the friends on my left (the foongis)
who are supposed to be the repositories of the Faith you have inherited from the
Buddha. Having travelled in Ceylon and now fairly long enough in Burma, I feel
that we in India have perhaps more fully, though by no means as fully as possible,
interpreted the message of the Buddha than you have done. We have it in our
Shastras that whenever things go wrong, good people and sages go in for tapasya
otherwise known as austerities. Gautama himself, when he saw oppression, injustice
and death around him, and when he saw darkness in front of him, at the back of him
and each side of him, went out in the wilderness and remained there fasting and
praying in search of light. And if such penance was necessary for him who was
infinitely greater than all of us put together, how much more necessary is it for us,
no matter whether we are dressed in yellow or not?

My friends, if you will become torch-bearers lighting the path of a weary world
towards the goal of Ahimsa, there is no other way out of it, save that of self-
purification and penance. So many priests are sitting here today. If some of them
will take upon themselves the work of interpreting the message of the Buddha, they
will revolutionize life. You will not be guided by rigid traditions, but will search
your hearts and your scriptures and tear the hidden meaning lying behind the written
word and vivify your surroundings. You will then find upon searching your hearts
that it is not enough not to take animal life, but you must see to it that it is not taken
for the pleasures of the palate. You will then at once realize that it is inconsistent
with the doctrine of love for all that lives to turn our mouths into chimneys. I
understand that drink is on the increase in a people so simple-hearted as the Burmese
and in a climate which does not necessitate the drinking of the fiery liquid. You will
immediately see on further research that there is no room for one who loves
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everything that lives to have fear lurking in his breast. You will yourselves cease to
fear authority and you will teach all round you to cease to fear anybody. I hope that
these few words that I have spoken to you in all humility and from the bottom of
my heart will be received by you in the same spirit in which they have been spoken.
Since you have at all your meetings credited me with a spirit of non-violence and
truth, I have endeavoured to interpret in the best way I could the message of non-
violence and truth as I have understood it for an unbroken period of 40 years. May
the words I have spoken find a lodgment in your heart and may they bear abundant
fruit, and if they do, there should be no difficulty in all factions and parties
combining together for a common cause. I thank you for having listened to me with
such patience and in perfect silence.

Young India,  18-4-’29. p. 125

PLEA FOR BUDDHISTIC REVIVAL
Gandhiji addressed a large gathering in Ceylon of Buddhist young men on the
premises of their association on the 25th November, 1927.

At the outset Gandhiji pleaded for toleration. He did not claim to be a scholar
in any sense of the term. His first introduction to any religious study was through
a single book, viz., Sir Edwin Arnold’s Light of Asia, which fascinated and engrossed
him. Ever since, the spirit of Buddha had haunted him, so much so that he had been
accused of being a Buddhist in disguise. And as he had said on a previous occasion
he accepted the accusation as a compliment though he knew that if he made any
such claim it would be summarily rejected by orthodox Buddhists. As one, however,
who had imbibed the spirit of Buddhism he would reassert in all humility, but
unhesitatingly, if in a different language, what he said’ on the previous occasion.

“There are some conditions,” he said, “laid down in Hinduism for a proper
prayerful study of religions. They are of a universal character. Remember also that
Gautama was a Hindu of Hindus. He was saturated with the spirit of Hinduism, with
the Vedic spirit, he was born and bred up in those exhilarating surroundings—
exhilarating for the spirit,— and so far as I am aware, he never rejected Hinduism,
or the message of the Vedas. What he did was therefore to introduce a living
reformation in the petrified faith that surrounded him. I venture to suggest to you
that your study of Buddhism will be incomplete unless you study, the original
sources from which the Master derived his inspiration, that is, unless you study
Sanskrit and the Sanskrit scriptures. But your duty, if you are to understand the spirit
of the Buddha and not the letter of Buddhism, does not end there.
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CConsidering the sum total of its Indian and Western audiences, Richard
Attenborough’s Gandhi has become the most widely viewed cinematic

portrayal of the man and one of the most widely seen films in history. It has
accompanied a renaissance of interest in Gandhi that has been growing for several
years, fueled in the West by the use of Gandhian techniques in the protests against
nuclear weapons, and in India by the adoption of Gandhian social ideas in the
radical wing of the Sarvadaya movement.

One result of this revival of interest has been a proliferation of Gandhian
studies. At Delhi University, for example, the Department of Political Science has
recently added an M.A. program in Gandhian politics, and at Harvard, Chicago,
Wisconsin, Berkeley, and scores of other American campuses, courses featuring
Gandhi have cropped up in the last few years. A spate of new books has been
brought out and old books have been reissued to meet a growing public and
academic demand. One might ask whether this is just a temporary phenomenon or
whether the interest will be sustained, and whether the approaches to the study of

Mark Juergensmeyer is Associate Professor of Ethics and the Phenomenology of Religions,
Graduate Theological Union, and Visiting Associate Professor of Religiaus Studies, University
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Gandhian themes that are currently being developed are ones that will endure. In
this article I shall look at the phenomenon and the literature and try to assess the
field of Gandhian studies as a whole.

Why does the figure of Gandhi continue to be such a source of fascination?
Attenborough’s film supplies one answer, for it presents the picture of a lone moral
individual triumphing over the conventional forces of authority in society. This
image of moral strength outweighing conventional strength is the stuff of which the
classic Western adventure, tale is made.  It is the cowboy,  the space hero, and all
those cinematic incarnations of Jesus and Moses. This moral conqueror is also to be
found in a certain kind of Indian heroic archetype : the noble renunciant who defies
dharmic propriety for the sake of a higher spiritual truth. It is a mold shaped by the
tales of the gods— both Shiva and Krishna defy convention for their own divine
purposes — and it is a mold into which the movie image of Gandhi snugly fits.

One might argue that no one fostered this image more fervently than the
Mahatma himself. This striving for moral perfection frequently protrudes from the
pages of Gandhi’s An Autobiography : The Story of My Experiments with Truth
(Boston : Beacon Press, 1957). And in this sense, the movie is true to the spirit of
the man, even if it may fudge a bit with some of the historical details. My guess is
that it Gandhi had seen the film he would have been pleased. The movie, like
Gandhi’s own writings, pictures him as a reluctant saint in search of a cause. The
question that remains is whether the image is an adequate interpretation of the man
and his meaning, and this question lies behind much of the literature of Gandhian
studies.

Landmarks in the Field
According to Publishers Weekly there are over 400 biographies of Gandhi alone and
many interpretive works besides. Most of this mass of Gandhian is hagiography, and
reading it is rather like reading the lives of the saints. There are, however, two
categories of Gandhian books worth considering more seriously : those that attempt
to place Gandhi in a historical or intellectual context, and those that try to clarify
what Gandhi was about. In each category there are landmark works.

Gandhi is remembered as the central figure in India’s nationalist movement,
and many of the historical studies of the man analyze his role in the critical period
of India’s emergence as an independent nation. Important works in this area include
Judith Brown’s Gandhi’s Rise to Power (London : Cambridge University Press,
1972) and Gandhi and Civil Disobedience (London : Cambridge University Press,
1977), both of which meticulously detail the ways in which Gandhi was able to
forge political linkages on local and regional levels. But how could such a shy man
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capture the imagination of the masses? Probably the best answer to this question is
Lloyd I and Susanne Hoeber Rudolph’s section on Gandhi in The Modernity of
Tradition, a long essay that has been reissued under the title Gandhi : The
Traditional Roots of Charisma (Chicago : University of Chicago Press, 1983). The
Rudolphs’ splendid essay shows that Gandhi was able to fuse a traditional Hindu
image of saintliness with the modern, role of a political broker, and it remains a
standard for studies of Gandhi as a political actor.

The central historical task is that of properly telling and interpreting the story
of Gandhi’s life. Despite the plethora of attempts, no single biography of Gandhi
may be called definitive. Multivolume works written by Gandhi’s former colleagues
and published in India are comprehensive in scope, but their objectivity suffers from
the authors’ reverent regard for their subject. This appreciative tone also
characterizes the biographies of Gandhi that are most popular in the West, but some
attain a standard of objectivity that makes them stand out. I would say that the most
evenhanded presentations are to be found in two works : B. R. Nanda’s reliable
Mahatma Gandhi. A Biography (London : Allen and Unwin, 1958) and Geoffrey
Ashe’s intelligently written Gandhi (New York : Stein and Day, 1968).

Historical research on Gandhi has been greatly aided by two series of
publications. One is the Indian government’s monumental project of collecting and
indexing all of Gandhi’s writing—including his essays, interviews, and letters. Some
eighty volumes of The Collected Works of Mahatma Gandhi: (New Delhi :
Publications Division, Ministry of Information and Broadcasting, Government of
India, 1958 to the present) have been published, and the task is not yet complete.
The other useful series is the reissue of the complete run of Gandhi’s journal Hanjan,
in which many of his essays originally appeared (Garland Press, New York, 1979).

The second category of Gandhian studies comprises those that attempt to
explicate Gandhi’s methods and approach. A landmark among these studies is Joan
Bondurant’s Conquest of Violence (Berkeley : University of California Press, 1967),
the first book to present Gandhian strategy in a systematic way, which continues to
be regarded as the most reliable analysis of Gandhi’s campaigns for social and
political change. Raghavan lyer’s Moral and Political Thought of Gandhi (New
York : Oxford University Press, 1973) gives Gandhian ideas the consistency that he
himself was unable to provide, and Erik Erikson’s thoughtful psychoanalytic study,
Gandhi’s Truth (New York : W. W. Norton, 1969), has lifted Gandhi and his ideas
out of the narrow context of South Asia and given them wide accessibility. Although
he is vexed by Gandhi’s moralism, Erikson is impressed with Gandhi’s relentless
pursuit of truth, which he likens to that of Freud.

As a group, these books present a much more complicated image of Gandhi
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than that provided by the cinema and the hagiographies. They form the core works
of a serious library on Gandhi. For the most part, recent works on Gandhian themes
build on them, but a few recent works strike out in quite different directions.

Recent Gandhian Studies in the West
One recent book that moves in a new direction approaches the scale and imagination
of Erikson and the Rudolphs, and it comes from an unexpected quarter : literary
analysis. Martin Green, in Tolstoy and Gandhi, Men of Peace, offers a double
biography and a common assessment of the significance of the two men. Green
regards Tolstoy and Gandhi as representative of an anti-imperialist sentiment that
was rife at the turn of the century. In their private lives as well as in their public
statements, he claims, the two tried to recover the sense of personal power that had
been lost in the magisterial and global dimensions of great empires. Green sees both
Gandhi and Tolstoy as political-literary figures : they were visionaries, creators of
new images of the self in society. Green’s ideas are exciting stuff, and his elegant
prose adds to the reader’s pleasure. If his thesis is right, it would help to explain
Tolstoy’s and Gandhi’s fascination with one another, as well as the continuing
interest in Gandhi by Westerners who, like Tolstoy, are visionary and anti-imperialist
in temperament.

Most of the other recent books on Gandhi written in the West build on themes
established by the landmark works, and extend them in one of two directions. Either
they attempt further to systematize Gandhi’s thought or to make it applicable to
current social situations; some attempt both. Continuing in the vein of lyer, Glyn
Richards, in The Philosophy of Gandhi : A Study of His Basic Ideas, makes an effort
to give Gandhi intellectual respectability by locating his ideas in the Indian
philosophic tradition and comparing them with such Western thinkers as Tillich and
Wittgenstein. Gandhi comes out of this analysis looking somewhat Vedantic, a guise
that Gandhi the activist might not easily recognize. That aside, Richards’s book is
an interesting essay in comparative philosophy, and should be a useful contribution
to what is becoming a lively field of comparative studies. Just out (and too late to
review in this article) is Margaret Chatterjee’s Gandhi’s Religious Thought (Notre
Dame, Ind. : Notre Dame University Press, 1984), which explores the Hindu roots
of Gandhi’s ideas and assesses the Christian contribution to them. Other recent
works follow along the lines of Bondurant in their attempt to analyze Gandhi’s
strategy of conflict resolution and show its applicability to a wide range of situations.
Gene Sharp’s collected essays, entitled Gandhi as a Political Strategist (Boston :
Porter Sargent  Publishers, 1979), and my own Fighting With Gandhi (New York
and San Francisco : Harper and Row, 1984) fall into such a category.
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These Gandhian theories of conflict resolution and social change appeal to
social activists as much as they do to scholars. For this reason, the field of Gandhian
studies is parallel to that of Marxist studies : some of the more interesting statements
about the theories have come from practitioners of the craft. The movements led by
Martin Luther King, Jr., in the United States, Albert Luthuli in South Africa, and
Danilo Dolci in Sicily are all traceable to the influence of Gandhi, and writings that
have come from these movements are useful amendments to Gandhian thought.

Gandhian Studies in India
Practical  interest  in Gandhi is perhaps even  more apparent  in  India,  where
Gandhi’s legacy is to be found not only in his writings but in movements dedicated
to Gandhian forms of social change. Perhaps the most significant Indian extensions
of Gandhian theory may be found in the activities of the late Jayaprakash Narayan
(Commonly known as “J. P.”) and his followers in the Gandhian Sarvodaya
movement. The followers of J. P.  are not the only ones who claim inspiration from
the Mahatma, however, for in India everyone seems to own him, and there Gandhian
studies are something of a national heritage. In fact, a bit of tension exists between
those who hold to two quite different interpretations of Gandhi : Gandhi the national
hero, who would endorse India’s present course of development, and Gandhi the
revolutionary, who would advocate radical social and economic change. Most of
those who write and teach on Gandhian themes fall somewhere between the two
extremes.

In  the 1950s many Indian  universities established chairs and  programs  in
Gandhian studies, largely for reasons of national pride. Some institutions, including
Punjab University at Chandigarh, set up whole departments devoted to Gandhi, and
it became popular for universities to erect Gandhi Bhavans— small, architecturally
interesting buildings intended for public seminars and discussions, presumably to
focus on  Gandhian  issues. The  version  of Gandhi  that  was promoted   in  these
buildings and programs was the more moderate one, and today many of these
Gandhi Bhavans are unused and in disrepair.  Few of the old-style Gandhian
programs are flourishing. Newer programs, however, that advocate a more radical
Gandhi and are being established in conjunction with departments of economics and
political science, are doing quite well.

The recently published proceedings of a Gandhian symposium held in Delhi,
Gandhi and the Contemporary World, edited by K. P. Misra and S. C. Gangal,
indicate the diverse approaches to Gandhian studies in India. The contributors
include former prime Minister Morarji Desai and other colleagues of the Mahatma,
scholars, and activists. Some of the essays are homiletic in tone and plea for the
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revival of Gandhian values in modern society. The best essays, one by K. P. Saksena
on Gandhi’s concept of human rights and another by S. C. Gangal on Gandhi’s
notion of world order, were written by scholars who are not Gandhian specialists as
such,  but  who find  in Gandhi’s writings a progressive point of view and an aid
in assessing contemporary political issues. The final essay in the book, written by
a Gandhian activist, Devdutt, casts doubt over the whole enterprise of Gandhian
studies and questions whether any study of Gandhian ideas, apart from the practice
of them, is true to the spirit of the master.

Some Gandhian  institutes have been established  in  India for the  purpose of
integrating his ideas and their application. The Gandhian Institute of Studies in
Banaras promotes research projects on rural development and applied social studies,
and the Gandhi Peace Foundation in New Delhi sponsors seminars, consultations,
and stipends for a core of scholars who do research on Gandhian theory and practice.
Both of these organizations publish journals : Interdiscipline in Banaras, and Gandhi
Marg in New Delhi.

But even these institutes are considered suspect by the radical wing of
Gandhians, which draws its inspiration from J. P. Narayan and much of its support
from high school and college students who joined his movement for “total
revolution” in the mid-1970s. Many of these students are still engaged in what are
called “constructive programs,” attempts at bringing about social and economic
change in rural areas. The Gandhian students who continue their academic pursuits
are the ones who are calling for the new graduate programs in political science and
economics to promote a radical Gandhian restoration of traditional society. Their
influence has been widely felt on Indian campuses, and recently a response to them
has come from scholars in Bombay and Delhi who are sympathetic with Nehru’s
more secular and modern vision of India’s future. In July 1981, these scholars issued
a manifesto calling for a renewal of commitment to what they tall “scientific
temper.” The manifesto was revised and reissued in 1983.

The best analysis of the radical Gandhian legacy is Detlef Kuntowsky’s
Sarvodaya : The Other Development (see J. Das Gupta, “Development and Poverty
Reduction in South Asia—A Review Article,’’ Journal of Asian Studies 42, Nov.
1982, pp. 105-17). Kantowsky carefully traces the development of Gandhian
socialism from Gandhi’s discovery of John Ruskin’s book, Unto This Last, and
Gandhi’s early experiments in Utopian community to the Bhoodan land reforms of
Vinoba Bhave and the radical movement led by J. P. Narayan. Kantowsky is
especially mindful of the differences between a concept in theory and the way in
which it is put into practice, and he sees a sort of dialectical  relationship between
the  theoretical  and  the  practical  in  the emergence of Gandhian socialism.
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Only hall of Kantowsky’s book is about the Sarvodaya movement in India,
however. The other half is about a transported form of Sarvodaya found in
neighboring Sri Lanka, which is threatening to eclipse its Indian parent organization
in innovative vitality. The lively Sri Lankan movement is the subject of two other
recent books : Denis Goulet’s Survival with Integrity : Sarvodaya at the Crossroads
(Colombo : Marga Institute, 1981), which was reviewed in Journal of Asian Studies
42, May 1983, pp. 699-700), and Joanna Macy’s Dharma and Development :
Religion as Resource in the Sarvodaya Self-Help Movement. Macy’s sensitive
analysis of the movement makes it quite dear that the Sinhalese variant of Sarvodaya
is conceptually quite different from, the Indian, and is religious in a more obvious
way. The founder of the movement, A. T. Ariyaratna, derived his inspiration from
the Gandhian movement in India, but he adapted Gandhian ideas to the Sri Lankan
context. He employed Buddhist concepts of compassion and self-negation to create
an indigenous concept of social sharing, and he utilized the traditional Buddhist
notion of the righteous ruler to epitomize his idea of moral politics.

It remains to be seen whether Gandhian social and economic theories hold the
key to the future of the undeveloped world, as Ariyaratna, along with J. P. Narayan,
and Western Gandhian prophets such as E. M. Schumacher, have suggested. Most
of those who write about Gandhi in both India and the West are content to envisage
change on a much more individual level, and they see Gandhi’s main significance
as an inspirational and easily understandable model for personal piety and virtue.
But even in a saintly view of Gandhi— such as that portrayed in Richard
Attenborough’s film— there is an implicit social dimension. Behind the hyperbole
and hagiography is an image of a man of extraordinary moral achievement, someone
who lived simultaneously as an ascetic and as a worldly crusader. Most of us find
these two ways of dealing with the world to be well-nigh irreconcilable; their
opposing requirements result in a moral tension that is felt by sensitive persons in
almost every culture. Gandhi’s apparent ability to surmount this ethical dichotomy
is cause for international awe, and for this reason Gandhi continues to be seen as
a potent model for moral action. His image has both social and personal dimensions,
and its complexity and vitality guarantee that interest in Gandhi and his ideas will
continue long after the current revival of excitement about them subsides.

Journal of Asian Studies, February 1964, pp. 293-298
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IV
Without a global revolution in the sphere of human consciousness, nothing will
change for the better .... and the catastrophy towards which our world is heading will
be unavoidable.

—Vaclav Havel, President, Czech Republic
We have indicated so far the way the world is moving today. Our analysis of and
criticism against the present industrial civilisation have suggested, at least implicitly,
the way it should move. We must now consider, as specifically as possible, what is to
be done keeping even in view the summum bonum of happiness and mental
development of man.

We must not allow any dogma to guide us. We must admit at the outset that this
civilisation is so established that it cannot be ended completely and it is to be mended
as substantially as possible. “It is no easy task to do away with a thing that is
established,’’ recognises Gandhi. Also, a civilisation, unlike erecting a building on a
clean plot with a blueprint, is not imposed from above. It is a long-term evolution
with an interaction between the existing condition and an awareness of emerging
problems, new values, major innovation etc., and acculturation. Basing idealism on
realism and not being just utopian, our aim shall be to create the ground for a more
compassionate civilisation that also helps growth of constructive creativity in man.
To the extent the endeavour succeeds, the wealth and power-grabbing character of
this civilisation will weaken as also the ground for conflicts among men.

This civilisation cannot be rejected wholesale today as it is deeply entrenched and
the society also will not give up the good things it has given except where they are
too costly in terms of benefits and where constraints of resource and ecology
intervene. With a strong condemnation of this civilisation, Gandhi is against so many
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things in it but he accepts some of them as a “necessary evil.” Despite his criticism
against machine, he recognises that destroying all machinery and mills “requires a
higher simplicity and renunciation than the people are today prepared to pay for.”
Also “machines will remain because, like the body, they are inevitable.” So he
suggests how best those machinery which are needed may be handled to serve the
people. He also urges our being guided not with a craze for machinery as such.
Clearly, our approach should be of a reform and not a revolution. But then, sustained
meaningful reforms over a long period and with a clarity of vision, gaining a
momentum of their own, may in the long run signify revolutionary changes, minus
the sound and fury.

True to the goal, we should think of a positive approach with an understanding of
what is achievable at the most. The Report of the Club of Rome, indicating, it seems,
a fairly comprehensive approach suggests that “we must be more explicit about the
importance of values and ethics in different areas ..... Our efforts must be directed
towards the creation of a sustainable world society, and caution dictates that the
profligate life-styles in the industrialised countries should be curbed through a
slowdown of consumption - which may, in any case be forced on us by environmental
constraints. It is also imperative that renewed efforts be made to eliminate poverty
throughout the world.” The approach does not smack of any utopian idealism nor also
of any unidealised pragmatism. The approach is one of practical idealism. Its two
concrete aspects are (a) curbing the profligate life-style through a slowdown of
consumption and (b) elimination of poverty throughout the world. And, our action,
unless guided with an appropriate philosophy of life, may follow a wrong direction.
Hence the essentiality of an explicit recognition of the “importance of values and
ethics,” the cornerstone of all endeavour for a better society. In  Einstein’s words,
“The most important human endeavour is the striving for morality in our actions. Our
inner balance and even our very existence depend on it. Only morality in our actions
can give beauty and dignity to life.” The creation of a sustainable society, that meets
the needs of both the present and future generations, we hope, will follow the curbing
of profligate life-styles. Such life-styles should not infect the LDCs where we are to
eliminate poverty.

We have referred to some major evils in the modern civilisation. In it, the people
are by and large in a state of tension, when peace and content, as distinct from
transient pleasure and excitement, elude them. Clearly, this civilisation has shown
what it can and cannot do. It has reached the end of its path and cannot offer anything
new qualitatively. The materialist path does not lead to spiritual development. It keeps
man opiated with ‘small’ things and keeps life arrested at a shallow level. Science
may still help even larger exploitation of resources, some, but not enough,
substitution of scarce resources etc., but resource constraints put a severe limit to



28

Vol. 13, No. 4 Gandhi News˘ày¶˛# §ÇÓyò çyl%Î˚y!Ó˚Èü ÈÙyã≈˛ñ 2019

enhancement of mass production. Also, maximisation of production is not
maximisation of happiness. And, science, ill-directed, may be the grave-digger of the
human society.

“It is high time that civilised man turned his mind to fundamental things,” urged
the famous psychologist, C. G. Jung. He reflected the profound feeling of great
prophets and humanist thinkers, who have urged invariably that the way to happiness
and self-development lies in freedom from the bondage of greed, ambition and
selfishness - that Spinoza called “forms of insanity”, and in man’s striving to be “the
king over himself; just, gentle, wise.” (Shelley). “Man’s happiness,” Gandhi affirms,
“really lies in contentment. He who is discontented, however much he possesses,
becomes a slave of desires. And there is no slavery equal to that of his desires.”
“Civilisation, in the real sense of the term,” he holds “consists not in the
multiplication, but in the deliberate and voluntary reductions of wants. This alone
promotes real happiness and contentment, and increases the capacity for service.”

The concept of a ‘simple life’, often mentioned by Gandhi, has not originated with
him - he attributes this to the sages of the old. But he lives a life that he preaches. The
idea of a simple life has found an echo in the sensible minds of all times. If
Zarathushtra says, “Practice simplicity in habits, simplicity of heart, and simplicity of
character,” Jesus feels that “a man’s life consisted not in the abundance of things
which he possessed.” Long ago, the stoic philosopher and emperor, Mercus Aurelius,
said, “Remember, very little is required to make a happy life.”

Writing about England in 1802, Poet Wordsworth felt sorry that people adored
“the idolatry of rapine, avarice and expense,” and “plain living and high thinking are
no more.”12 Romain Rolland’s terse comment is : “the more I have, the less I am.12 A
great historian of science, George Sarton, asserts : “There is infinitely more virtue
and glory in creating beauty, justice happiness than in creating wealth.”13

What do we really mean by a ‘simple life’? Gandhi gives a list of great men, “who
deliberately embraced poverty as their lot.” But his prescription of simple life for the
common man does not mean a strict regimen, that he prescribes for those who join
his Ashram voluntarily. It is related to the level of moral growth of different
individuals. He does not urge for a life of sack cloth and ashes for average people. Of
course, ‘awakened souls’ from Buddha to Francis of Assisi do not wait to be urged for
the path of utmost simplicity, which is of their own choice. Gandhi implores all for a
conscious limitation of wants. Like Gandhi, Tagore also feels that “Man’s real needs
are not many.” What Gandhi likes everyone to do is to strive earnestly to the best of
one’s ability for simplicity. He hopes, a man’s earnestness will lead him ahead.
(Actually, if we have any single lesson from the life of Gandhi, who happened to be a
rather mediocre person and came to be regarded as a ‘Mahatma’, it is that earnestness
carries a man ahead.) In the simple life that he visualises, he is particular about mans
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health as also the basic needs - plenty of fresh, wholesome balanced diet; simple but
artistic, durable clothes; sunny, airy, cozy dwellings amid agreeable surroundings.
And the ‘Father of the Nation’ does not ignore event the need for proper sanitation
and clean hygienic latrines also - matters trifling to most leaders. (His economic
system is capable of meeting these needs. We may add here that he envisioned self-
sufficient villages. Even if a village cannot become completely self-sufficient, the
more self-reliant it becomes, the better it is for all.) With a spirit of understanding, he
concedes the use of electricity for the masses though not for his Ashram. Perhaps, the
‘practical idealist’ (that he claimed to be) would not oppose one’s ordinary fancies
and hobbies, that might give one some innocent satisfaction.

Whether I am correct or not in my understanding of Gandhi on this point, I think
ours should be a decent life, enriched with simplicity. One can cultivate simplicity
without being a puritan. And morality is a mind’s inward growth and not something
imposed. Gandhi’s simple life (rather extraordinary) and such qualities in him as
cleanliness, dislike for gaudiness, his sense of discipline, punctuality, tolerance along
with a firmness of conviction, placidity of mind and, above all, his compassion and
never-failing sense of humour-all these reflect a simple decent mind. Overall, his life
itself is an art in a simple setting. With a spirit of understanding, he would not demand
the same simplicity from all. Following Cardinal Newman, Gandhi recognises “one
step enough for me”. More important than how much one has moved in the direction
in which one moves - one step in the right direction paves the way for the next.

The simple life does not mean a complete rejection of matter - an absurdity. But
for one aiming at elevation of mind, commodities are essentially for meeting needs.
They shall not dominate the mind; and shallow consumerism, different from rational
decent use, is not in tune with this aim. As Eric From puts it, “After he (man) has
satisfied his animal needs, he is driven by human needs. While his body tells him
what to eat and what to avoid - his conscience ought to tell him which needs to
cultivate and satisfy, and which need to let wither and starve out.”

Clearly, the question of self-restraint, so prominent in the thoughts of saints,
Gandhi included - comes in as a vital element in human life. A man should exercise
restraint when facing scarcity as also plenty. The acme of this self-restraint is ‘non-
attachment’ (‘anasakti’ as enjoined in ‘Gita’), on which Gandhi is so emphatic. This
precious quality of mind prepares a man to face sorrow and happiness stoically.
“What chiefly distinguishes man from the beast is,” says Gandhi, “That man from the
age of his discretion begins to practice a life of continual self-restraint.”

“Self-control, though I will not for a moment deny its necessity on occasion,”
contends Bertrand Russell, “is not the best way of getting people to behave well. It
has the drawback of diminishing energy and creativeness. It is like wearing heavy
armour, .... Those who rely wholly upon self-control become stiff and timorous
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through fear of themselves. But the impulses to which they allow no outlet continue
to exist and, like rivers that are dammed, they must overflow sooner or later.” While
accepting Russell’s argument we may point out that his criticism is not basically
against self-control but against possible misuse through excesses.

No doubt, some amount of self-restraint is needed by man. But to be fruitful, this
must not be an imposition. It must be cultivated with an awareness of its value. To
recognise and feel its value, as that of all important things, is the first thing. A car
must have a brake and the driver must know its use or the car will meet with an
accident. So also, a man must know what to have and what not to have, how far to
move and where to stop, and he must act according to the knowledge. Self-control in
man is just like the brake in a car.

A word on science. Science can help and harm man– “a double-edged weapon,”
says Gandhi. So also technology - “With the help of new technology a resource-poor
country can overcome its natural handicaps,’’ says Stanislaw H. Wellixz.14 We cannot
oppose them in principle, but we guard against their misuse. Today, science gives
man an unprecedented power. And as Shakespeare said, it is good to have the power
of a giant but not to use it like a giant. Hence spiritual growth, meaning transcending
the self and in the process overcoming one’s frailties, and self-control-actually two
aspects of the same process-are all the more needed today. As Russell also points out,
“To stop war, we must not only work on Governments; we must cleanse our own
hearts of the poisons that make war seem inevitable : pride fear, greed, envy and
contempt.” Gandhian wisdom emphasises on the same point rather in a perinnial
context, knowing that even if atomic weapons are abolished men may still hate and
fight, if they remain slaves of passions and baser instincts.

Will not a simple life with unhurried contentment and peace become a dull, boring
life? “A quiet life will be a boring life.” Russell feels.15 I  would submit that both joy
and boredom are related much to the development or absence of man’s creative
faculties, where the environment plays an auxiliary role, good or bad. We have noted
that the industrial workers’ life is commonly dull, despite better material conditions.
A man whom compassion relates to others, one actuated with a sense of beauty or
one in quest of truth, is likely to create things good and beautiful and to enjoy the life.
An artist like Abanindranath Tagore found satisfaction by creating excellent things
with dry, discarded twigs, overlooked by others. To persons devoid of such qualities
of mind and doing just some compulsory work, the life cannot but be dull and
tiresome. Such a person does not live but only exists. The best life is one that is
intensive and extensive in its creative endeavour. “Everything truly valuable in this
human universe of which man can be proud has been brought into being and
developed by his constructive creativity. .... For these reasons maximum cultivation
and development of this creative grace is man’s paramount task of the present and the
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future,” asserts Pitirim A. Sorokin.16 The lives of great men from Buddha to Gandhi,
Tagore and Vivekananda, and those before and after them - lives of dedicated
humanists, thinkers and artists - exemplify how active and creative - and so joyful, a
simple life can be. This is true also of a lesser man having a degree of creativity.

In short, a simple life society must be much less haunted with greed and
selfishness and resultant evils, notably the conflict between man and man. In it, the
conflict between man and Nature also will be less and the future generations will
have a safer world. One will find immense meaning in Edward Carpenter’s argument,
already stated, that Gandhi valued much, in the context of a simple life society.
Naturally, it will be more nonviolent and more decent a society, cherishing more the
richer values. “Simple living is a revolution by itself, for it goes against the prevailing
taste and economy,” says Dr. Lohia.17 We may add here that some grave evils like
various forms of environmental pollution can be arrested only with a simple life and
not by the industrial civilisation with its natural propensity.

But, how much simple can a simple life be today? For instance, we cannot give
up electricity, railways and the like, not thought of in pre-modern simplicity. As
stated, a simple life for the average people will not be one of ‘saffron robes.’ “It will
not necessarily be a return to the old absolute simplicity,” says Gandhi. It shall be a
decent life. Yet, our attitude counts much. If one is earnest, one can discard a lot of
things, without much strain. Not only itemwise, even quantitywise one can reduce
consumption by refusing to have anything beyond one’s real using capacity. Even
such a reduction will mean a relatively simple life. And when one begins to realise
the benefits of a simple life, one can move still ahead. Of course, those below the
poverty line will have to rather ‘un-simple’ the life a bit, but not as much as to try to
imitate the West. Actually, a ‘simple life’ is not only an idealist’s yearning, it is a
‘pragmatic must’ today.

The elimination of poverty throughout the world is an urgent matter for reducing
suffering, animosity and injustice. It is not a civilised world so long as it continues to
be rent with cries of poverty and hunger and the sighs of the unemployed. Both
poverty and profusion or overmuch harm the soul. Thus, while Gandhi recounts that
“In South Africa.... I observed almost invariably that the greater the possession of
riches, the greater was the moral turpitude,” he is as aware that “grinding pauperism”
cannot but lead to “moral degradation.” But the removal of poverty must honour the
principle of simple life. Also, sanity demands that the IACs should curb consumption
to save resources and the environment as also to remove gross inequality. This
inequality also strengthens racial animosity that must go. An “economics of justice,”
as Gandhi calls it. Must replace the predatory economics.

In our discussion we have related various evils and strikes in the world today
attributable to the modern civilisation. I am not sure, how far an evil like male
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domination is related to it. However, let all of us realise that where women advance,
the society advances. There is another virulent disturber of peace in the world today,
that rouses the beast in man - a sectarian or herd mentality, expressing itself through
bitter hostility along racial, communal or similar sectarian lines. “The instinctive root
of race hatred is fear of what is strange,” feels Bertrand Russell. It seems to me that
the herd mentality and sectarian hostility are also a product of an irrational refusal by
an illiberal mind to adjust to pluralities of customs, mores, rituals, etc. Thus, both
fear and intolerance are springs of this malady. Independent of the modern civilisation
in its origin, it is also influenced by this civilisation when contestants fight with
modern weapons for more power and material gains more fanatically. As in the power
of various irrationalities, the herd mentality depends ultimately for its cure on more
and better education of the misguided masses, while it afflicts modern countries also,
and on firm action against ring leaders. Besides, where this mentality grows with a
grievance of injustice, it demands removal of the same, if real, and greater
clarification of the matter to all if it is not so.

How do we move ahead towards a society enshrining richer values? The society
does not change itself. Man, the active force, is the builder. “It is man’s privilege to
overcome adverse circumstances,” asserts Gandhi. True, none can live outside an
environment that has its weight on man. But living within an environment, it is man
who decides what to do or not to do and charts his path. The more developed a man is
the more he moulds the environment and vice versa. In reality, it is the quality or
character of man that is the basic determinant of the human life, leaving aside the
very long-term course of Nature, or natural calamities. On the social plane, we must
have desirable institutions, laws, programmes etc. But all these become as good or as
bad as the human quality behind them. This  human quality is shaped, most of all, by
man’s consciousness - his thinking and feeling. Thus, any social change must mean
basically a change in the quality of man’s consciousness. There is no social change if
man remains unchanged. Side by side, the environment also should be reformed.

This means that we depend the most on education - on persuasion and moral
appeal - in rousing the consciousness of a man. Values cannot be imposed by force. It
is often said cynically that great, very great men have appealed to others from ages to
be good and loving but with little impact. It is difficult to prove definitely the success
or failure of great men in this sphere. Yet, it is reasonable to suppose that their
contribution must have some impact on man’s consciousness and culture and that our
world might have been a poorer one without them. In our own time, we have seen
how an unarmed Gandhi roused a nation from its age-long slumber and kindled a
spirit of sacrifice even in ordinary, illiterate masses. But the fight begun by great men
is not over. This is not always sustained worthily, while counter forces happen to be
active. In any case, if the influence of good parents or guardians is undeniable, the
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rote of ‘the guardians of mankind’ in our larger family cannot be denied.
Further, if incorruptible saints are not many in our world, incorrigible villains also

are not many. The overwhelming majority of the population belongs to a third group
of the average people. They are mostly aimless, confused and ill-directed today. Much
more than the other two groups, they are amenable to education as also to
environment. So, it is to be expected that honest, persistent and well-planned
educational approach, side by side with efforts for reform of the environment, will
not be in vain, though the change of mind is the slowest of all changes. We believe, as
Gandhi did, in the basic goodness of these people despite their frailties and must look
at them with sympathy and understanding. Selfishness, we may add, is a state of
mental weakness, quite widespread, coveting more than what rational self-interest
demands. It may be overoptimistic to banish it from the human society soon  and
entirely. Yet a combination of good education, good environment and the basic
goodness of man may have an impact for the better on this evil trait.

Compassionate minds have held education in the true sense as the foundation of a
good life. In Buddha’s words, “ignorance is the darkest night.” No doubt, most of the
problems in the world today are made by humans, greedy, ignorant, biased and
prejudiced. The modern civilisation has offered facilities for universal education and
the benefit is spread extremely unevenly. Also, with all its worth, this education is
imbalanced. Our literary education gives primacy to the education of the brain and is
not value-oriented. Gandhi’s conception of the education, aiming at an all-round
development of the child, is based on his formula of 3-H, education of the heart, hand
and head. As he wrote : “I did not believe in the existing system of education.... I
regarded character-building as the proper foundation of their (children’s) education
and, if the foundation was firmly laid, I am sure that the children could learn all other
things themselves or with assistance of friends.” While he “firmly appreciated the
necessity of a literary training in education” he was convinced that “mere knowledge
of letters” was not enough. Farsighted thinkers like Swami Vivekananda and Tagore
also accorded primacy to the character-building education. Bertrand Russell also
warns that “Unless men increase in wisdom as much as in knowledge, increase in
knowledge will increase sorrow.” A gem of his idea is that “the good life is one
inspired by love and guided by wisdom.”

Without denying at all the need for brain education, we must recognise that the
human heart offers the decpest spring of man’s consciousness (and action) of his
feeling, and even thinking and willing. With good brain education, but without the
deeper feeling, one can be a scholar. But as Poet Kazi Nazrul Islam, wrote in one of
his poems; “All the prophets were shepherds and plough men, and they brought
imperishable messages which are there and will remain for ever.” (Translation mine).
Also, as Prof. Amartya Sen says, it is to be admitted that so often Shakespeare or
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Tolstoy have seen and expressed social truths more clearly than social scientists. This
does not mean that what the heart says is always free from errors. But the
‘imperishable messages’ elevating the mind, appear to originate with a deep feeling.
We do not know how much academic education Gautama had received, but we
honour Buddha as an “Awakened sout”, whose heart became restless and then wise
with the sorrow of man. The same can be said of so many others, e.g. Ramakrishna
Paramahamsa, an almost illiterate person. Gandhi also was not a great scholar, who
became a pathfinder with qualities of the heart-truthfulness, compassion and
earnestness. “I am not built for academic writings, Action is my domain,” he said
with characteristic humbleness.

Therefore, following the Gandhian spirit and with loyalty to the goal of loftiness
of mind, we emphasis that the ‘education of the heart’, illumining the vision, is the
most basic of all education. Large number of universities and colleges bring out a
large number of scholars. But not many of them retain any serious connection with
their study after leaving the institutions, and not many of them are keen on larger
questions of life or have any concern for the larger society. In India, it seems, very
few even touch any serious books after having obtained a degree, while learning is a
lifelong process. Commonly deemed educated, most of them are rather ‘degree
holders’. The knowledge they get, serving some practical needs, hardly develops a
serious philosophy of life. With the education they get, they sever the connection at
ease after the practical needs have been served.

This education does hardly awaken the heart and our “degree holders” are mostly
‘sleep walkers’. “Ultimately, we are guided not so much by the intellect as by the
heart,” felt Gandhi. Reason is an extremely valuable faculty in man and when one is
guided by heart one need not be indifferent to reason though one is at liberty, with
caution, to transcend reason when one finds something too deep for reason.
Extremely significant is a pronouncement by Bertrand Russell that “Instinct, intuition
or insight is what leads to the beliefs which subsequent reason confirms or confutes”
.... Reason is a harmonising, controlling force rather than a creative one. Even in the
most purely logical realms, it is insight that first arrives at what is new.18

A valuable observation by M. N. Roy is that the present crisis in the world arises
from man’s failure to distinguish between what possesses lasting, perennial value and
what have only ephemeral value. This failure to distinguish between what is healthy
and what is alluring is too common. And this pinpoints the need, most essential for a
value-oriented education or education of the heart. This education, more a
communication from heart to heart for imprinting of values more than imparting of
knowledge of theories and laws, does not promise any instant success. “Value
education is not simply a matter of precept or curriculum construction and classroom-
teaching. It is more practice than precept,” says Ishwarbhai Patel.19 “It is possible for
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a teacher situated miles away to affect the spirit of the pupils by his way of living.”
(Gandhi). Even if many have forgotten him today, and many more know really little
about him, Gandhi is one of the greatest teachers that India has ever produced,
beaming a moral appeal. In a family, affectionate and wise parents are the finest
teachers. Even when the child is unable to fathom their wisdom, he feels the touch of
the heart that, as Pascal said, has a language of its own. Actually, most persons are
what they become in the early life. The teachers at institutions can influence, though
having much less time at their disposal. Companions also influence. Unlucky is a
child, influenced with heartless or wicked parents, companions, teachers and social
leaders. On the impersonal plane, the wider society or the sociocultural milieu moulds
the child highly. Its influence is rather negative today and hence there is a crying need
for reformative action here. The social and political leadership is rather poor not only
in India but, it seems, in the world as a whole today in a context of humanist-ethical
deficiency. The cultural and communication media, having a great moral
responsibility must be attuned to a constructive creative role, that is much lacking.

The need for sound curricula though subsidiary, must be considered seriously by
those earnest about blooming of decent qualities in man. We may only stress here that
learning virtues begins the best in childhood. The child must be acquainted both at
home and school with accounts of inspiring lives and humanity’s cultural achievements
through ages. The history of wars, cruelties etc., though taught, must not cloud a child’s
mind. He must know more of good things of life and must begin his onward journey
with a robust optimistic outlook and not crippled with cynicism. Pessimism, fear etc.,
shaking confidence, and of course, ignorance, are the greatest enemies of progress. To
a child, we must hold out alternative healthy models, ideas and programmes - things
that deepen and broaden the mind, facing caterers of, as Tolstoy said, “growing insane
luxury of the rich” and such other vulgarities and cupidities.

The influence of the materialist civilisation is so wide-spread that we may appear
to be swimming against currents today. It is rather late today as the currents are strong
enough, and yet it is never late as they are harmful enough. And, as Einstein points
out, “His (Gandhi’s) work on behalf of India’s liberation is a living testimony to the
fact that man’s will, sustained by indomitable conviction, is more powerful than
material forces and seems insurmountable.” And, as Gandhi himself says : “Those
who tread the path of virtue should not be disheartened by the thought that virtue is
so rare in the world, and that they are in a minority. Their duty is simply to do the
right, and leave the rest to God. They should never think of the result of their action;
for the only reward of a thing well done is to have done it.”

We have advantage also. It is not that only parents and teachers at school teach.
Highly important, borrowing a famous idea of Hegel, the thesis of this civilisation is
producing its antithesis, telling on the life of the people. Man’s own condition, his
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bitter experience, is a great teacher, creating a new awareness. It may act slowly but
it acts. When, for instance, Stalin was consolidating his tyranny and basking in the
glory of power, he was also helping weakening of its hold on the heart of the people.
Thus, people who groan under the heels of a tyrant, come to realise the value of
freedom. The discovery of nuclear weapons and the consequent horrors create a new
awareness of the value of nonviolence. So also the people may come to learn that
acquisitiveness or an urge to dominate can make one rich and powerful but does not
give peace and joy, rather destroy them. In varying degrees, the need to tame the
demoniac in man will be felt. The saints and thinkers warn against this demoniac
they articulate what is inarticulate in the rest.

The unhappy results of man’s shortsightedness are being felt more and more as
the civilisation shows its cruel teeth more and more. Never before have so many
conference, seminars, discussions etc. been held on the problems and maladies that
this civilisation is creating. Very many of them are being organised in the West by
thinkers and activists who know the affairs of this Western civilisation intimately
along with a sound perception of the world as a whole. Although independent of
Gandhiji, their thoughts and reactions are so strikingly similar on major aspects to
that of Gandhi. Thus, Gandhi’s basic thoughts have a universality and they do not
appeal to only a handful of romantic idealists. Today, farsighted thinkers in the West
also feel that material influence generates greed and selfishness and crudes spiritual
values, profligate life-styles should be curbed; that poverty should be eliminated
through out the world; and the society must be explicit about the importance of values
and ethics. These are the thoughts for man’s healthy body and healthy mind and will
surface more and more with the passage of time. Those who envision a better society
cherishing these thoughts are not swimming against currents. Satyameva Jayate -
truth shall prevail.           (End)
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xyç ˆÌˆÏÜ˛ 70 ÓSÈÓ˚ xyˆÏà §y¡±òy!Î˚Ü˛
§ÇâˆÏ£Ï≈ !Óã˛!°ï˛ñ ày¶˛#!ç !°ˆÏá!SÈˆÏ°lñ

ÚÚ!•®%ÈüÈÙ%§!°Ù ˙Ü˛ƒ ~ÓÇ ~•z ò%•z §¡±òyˆÏÎ˚Ó˚ ÙˆÏôƒ
Ó¶%˛ï˛yÓ˚ ˆã˛ˆÏÎ˚ çÓ˚&Ó˚# G =Ó˚&d˛õ)î≈ í˛z˛õyòyl xyÙyˆÏòÓ˚
çyï˛#Î˚ xyˆÏ®y°ˆÏl !mï˛#Î˚ !Ü˛S%È ˆl•z– !•®%ÈüÈÙ%§!°Ù
˙Ü˛ƒ Ó˚!ã˛ï˛ •ˆÏ°•z Ë˛yÓ˚ˆÏï˛ fl∫Ó˚yç x!ç≈ï˛ •ˆÏÓ–ÛÛ
åày¶˛#!ç ≠ •zÎ˚Ç •z!u˛Î˚yñ 10 ~!≤Ã°ñ 1924ä–

~Ó˚ ˆòí˛¸Ùy§ ˛õˆÏÓ˚ ày¶˛#!ç 6 •yçyÓ˚
¢∑ÈüÈ§ÇÓ!°ï˛ ~Ü˛ ò#â≈ ≤ÃÓ¶˛ !°áˆÏ°l ≠
ÚÚ!•®%ÈüÈÙ%§!°Ù !ÓˆÏÓ˚yô ≠ ï˛yÓ˚ Ü˛yÓ˚î G ï˛yÓ˚ §ÙyôylÛÛ
åày¶˛#!ç ≠ •zÎ˚Ç •z!u˛Î˚yñ 29 ˆÙñ 1924ä– ~•z
≤ÃÓˆÏ¶˛ ò,ì˛¸ï˛yÓ˚ §ˆÏD ày¶˛#!ç Ó°ˆÏ°l ˆÎ !•®%
Ù%§!°Ù §áƒï˛y fliyÎ˚#Ë˛yˆÏÓ àˆÏí˛¸ Gë˛y §Ω˛Óñ Ü˛yÓ˚î
ÚÚˆ§ê˛y•z fl∫yË˛y!ÓÜ˛ñ ~ÓÇ ˆ§ê˛y•z í˛zË˛ˆÏÎ˚Ó˚ ˛õˆÏ«˛
≤ÃˆÏÎ˚yçl#Î˚– Ùyl%ˆÏ£ÏÓ˚ í˛z˛õÓ˚ xyÙyÓ˚ !ÓŸªy§ xyˆÏSÈñ
ï˛y•z xy!Ù ÙˆÏl Ü˛!Ó˚ !•®%ÈüÈÙ%§!°Ù ˜Ùe# xÓ¢ƒ•z
§Ω˛Ó–ÛÛ åï˛ˆÏòÓä

fl∫Ó˚yˆÏçÓ˚ òy!ÓˆÏï˛ Ë˛yÓ˚ï˛Óƒy˛õ# x!•Ç§
x§•ˆÏÎyà xyˆÏ®y°ˆÏlÓ˚ §ÙÎ˚ ˆÎ Óƒy˛õÜ˛ !•®%
Ù%§!°Ù ~Ü˛ï˛y àˆÏí˛¸ í˛zˆÏë˛!SÈ°ñ ï˛y ï˛ál ˆË˛ˆÏ.
ˆàˆÏSÈ–

§y¡±òy!Î˚Ü˛ x÷Ë˛ ¢!_´ ÙyÌy ï%˛°ˆÏSÈ ~ÓÇ
¢y§Ü˛ •zÇˆÏÓ˚ç §y¡ÀyçƒÓyò#Ó˚y !•®% G Ù%§!°Ù í˛zË˛Î˚
§y¡±òy!Î˚Ü˛ ¢!_´ˆÏÜ˛ í˛z!flÒˆÏÎ˚ !òˆÏFSÈ– ~•z xÓfliyÎ˚
1924ÈüÈ~Ó˚ ˆ§ˆÏ≤Wz¡∫Ó˚ ÙyˆÏ§Ó˚ Ùôƒ Ë˛yˆÏàñ
!•®%ÈüÈÙ%§!°Ù §ÇâˆÏ£Ï≈Ó˚ xÓ§yl òy!Ó Ü˛ˆÏÓ˚ G
§y¡±òy!Î˚Ü˛ §¡±#!ï˛ Ü˛yÙly Ü˛ˆÏÓ˚ñ ày¶˛#!ç !ï˛l
§ÆyˆÏ•Ó˚ çlƒ xl¢l Ü˛Ó˚ˆÏ°lñ ÎyÓ˚ xÓ§yl •Û°

§y¡±òy!Î˚Ü˛ï˛yñ ˆò¢Ë˛yà G ày¶˛#!ç
ˆàÔï˛Ù ã˛ˆÏRy˛õyôƒyÎ˚

1924ÈüÈ~Ó˚ 6 xˆÏQyÓÓ˚– ~•z xl¢l ôÙ≈âê˛ Ü˛Ó˚y
•Û° ≤Ã!§k˛ !á°yÊ˛ï˛ ˆlï˛y ˆÙÔ°yly Ù•¡øò xy!°Ó˚
Óy§à,ˆÏ•– ày¶˛#!çÓ˚ fl∫yˆÏfliƒÓ˚ í˛z˛õÓ˚ lçÓ˚ Ó˚yáˆÏ°l
ò%Ûçl Ù%§!°Ù í˛y_´yÓ˚– xyÓ˚ ïÑ˛yÓ˚ ˆ§ÓyÈüÈ˛õ!Ó˚ã˛Î≈y
Ü˛Ó˚ˆÏ°l Ë˛yÓ˚ï˛Ó¶%˛ ≤Ã!§k˛ !á fiê˛yl ˛õy!oÈüüüÈã˛y°≈§
!Ê ˛Î˚yÓ˚ xƒyu»˛$ç– !•®%ÈüÈÙ%§°ÙylÈüÈ!á fiê˛ylÈüüüÈ§Ó ôˆÏÙ≈Ó˚
Ùyl%ˆÏ£ÏÓ˚ ˛õyÓ˚flõ!Ó˚Ü˛ !ÓŸªyˆÏ§Ó˚ G Ó¶%˛ï˛y˛õ)î≈
§•yÓfliyˆÏlÓ˚ ~Ó˚ ˆã˛ˆÏÎ˚ í˛zIµ°ï˛Ó˚ ò,‹Tyhs˝ xyÓ˚ !Ü˛
•ÛˆÏï˛ ˛õyˆÏÓ˚⁄

xl¢l ôÙ≈âˆÏê˛Ó˚ !mï˛#Î˚ !òˆÏl ày¶˛#!ç ~Ü˛!ê˛
ˆSÈyR ≤ÃÓ¶˛ !°áˆÏ°l– ÚÚ˜Ó!ã˛eƒÓ˚ ÙˆÏôƒ ˙Ü˛ƒúÛÛ
ï˛yˆÏï˛ !ï˛!l !°áˆÏ°l ≠ ÚÚ~•z Ù%•)ˆÏï≈˛Ó˚ §ÓˆÏã˛ˆÏÎ˚ Óí˛¸ñ
≤ÃˆÏÎ˚yçl ~ê˛y lÎ˚ñ ˆÎ §Ó ôÙ≈ í˛zˆÏë˛ !àˆÏÎ˚ ÷ô%
~Ü˛ê˛yÙye ôÙ≈Ùï˛ !ê˛ˆÏÜ˛ ÌyÜ˛ˆÏÓó ≤ÃˆÏÎ˚yçl !Ó!Ë˛ß¨
ôˆÏÙ≈Ó˚ §ÙÌ≈Ü˛ˆÏòÓ˚ ÙˆÏôƒ ˆ§Ôºyï,˛cˆÏÓyô G
§•l¢#°ï˛y– •zÇˆÏÓ˚ç ¢y§Ü˛ˆÏòÓ˚ ÙˆÏôƒ •*òˆÏÎ˚Ó˚
˛õ!Ó˚Óï≈˛l lyG âê˛ˆÏï˛ ˛õyˆÏÓ˚ñ !Ü˛v ~ál §Ó≈yˆÏ@˝Ã
xyÙyˆÏòÓ˚ §Ç@˝ÃyÙ Ü˛Ó˚ˆÏï˛ •ˆÏÓ !•®% G Ù%§°ÙylˆÏòÓ˚
ÙˆÏôƒ •*òˆÏÎ˚Ó˚ ˛õ!Ó˚Óï≈˛l âê˛yˆÏï˛– fl∫yô#lï˛yÓ˚ çlƒ
§Ç@˝ÃyˆÏÙ çÎ˚°yË˛ Ü˛Ó˚ˆÏï˛ •ˆÏ°ñ §Ó≈yˆÏ@˝Ã §y•§ ˆò!áˆÏÎ˚
!•®%ÈüÈÙ%§°Ùyl çl§Ù!‹TˆÏÜ˛ ˛õÓ˚flõÓ˚ˆÏÜ˛ Ë˛y°Óy§ˆÏï˛
•ˆÏÓñ ˛õÓ˚flõˆÏÓ˚Ó˚ ôˆÏÙ≈Ó˚ ≤Ã!ï˛ §•l¢#°ï˛y ˆòáyˆÏï˛
•ˆÏÓñ ˛õÓ˚flõˆÏÓ˚Ó˚ í˛z˛õÓ˚ xyfliy Ó˚yáˆÏï˛ •ˆÏÓ– ~Ó˚ çlƒ
ã˛y•z àË˛#Ó˚ xyd!ÓŸªy§– ï˛y ÌyÜ˛ˆÏ° ï˛ˆÏÓ•z xyÙÓ˚y
xyÓ˚ ˛õÓ˚flõÓ˚ˆÏÜ˛ Ë˛Î˚ Ü˛Ó˚Ó ly–ÛÛ åxÙ,ï˛ÓyçyÓ˚
˛õ!eÜ˛yñ 21 ˆ§ˆÏ≤Wz¡∫Ó˚ñ 1924ä–

6 xˆÏQyÓÓ˚ 1924ñ xl¢l Ë˛ˆÏDÓ˚ ˛õ)Ó≈Ù%•)ˆÏï≈˛
«˛#îñ ò%Ó≈° !Ü˛v flõ‹T fl∫ˆÏÓ˚ ày¶˛#!ç ïÑ˛yÓ˚ Ó¶%˛ !§É
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~Ê˛É xƒyu»˛$çˆÏÜ˛ Ó°ˆÏ°l ≠ ÚÚ!•®%Ù%§!°Ù ˆ§Ôºye
àˆÏí˛¸ ˆï˛y°yÓ˚ çlƒ xyÙyˆÏòÓ˚ §Óy•zˆÏÜ˛ ≤ÃˆÏÎ˚yçl •ˆÏ°
ç#ÓlG ˛õî Ü˛Ó˚ˆÏï˛ •ˆÏÓ–ÛÛ å°%•z !Ê˛§yÓ˚ó ày¶˛#ñ
ˆÙrê˛Ó˚ Ó%Ü˛§ñ !lí˛z •zÎ˚Ü≈˛ 1954ñ ˛õ, ≠ 78ä– §ÙˆÏÓï˛
xl%Ó˚yà#ˆÏòÓ˚ ày¶˛#!ç ≤ÃŸ¿ Ü˛Ó˚ˆÏ°l ≠ ÚÚxyFSÈyñ
•zÇˆÏÓ˚çÓ˚y Îál Ë˛yÓ˚ˆÏï˛ ÓˆÏ§ ˆàyÈüÈ•ï˛ƒy Ü˛ˆÏÓ˚ G
àÓ˚&Ó˚ ÙyÇ§ áyÎ˚ñ ï˛ál ˆï˛y !•®%Ó˚y ˆ«˛ˆÏ˛õ GˆÏë˛ ly–
xÌã˛ Ù%§°ÙylÓ˚y ˆàyÈüÈˆÜ˛yÓ˚Óyl# Ü˛Ó˚ˆÏ°•z !•®%Ó˚y
ˆÓ˚ˆÏà GˆÏë˛– ï˛ySÈyí˛¸y ˆÎ§Ó àÓ˚& çÓy•z •ÓyÓ˚ çlƒ
!Ó!e´ •Î˚ñ ˆ§=!° •yˆÏê˛ÈüÈÓyçyˆÏÓ˚ !Ó!e´ Ü˛ˆÏÓ˚ ê˛yÜ˛y
í˛z˛õyç≈l Ü˛ˆÏÓ˚l ˆï˛y Ó‡ !•®%– ï˛yˆÏï˛ ˆï˛y !•®%ˆÏòÓ˚
Ó˚yà •ˆÏï˛ ˆò!á ly– xyÓ˚ àÓ˚&ˆÏÜ˛ Ùyï˛y Ó°ˆÏ°Gñ
ï˛yˆÏòÓ˚ ˆÎÓ˚Ü˛Ù xÎb Ë˛yÓ˚ˆÏï˛ •Î˚ñ ï˛y ˆÓyô Ü˛!Ó˚
˛õ,!ÌÓ#Ó˚ xyÓ˚ ˆÜ˛yÌyG •Î˚ ly ÉÉÉ xô≈Ë%˛_´ñ
x!fliã˛Ù≈§yÓ˚ àÓ˚&Ó˚ ˛õy° Ë˛yÓ˚ˆÏï˛Ó˚ Ü˛°B˛–ÛÛ å°%•z
!Ê˛§yÓ˚ ≠ ˛õ)ˆÏÓ≈yk,˛ï˛ä–

!mï˛#Î˚ !ÓŸªÎ%k˛ ˆÓˆÏô í˛zë˛ˆÏ°ñ ày¶˛#!çÓ˚ ÙˆÏl •°
ˆÎ •zÇˆÏÓ˚ç §y¡ÀyçƒÓyˆÏòÓ˚ x!lFS%ÈÜ˛ •yï˛ ˆÌˆÏÜ˛ ˛õ)î≈
fl∫yô#lï˛y xç≈l xyÓ˚ ˆÓ!¢ ò)ˆÏÓ˚ ˆl•z– ˆ§•z
§Ω˛yÓlyˆÏÜ˛ Óylã˛y° Ü˛Ó˚yÓ˚ çlƒ •zÇˆÏÓ˚ç ¢y§Ü˛Ó˚y ˆÎ
xˆÏflfÓ˚ í˛z˛õÓ˚ §ÓˆÏã˛ˆÏÎ˚ ˆÓ!¢ !lË≈˛Ó˚ Ü˛Ó˚ˆÏSÈ ï˛y •ˆÏFSÈ
!•®%ÈüÈÙ%§°ÙyˆÏlÓ˚ x˜ÏlÜ˛ƒ G !ÓˆÏÓ˚yô– 1940ÈüÈ~Ó˚ 4
ˆÙ ày¶˛#!ç !°áˆÏ°l ≠

ÚÚ•zÇˆÏÓ˚çÓ˚y Ë˛yÓ˚ï˛ˆÏÜ˛ !lˆÏçˆÏòÓ˚ ïÑ˛yˆÏÓ Ó˚yáˆÏï˛
˛õyÓ˚ˆÏÓ ~Ü˛Ùye Ú!ÓˆÏË˛ò §,!‹T Ü˛ˆÏÓ˚ ¢y§l Ü˛Ó˚Û l#!ï˛Ó˚
§•yÎ˚ï˛yÎ˚– !•®% G Ù%§°ÙylˆÏòÓ˚ ÙˆÏôƒ ç#Óhs˝ ˙Ü˛ƒ
àˆÏí˛¸ í˛zë˛ˆÏ° •zÇˆÏÓ˚çˆÏòÓ˚ ¢y§l !Ó˛õß¨ •ˆÏÓñ ï˛yÓ˚
xÓ§yl •ˆÏÓ– ÉÉÉ §B˛#î≈ !•®%c Óy §B˛#î≈ •z§°yÙ
xy!Ù ˛õSÈ® Ü˛!Ó˚ ly– ˆçyí˛¸yï˛y!° ˆòGÎ˚y §ÙyôyˆÏlÓ˚
xy!Ù !ÓˆÏÓ˚yô#– Ë˛yÓ˚ï˛Ó£Ï≈ ~Ü˛!ê˛ !Ó¢y° ˆò¢ñ
ˆ§áyˆÏl Ó˚ˆÏÎ˚ˆÏSÈ Ó‡ !Ó!Ë˛ß¨ §Çfl,Ò!ï˛ñ ÎyÓ˚y ~ˆÏÜ˛
x˛õˆÏÓ˚Ó˚ ˛õ!Ó˚˛õ)Ó˚Ü˛– ~•z ˙Ü˛ƒ Ó˚ã˛ly Ü˛Ó˚ˆÏï˛ Î!ò §ÙÎ˚
°yˆÏàñ ˆï˛y ˜ôˆÏÎ≈Ó˚ §ˆÏD xyÙyˆÏòÓ˚ xˆÏ˛õ«˛y Ü˛Ó˚ˆÏï˛
•ˆÏÓ– xyÙyˆÏòÓ˚ ç#ÓlÜ˛yˆÏ° ~•z ˙Ü˛ƒ §¡õ)î≈ ly •ˆÏï˛
˛õyˆÏÓ˚– !Ü˛v ~•z !ÓŸªy§ !lˆÏÎ˚ xy!Ù ÙÓ˚ˆÏï˛ ã˛y•zñ ˆÎ
ˆÜ˛ylG ly ˆÜ˛ylG Ë˛!Ó£ÏƒˆÏï˛ ~•z ˙Ü˛ƒ ˛õ)î≈ï˛y °yË˛

Ü˛Ó˚ˆÏÓ– ˛õy!Ü˛hflÏyˆÏl ˆï˛y !ÓˆÏò!¢ òy§ˆÏcÓ˚ ˆã˛ˆÏÎ˚
áyÓ˚y˛õ !Ü˛S%È •ˆÏÓ ly–

Ë˛yÓ˚ï˛ ÓƒÓˆÏFSÈˆÏòÓ˚ xy!Ù !ÓˆÏÓ˚yô#ñ ~ˆÏï˛ Ü˛yÓ˚&Ó˚
ˆÜ˛ylG í˛z˛õÜ˛yÓ˚ •ˆÏÓ ly– ï˛ˆÏÓ ~•z §ˆÏD xy!Ù ~
Ü˛ÌyG ˆçyˆÏÓ˚Ó˚ §ˆÏD Ó°ˆÏï˛ ã˛y•z ˆÎ Ë˛yÓ˚ˆÏï˛Ó˚ 8
ˆÜ˛y!ê˛ Ù%§°Ùyl å1940ÈüÈ~Ó˚ xyòÙ§%ÙyÓ˚#
xl%ÎyÎ˚#ÈüüüÈˆàÔÉ ã˛Éä Î!ò ÙˆÏl Ü˛!Ó˚ ˆÎ ˛õy!Ü˛hflÏyl•z
ï˛yˆÏòÓ˚ ôƒylK˛ylñ ï˛ˆÏÓ ˛õ,!ÌÓ#Ó˚ ˆÜ˛ylG ¢!_´•z
ï˛yˆÏòÓ˚ òy!Ó x@˝Ãy•ƒ Ü˛Ó˚ˆÏï˛ ˛õyÓ˚ˆÏÓ ly–ÛÛ •!Ó˚çlñ 4
ˆÙ 1940ñ ˆfiê˛ê˛§Ùƒylñ Ü˛°Ü˛yï˛yñ 5 ˆÙñ 1940ä–

§y¡±òy!Î˚Ü˛ï˛yÓ˚ §ˆÏD xy˛õ§ Ü˛ˆÏÓ˚ Ü˛ÇˆÏ@˝Ã§
xyò¢≈º‹T •ˆÏÓñ fl∫yô#lï˛y §Ç@˝ÃyÙ Ü˛°%!£Ïï˛ •ˆÏÓ– ~•z
Ü˛Ìy ˆây£Ïîy Ü˛ˆÏÓ˚ 1940ÈüÈ~Ó˚ ç%l ÙyˆÏ§ ày¶˛#!ç
!°áˆÏ°l ≠ ÚÚ~ál Ü˛ÇˆÏ@˝Ã§ Ë˛yÓ˚ˆÏï˛Ó˚ çlàˆÏîÓ˚ xy¢y
Ë˛Ó˚§y ˆÜ˛w– ˆ§ Î!ò ï˛yÓ˚ Ù)° xyò¢≈ ˆÌˆÏÜ˛ §ˆÏÓ˚
ÎyÎ˚ñ ï˛y•ˆÏ° á%Ó•z «˛!ï˛ •ˆÏÓ–ÛÛ åˆfiê˛ê˛Ùƒylñ 16
ç%lñ 1940ä–

!mï˛#Î˚ !ÓŸªÎ%k˛ ˆ¢£Ï •ˆÏÎ˚ xy§ˆÏSÈ– ày¶˛#!ç §òƒ
Ü˛yÓ˚yÙ%_´ •ˆÏÎ˚ˆÏSÈl– ≤Ãáƒyï˛ Ó˚yçl#!ï˛!Óò !•§yˆÏÓ
!ï˛!l Ó%V˛ˆÏï˛ ˛õyÓ˚ˆÏSÈl ˆÎ ~•z Î%ˆÏk˛Ó˚ ˆ¢ˆÏ£Ï Ë˛yÓ˚ˆÏï˛Ó˚
fl∫yô#lï˛y xç≈ˆÏlÓ˚ §Ω˛yÓly í˛zIµ°– §y¡±òy!Î˚Ü˛
ˆË˛òl#!ï˛ G !•®%ÈüÈÙ%§°ÙyˆÏlÓ˚ x˜ÏlÜ˛ƒ•z ï˛ál
fl∫yô#lï˛y°yˆÏË˛Ó˚ ˛õˆÏÌ ≤Ãôyl Óyôy– ï˛y•z ày¶˛#!ç•z
ï˛ál í˛zˆÏòƒyà !lˆÏÎ˚ ˆÓy¡∫y•zˆÏï˛ ˆòáy Ü˛Ó˚ˆÏ°l Ù•¡øò
xy!° !çß¨y•Ó˚ §ˆÏDñ xyhs˝!Ó˚Ü˛Ë˛yˆÏÓ ˆã˛‹Ty Ü˛Ó˚ˆÏ°l
~Ü˛ê˛y fliyÎ˚# §ÙˆÏV˛yï˛yÓ˚ !Ë˛!_ á%ÑˆÏç ˆÓÓ˚ Ü˛Ó˚ˆÏï˛–

1944ÈüÈ~Ó˚ 24 ˆ§ˆÏ≤Wz¡∫Ó˚ ày¶˛# ïÑ˛yÓ˚ ≤ÃhflÏyÓly
˛õeyÜ˛yˆÏÓ˚ !çß¨y•ˆÏÜ˛ !°áˆÏ°l ≠

ÚÚ~•z ôyÓ˚îy ˆÌˆÏÜ˛ xy!Ù ~ˆÏày!FSÈ ˆÎ Ë˛yÓ˚ï˛Ó£Ï≈
ò%•z Óy ï˛ˆÏï˛y!ôÜ˛ çyˆÏï˛Ó˚ myÓ˚y à!ë˛ï˛ lÎ˚– Ë˛yÓ˚ï˛
~Ü˛!ê˛ Ó,•Í ˆÎÔÌ ˛õ!Ó˚ÓyÓ˚ ÎyÓ˚ xˆÏlÜ˛ §ò§ƒ ≤Ãôylï˛
Ù%§!°Ù ÎÑyÓ˚y í˛z_Ó˚ÈüÈ˛õ!Ÿã˛Ù xMÈ˛ˆÏ°Ó˚ Óy!§®y ˆÎÙl
Óy°%!ã˛hflÏylñ !§¶%˛ˆÏò¢ñ í˛z_Ó˚ÈüÈ˛õ!Ÿã˛Ù §#Ùyhs˝ ≤ÃˆÏò¢
~ÓÇ ˛õyOyˆÏÓÓ˚ ~Ü˛yÇ¢ñ xyÓ˚ ÓyÇ°y G xy§yˆÏÙÓ˚
~Ü˛yÇ¢ÈüüüÈˆÎ§Ó xMÈ˛ˆÏ° Ù%§°ÙylÓ˚y•z !Ó˛õ%°
§Çáƒyà!Ó˚¤˛ ~ÓÇ ï˛yÓ˚y Óy!Ü˛ Ë˛yÓ˚ï˛ ˆÌˆÏÜ˛ !Ó!FSÈß¨
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•ˆÏÎ˚ Ó§Óy§ Ü˛Ó˚ˆÏï˛ ã˛yÎ˚–
xy!Ù xy˛õlyˆÏòÓ˚ ~•z Ù)° Ó_´Óƒ ˆÌˆÏÜ˛

!Ë˛ß¨Ùï˛– ï˛Ìy!˛õñ 1940ÈüÈ~ à,•#ï˛ Ù%§!°Ù °#ˆÏàÓ˚
°yˆÏ•yÓ˚ ≤ÃhflÏyˆÏÓÓ˚ !Ë˛!_ˆÏï˛ !Ó!FSÈß¨ï˛yÓ˚ ≤ÃhflÏyÓ!ê˛ xy!Ù
Ü˛ÇˆÏ@˝ÃˆÏ§Ó˚ G §yÓ˚yˆÏòˆÏ¢Ó˚ §yÙˆÏl §%˛õy!Ó˚¢ !•§yˆÏÓ
Ó˚yáˆÏï˛ Ó˚y!ç xy!SÈñ Î!ò xy˛õlyÓ˚y !l¡¨!°!áï˛
¢ï≈˛=!° ˆÙˆÏl ˆll ≠
åÜ˛ä xMÈ˛°=!°Ó˚ §#ÙyˆÏÓ˚áy !lô≈yÓ˚î Ü˛ˆÏÓ˚ ˆòˆÏÓl
Ü˛ÇˆÏ@˝Ã§ G °#à í˛zË˛ˆÏÎ˚Ó˚ myÓ˚y ÙˆÏlyl#ï˛ ~Ü˛!ê˛
Ü˛!Ù¢l– !lô≈y!Ó˚ï˛ ~°yÜ˛y=!°Ó˚ çl§yôyÓ˚ˆÏîÓ˚
Ùï˛yÙï˛ çylˆÏï˛ •ˆÏÓ ≤ÃyÆÓÎ˚flÒ §Ó Ùyl%ˆÏ£ÏÓ˚
ˆË˛yê˛y!ôÜ˛yˆÏÓ˚Ó˚ Óy ˙ ôÓ˚ˆÏlÓ˚ ˆÜ˛ylG ˛õk˛!ï˛Ó˚
!Ë˛!_ˆÏï˛–
åáä Î!ò ˆË˛yˆÏê˛Ó˚ Ó˚yÎ˚ !Ó!FSÈß¨ï˛yÓ˚ §˛õˆÏ«˛ ÎyÎ˚
ï˛y•ˆÏ° xyÙÓ˚y §Óy•z ~Ü˛Ùï˛ •Ó ˆÎ Ë˛yÓ˚ï˛ !ÓˆÏò!¢
¢y§lÙ%_´ •ÓyÓ˚ ˛õÓ˚ Îï˛ o&ï˛ §Ω˛Ó ˙ ~°yÜ˛y=!°
~Ü˛!ê˛ fl∫ï˛sf Ó˚y‹T… àë˛l Ü˛Ó˚ˆÏÓ ~ÓÇ ï˛yÓ˚ ÙyôƒˆÏÙ ò%!ê˛
fl∫yô#lñ §yÓ≈ˆÏË˛ÔÙ Ó˚y‹T… §,!‹T •ˆÏÓ–
åàä !Ó!FSÈß¨ï˛y §¡∫ˆÏ¶˛ ~Ü˛!ê˛ fl∫ï˛sf ã%˛!_´ fl∫y«˛!Ó˚ï˛
•ˆÏÓ ÎyÓ˚ myÓ˚y ˛õÓ˚Ó˚y‹T… l#!ï˛ñ ≤Ã!ï˛Ó˚«˛yñ xË˛ƒhs˝Ó˚#î
ÎylÓy•l ÓƒÓfliyñ ÷ÕÒ ÓƒÓfliyñ Óy!îçƒ ≤ÃË,˛!ï˛Ó˚
≤Ã¢y§l §ˆÏhs˝y£ÏçlÜ˛Ë˛yˆÏÓ !fliÓ˚ Ü˛Ó˚y •ˆÏÓñ ˆÜ˛l ly
~=!° í˛zË˛Î˚ Ó˚yˆÏ‹T…Ó˚ fl∫yÌ≈ˆÏÜ˛•z Ó˚«˛y Ü˛ˆÏÓ˚ ã˛°ˆÏÓ–
åâä ˙ ã%˛!_´Ó˚ ÙˆÏôƒ í˛zË˛Î˚ Ó˚yˆÏ‹T…Ó˚ §Çáƒy°â%ˆÏòÓ˚
fl∫yÌ≈Ó˚«˛yÓ˚ ÎÌyˆÏÎyàƒ ÓƒÓfliyG ÌyÜ˛ˆÏÓ– [ à•zÎ˚yÓ˚ G
xyØyˆÏòyÓ˚y•z å§¡õy!òï˛ä !flõˆÏã˛ç xƒyu˛ í˛Ü%˛ˆÏÙrê˛§‰
xl !ò •z!u˛Î˚yl Ü˛l!fiê˛!ê˛í˛z¢lñ 1921ÈüÈ47ñ 1957ñ
2Î˚ á[˛ñ ˛õ,/ 549ÈüÈ50]

~ï˛ ÓSÈÓ˚ ˛õˆÏÓ˚ ày¶˛#!çÓ˚ ≤ÃhflÏyÓly ë˛y[˛y ÙyÌyÎ˚
!ÓˆÏÓã˛ly Ü˛Ó˚ˆÏ° ˆÎ ˆÜ˛í˛z•z ÙylˆÏÓl ˆÎ ò%!ê˛ Ó¶%˛c˛õ)î≈
§yÓ≈ˆÏË˛ÔÙ Ó˚yˆÏ‹T…Ó˚ ≤ÃhflÏyÓly•z Ü˛Ó˚y •ˆÏÎ˚!SÈ°ñ
xÈüÈ§y¡±òy!Î˚Ü˛ ò,!‹TË˛!D ˆÌˆÏÜ˛– !Ü˛v !çß¨y•
§Ó˚y§!Ó˚ ày¶˛#!çÓ˚ ≤ÃhflÏyÓly x@˝Ãy•ƒ Ü˛ˆÏÓ˚l ~•z Ü˛Ìy
ÓˆÏ° ˆÎ ï˛yÓ˚ ÙˆÏôƒ fl∫#Ü˛yÓ˚ Ü˛Ó˚y ˆl•z ˆÎ Ù%§°ÙylÓ˚y
~Ü˛!ê˛ fl∫ï˛sf çy!ï˛–

ày¶˛#!ç ~•z§ÙÎ˚•z !§k˛yhs˝ Ü˛Ó˚ˆÏ°l ˆÎ !çß¨y•

G Ù%§!°Ù °#ˆÏàÓ˚ Ù)°ÈüÈˆlï,˛cÓ˚ §ˆÏD ˆÜ˛ylG
§ÙˆÏV˛yï˛y §Ω˛Ó lÎ˚ Ü˛yÓ˚î ï˛yÓ˚y ôˆÏÙ≈Ó˚ !Ë˛!_ˆÏï˛
!mÈüÈçy!ï˛Èï˛ˆÏ_¥Ó˚ òy!Ó ˆÙˆÏl !lˆÏï˛ Ó°ˆÏSÈl ~ÓÇ ï˛y
ˆÙˆÏl !lˆÏÎ˚ Ë˛yÓ˚ï˛ ÓƒÓˆÏFSÈò Ü˛Ó˚ˆÏ°ñ §y¡±òy!Î˚Ü˛
!ÓˆÏfl≥˛yÓ˚î G §Ω˛Óï˛ à,•Î%k˛ •ˆÏÓñ ÎyˆÏï˛ §Ó≈ly¢
•ˆÏÓ !•®%ÈüÈÙ%§°Ùyl í˛zË˛ˆÏÎ˚Ó˚•z ~ÓÇ §Ù@˝Ã
Ë˛yÓ˚ï˛ÓˆÏ£Ï≈Ó˚– Ê˛yÎ˚òy Gë˛yˆÏÓ ÷ô% !Ó !ê˛¢ §y¡ÀyçƒÓyò
G ï˛yÓ˚ ˛õòˆÏ°•#Ó˚y–

1945ÈüÈ46 ç%ˆÏí˛¸ Ë˛yÓ˚ˆÏï˛ §y¡ÀyçƒÓyò# ˆÎ
àî!ÓˆÏfl≥˛yÓ˚î •Û°ñ ï˛yˆÏï˛ !•®%ÈüÈÙ%§°ÙylÈüÈ!¢á
Óƒy!Ó˚ˆÏÜ˛í˛ Ó˚ã˛ly Ü˛ˆÏÓ˚ ~Ü˛ §ˆÏD xyçyò#Ó˚ çlƒ
°ˆÏí˛¸!SÈ°ñ xyçyò !•® ˆÊ˛ÔˆÏçÓ˚ Ù%!_´Ó˚ òy!ÓˆÏï˛ñ ˆlÔ
!ÓˆÏoyˆÏ•ñ ◊!ÙˆÏÜ˛Ó˚ §yôyÓ˚î ôÙ≈âê˛ñ SÈye G
ˆçyÎ˚yˆÏlÓ˚ àî§Ç@˝ÃyˆÏÙú ˆ§•z àîxË%˛ƒayˆÏl ¢!B˛ï˛
!Ó !ê˛¢ §y¡ÀyçƒÓyò 1946ÈüÈ~Ó˚ ˆÊ˛Ó &Î˚y!Ó˚ ÙyˆÏ§•z
ˆây£Ïîy Ü˛Ó˚° ˆÎ !Ó°yï˛ ˆÌˆÏÜ˛ Ùsf#!Ù¢l xy§ˆÏSÈ
Ë˛yÓ˚ï˛ˆÏÜ˛ ˛õ)î≈ «˛Ùï˛y •hflÏyhs˝Ó˚ Ü˛Ó˚ˆÏï˛– 1946ÈüÈ~Ó˚
16 ˆÙ !Ó°yˆÏï˛Ó˚ ˆÌˆÏÜ˛ xy§y Ùsf!Ù¢l ï˛yˆÏòÓ˚
§%˛õy!Ó˚¢ ≤ÃÜ˛y¢ Ü˛Ó˚ˆÏ°l–

ï˛yˆÏï˛ Ó°y •Û° ˆÎ ï˛yÓ˚y Ë˛yÓ˚ˆÏï˛Ó˚ ≤ÃyÎ˚ §Ó≈e•z
ÚÚË˛yÓ˚ˆÏï˛Ó˚ ˙Ü˛ƒ Ó˚«˛yÓ˚ çlƒ àË˛#Ó˚ xyÜ˛yA«˛yÓ˚
≤ÃÜ˛y¢ÛÛ °«˛ƒ Ü˛ˆÏÓ˚ˆÏSÈlñ !Ü˛v ~ê˛yG °«˛ƒ Ü˛ˆÏÓ˚ˆÏSÈl
ˆÎ ÚÚ!ã˛Ó˚!òl !•®% §Çáƒyà!Ó˚¤˛ˆÏòÓ˚ ¢y§lyô#l ÌyÜ˛yÓ˚
Ë˛Î˚ÛÛ Ù%§°ÙylˆÏòÓ˚ ÙˆÏôƒ Ó˚ˆÏÎ˚ˆÏSÈ– ï˛y•z çlƒ
Ùsf#!Ù¢l Ë˛yÓ˚ï˛ ÓƒÓˆÏFSÈˆÏòÓ˚ ≤ÃhflÏyÓˆÏÜ˛ á%Ñ!ê˛ˆÏÎ˚ !Óã˛yÓ˚
Ü˛ˆÏÓ˚ˆÏSÈl !Ü˛v ï˛y ÙylˆÏï˛ ˛õyˆÏÓ˚l!l– !ÓˆÏ¢£Ï Ü˛ˆÏÓ˚
Ó‡ ¢ï˛ Ùy•zˆÏ°Ó˚ ÓƒÓôyˆÏl ˛õ!Ÿã˛Ù G ˛õ)Ó≈ ˛õy!Ü˛hflÏyl
§,!‹T Ü˛Ó˚y ïÑ˛yˆÏòÓ˚ xÓyhflÏÓ ÓˆÏ° ÙˆÏl •ˆÏÎ˚ˆÏSÈ– ï˛yˆÏï˛
§Çáƒy°â%ˆÏòÓ˚ §Ù§ƒyÓ˚ ˆÜ˛ylG !òl•z §Ùyôyl •ˆÏÓ
ly–

Ùsf#!Ù¢ˆÏlÓ˚ §%˛õy!Ó˚¢ á%Ñ!ê˛ˆÏÎ˚ ˛õˆÏí˛¸ñ ày¶˛#!ç
ï˛yˆÏÜ˛ fl∫yàï˛ çylylñ ÚÚ~•z ˛õ!Ó˚!fli!ï˛ˆÏï˛ ~Ó˚ ˆã˛ˆÏÎ˚
Ë˛y° §%˛õy!Ó˚¢ •ˆÏï˛ ˛õyÓ˚ï˛ lyÛÛ ÓˆÏ°–

Ùsf#!Ù¢ˆÏlÓ˚ ˛õ!Ó˚Ü˛“lyÓ˚ !ÓˆÏŸ’£Ïî G ï˛yÓ˚
˛õÓ˚Óï˛#≈ âê˛lyÓ°# ~•z ≤ÃÓˆÏ¶˛Ó˚ xyˆÏ°yã˛lyÓ˚ !Ó£ÏÎ˚
lÎ˚ñ ˆÜ˛ylG ly ˆÜ˛ylG §ÙÎ˚ ï˛yÓ˚ í˛z˛õÓ˚ §!ÓhflÏyÓ˚
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xyˆÏ°yã˛lyÓ˚ Óy§ly Ó˚•z°– 1946ÈüÈ~Ó˚ xyàfiê˛
ÙyˆÏ§Ó˚ Ùôƒ Ë˛yà ˆÌˆÏÜ˛ ˆòˆÏ¢ Ë˛Î˚B˛Ó˚ §y¡±òy!Î˚Ü˛
§Çâ£Ï≈ñ àî•ï˛ƒy G à,•Î%ˆÏk˛Ó˚ xyÜ˛yÓ˚ ôyÓ˚î Ü˛Ó˚°ÈüüüÈ
≤ÃÌˆÏÙ Ü˛°Ü˛yï˛yÎ˚– ˛õˆÏÓ˚ ˆlyÎ˚yáy!°ˆÏï˛ñ ï˛yÓ˚˛õÓ˚
!Ó•yÓ˚¢Ó˚#ˆÏÊ˛ G ˆ¢£Ï ˛õÎ≈hs˝ í˛z_Ó˚ Ë˛yÓ˚ˆÏï˛– ~•z
§y¡±òy!Î˚Ü˛ §ÇâˆÏ£Ï≈ °«˛ °«˛ !•®%ÈüÈÙ%§°ÙylÈüÈ!¢á
lÓ˚lyÓ˚# G !¢÷ ≤Ãyî •yÓ˚y°ñ Ó‡ °«˛ §Ó≈fl∫yhs˝ •ˆÏÎ˚
!˛õï,˛˛õ%Ó˚&ˆÏ£ÏÓ˚ Óy§Ë)˛!Ù ˆSÈˆÏí˛¸ §#Ùyhs˝ ˆ˛õ!Ó˚ˆÏÎ˚
Óy›•yÓ˚y •°ñ ~Ü˛ê˛y fliyÎ˚# §y¡±òy!Î˚Ü˛ ˜ÓÓ˚#ï˛yÓ˚ çß√
•°–

§y¡ÀyçƒÓyò# Óí˛¸°yê˛ Ùyí˛zrê˛ÓƒyˆÏê˛l ÚÚo&ï˛ Ë˛yÓ˚ï˛
ÓƒÓˆÏFSÈò Ü˛ˆÏÓ˚ ò%!ê˛ Ó˚y‹T…ˆÏÜ˛ çß√ !òˆÏÎ˚ ≤Ã¢y§!lÜ˛
ò«˛ï˛yÓ˚ ò,‹Tyhs˝ fliy˛õl Ü˛ˆÏÓ˚!SÈÛÛÈüüüÈ ~•z !l°≈I ˆây£Ïîy
Ü˛Ó˚ˆÏ°l– Ó˚y‹T…«˛Ùï˛y Ù%ˆÏë˛yÓ˚ ÙˆÏôƒ ˆÓ˚ˆÏáñ «˛Ùï˛yÓ˚
°y°§yÎ˚ Ùyí˛zrê˛ÓƒyˆÏê˛ˆÏlÓ˚ ≤ÃhflÏyÓ ≤Ãï˛ƒyáƒyl Ü˛Ó˚ˆÏï˛
Ó˚yç# •ˆÏ°l ly !Ü˛ ˆl•Ó˚&ÈüÈ˛õƒyˆÏê˛° !Ü˛ Ù%§!°Ù
°#ˆÏàÓ˚ ˆlï˛yÓ˚y– ï˛yÓ˚ Ê˛ˆÏ° §y¡±òy!Î˚Ü˛ ï˛y[˛Ó
ÌyÙyˆÏlyÓ˚ ˆÜ˛ylG «˛Ùï˛y ïÑ˛yˆÏòÓ˚ Ó˚•z° lyñ x§•yÎ˚
ò¢≈Ü˛ •ˆÏÎ˚ Ó˚•zˆÏ°l–

ï˛ál Ë˛yÓ˚ˆÏï˛Ó˚ ˆ§•z Ë˛Î˚B˛Ó˚ G Ó˚_´y_´
xÙyÓ˚yˆÏeñ §y¡±òy!Î˚Ü˛ §¡±#!ï˛ G ÙylÓï˛yÓ˚ ò#˛õ
ˆçµˆÏ° !l/¢B˛ !ã˛ˆÏ_ í˛zß√_ òyDyÓyçˆÏòÓ˚ ˛õÌ Ó˚&k˛
Ü˛ˆÏÓ˚ òÑyí˛¸yˆÏ°l Ó,k˛ ày¶˛#!çÈüüüÈxyd!ÓŸªy§ G
Ùyl%ˆÏ£ÏÓ˚ í˛z˛õÓ˚ Ë˛Ó˚§yˆÏÜ˛ §¡∫° Ü˛ˆÏÓ˚– S%ÈˆÏê˛ ˆàˆÏ°l
ˆlyÎ˚yáy!°ñ !Ó•yÓ˚ñ !Ê˛ˆÏÓ˚ ~ˆÏ°l Ü˛°Ü˛yï˛yÎ˚ñ ï˛yÓ˚˛õÓ˚
!ò!Õ‘ˆÏï˛– §ˆÏD •zÇˆÏÓ˚ç Óy Ë˛yÓ˚ï˛#Î˚ ˆÜ˛ylG ˜§lƒò°
!SÈ° lyñ ò°#Î˚ Ó˚«˛#Óy!•l#G !SÈ° ly– °y!ë˛ •yˆÏï˛
ày¶˛#!ç ~Ü˛yñ §ˆÏD Ù%!‹TˆÏÙÎ˚ xl%Ó˚_´ lyÓ˚# G ˛õ%Ó˚&£Ï–
1946ÈüÈ~Ó˚ xˆÏQyÓÓ˚ ˆÌˆÏÜ˛ 1948ÈüÈ~Ó˚ 30
çl%Î˚y!Ó˚ ˛õÎ≈hs˝ ày¶˛#!çÓ˚ ç#Ól G Ü˛ˆÏÙ≈Ó˚ ~•z ˆ¢£Ï
G ˆ◊¤˛ ˛õÓ≈–

1946ÈüÈ~Ó˚ 16 xyàfiê˛ñ §yÓ˚y Ë˛yÓ˚ï˛ Ù%§!°Ù
°#ˆÏàÓ˚ ÚÚ≤Ãï˛ƒ«˛ §Ç@˝ÃyÙÛÛ !òÓˆÏ§ Ü˛°Ü˛yï˛yÎ˚ Óƒy˛õÜ˛
§y¡±òy!Î˚Ü˛ òyDy ÷Ó˚& •° ~ÓÇ ˛õÓ˚Óï˛#≈ !ï˛l!òl ï˛y
àî•ï˛ƒy G à,•Î%ˆÏk˛Ó˚ xyÜ˛yÓ˚ ôyÓ˚î Ü˛Ó˚°–
§y¡ÀyçƒÓyò# ~Ü˛ ˆ§ly˛õ!ï˛Ó˚ !•§yÓ xl%ÎyÎ˚# ~•z

!ï˛l !òˆÏlÓ˚ Ü˛°Ü˛yï˛y •ï˛ƒyÜ˛yˆÏ[˛ 4 •yçyÓ˚
!•®%ÈüÈÙ%§°Ùyl lÓ˚lyÓ˚# G !¢÷ l,¢Ç§Ë˛yˆÏÓ !l•ï˛
•ˆÏÎ˚!SÈˆÏ°lñ xy•ï˛ •ˆÏÎ˚!SÈˆÏ°l 11 •yçyÓ˚ åÊ ˛y!™§
ê%˛Ü˛yÓ˚ ≠ ˆ•yÎ˚y•z° ˆÙÙy!Ó˚ §yË≈˛§ñ °u˛lñ 1949ä–

~•z l,¢Ç§ •ï˛ƒyÜ˛yˆÏ[˛Ó˚ ˆã˛ˆÏÎ˚G Îy ˆÓòlyòyÎ˚Ü˛
G °IyÜ˛Ó˚ ï˛y •ˆÏFSÈ ~•z ÙÙ≈y!hs˝Ü˛ §y¡±òy!Î˚Ü˛
§Çâyï˛ §¡∫ˆÏ¶˛ çyï˛#Î˚ ˆlï˛yˆÏòÓ˚ ≤Ã!ï˛!e´Î˚y–
1946ÈüÈ~Ó˚ 14 xyàfiê˛ ç•Ó˚°y° ˆl•Ó˚& Ë˛yÓ˚ˆÏï˛Ó˚
xhs˝Óï˛#≈Ü˛y°#l ≤ÃôylÙsf#Ó˚ òy!Î˚cË˛yÓ˚ @˝Ã•î
Ü˛Ó˚ˆÏ°lÈüüüÈ˛õ!Ó˚˛õ)î≈ Ó˚y‹T…«˛Ùï˛y ï˛ál ≤ÃyÎ˚ ïÑ˛yˆÏòÓ˚
•yˆÏï˛Ó˚ Ù%ˆÏë˛yÎ˚– Ê˛ˆÏ° ~•z •ï˛ƒyÜ˛y[˛ §¡∫ˆÏ¶˛ 17
xyàfiê˛ §yÇÓy!òÜ˛Ó˚y ïÑ˛yÓ˚ Ùhs˝Óƒ ã˛y•zˆÏ°ñ çG•Ó˚°y°
ÓˆÏ°l ≠ ÚÚÜ˛°Ü˛yï˛yÎ˚ !Ü˛S%È ˆ°yÜ˛ x§Ë˛ƒ ÓƒÓ•yÓ˚
Ü˛Ó˚ˆÏSÈ ÓˆÏ° xyÙyˆÏòÓ˚ =Ó˚&c˛õ)î≈ Ü˛Ù≈§)ã˛#Ó˚ ˆÜ˛ylG
lí˛¸ã˛í˛¸ •ˆÏÓ lyÛÛ åˆfiê˛ê˛§Ùƒylñ Ü˛°Ü˛yï˛y 18
xyàfiê˛ñ 1946ä– 2˘3 !òl ˛õˆÏÓ˚ Îál Ü˛°Ü˛yï˛yÓ˚
òyDyÓ˚ Ë˛Î˚yÓ•ï˛y !ò!Õ‘Ó˚ Ùl§ˆÏò Ó§y Ü˛ÇˆÏ@˝Ã§
ˆlï˛yˆÏòÓ˚ ≤ÃÓ° ôyE˛y !ò°ñ ï˛ál ˆÙÔ°yly xyÓ%°
Ü˛y°yÙ xyçyò §ÙhflÏ òyÎ˚ÈüÈòy!Î˚c Ù%§!°Ù °#ˆÏàÓ˚
âyˆÏí˛¸ ã˛y!˛õˆÏÎ˚ !òˆÏ°l– åˆfiê˛ê˛§Ùƒylñ Ü˛°Ü˛yï˛y 20
xyàfiê˛ñ 1946ä xyÓ˚ !çß¨y•‰ §ÇˆÏ«˛ˆÏ˛õ §yÊ˛
Ó°ˆÏ°l ≠ ÚÚxy!Ù !ÓŸªy§ Ü˛!Ó˚ ly ˆÎ Ù%§!°Ù °#ˆÏàÓ˚
ˆÜ˛ylG òy!Î˚c¢#° §ò§ƒ ~•zÓ˚Ü˛Ù Ë˛Î˚yÓ• òyDyÎ˚
xÇ¢ !lˆÏÎ˚ˆÏSÈl–ÛÛ åˆfiê˛ê˛§Ùƒylñ Ü˛°Ü˛yï˛yñ 18
xyàfiê˛ñ 1946ä– lÓyÓçyòy !°Î˚yÜ˛Í xy!° áÑyl ~Ü˛
˛õy ~!àˆÏÎ˚ Ó°ˆÏ°l ≠ ÚÚ~•z !•ÇflÀ òyDyÓ˚ çlƒ òyÎ˚#
Ü˛ÇˆÏ@˝Ã§– ÉÉÉ ï˛yÓ˚y Î!ò ~•zË˛yˆÏÓ Ë˛yÓ˚ˆÏï˛ !•®%Ó˚yç
≤Ã!ï˛¤˛yÓ˚ ˆã˛‹Ty Ü˛ˆÏÓ˚lñ ï˛y•ˆÏ° 10 ˆÜ˛y!ê˛ Ù%§°Ùyl
ï˛y ≤Ã!ï˛ˆÏÓ˚yô Ü˛Ó˚ˆÏÓl–ÛÛ åˆfiê˛ê˛§Ùƒylñ Ü˛°Ü˛yï˛yñ 28
xyàfiê˛ñ 1946ä–

«˛Ùï˛yÓ˚ °y°§yÎ˚ Ë˛yÓ˚ˆÏï˛Ó˚ §ÙhflÏ ≤Ã!§k˛ ˆlï˛y•z
Îál §y¡±òy!Î˚Ü˛ ï˛y[˛Ó ≤Ã!ï˛ˆÏÓ˚yˆÏôÓ˚ ÓòˆÏ°ñ
˛õÓ˚flõˆÏÓ˚Ó˚ í˛z˛õÓ˚ ˆòy£ÏyˆÏÓ˚yˆÏ˛õ ÓƒhflÏñ ï˛ál ~Ü˛Ùye
Óƒ!ï˛e´Ù !SÈˆÏ°l ˆÙy•lòy§ Ü˛Ó˚ÙãÑ˛yò ày¶˛#ñ xyÓ˚
xÓ¢ƒ•z Ü˛°Ü˛yï˛yÓ˚ §Çà!ë˛ï˛ ◊!ÙÜ˛ˆÏ◊î#ñ !ÓˆÏ¢£Ï
Ü˛ˆÏÓ˚ ê˛∆yÙ ◊!ÙÜ˛ G ï˛ÍÜ˛y°#l Ë˛yÓ˚ˆÏï˛Ó˚ Ü˛!Ùí˛z!lfiê˛
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˛õy!ê≈˛– ~•z ≤ÃçˆÏß√Ó˚ Ùyl%£Ï ˆ§ •z!ï˛•y§ !Óflø,ï˛– !Ü˛v
16ñ 17 G 18 xyàfiê˛ Îál !•®%ÈüÈÙ%§°Ùyl çlï˛y
˛õÓ˚flõÓ˚ˆÏÜ˛ í˛zß√_ !•ÇflÀï˛yÎ˚ •ï˛ƒy Ü˛Ó˚!SÈ° ï˛ál
!•®%ÈüÈÙ%§°Ùyl ê˛∆yÙ ◊!ÙÜ˛ G ï˛yˆÏòÓ˚ Ü˛!Ùí˛z!lfiê˛
ˆlï˛yÓ˚y °y°V˛y[˛y •yˆÏï˛ Ó˚yçyÓyçyÓ˚ G ˛õyÜ≈˛§yÜ≈˛y§
ê˛∆yˆÏÙÓ˚ ˆÙˆÏ§ Ù%§!°Ù ê˛∆yÙ ◊!ÙÜ˛Ó˚y ¢ï˛¢ï˛ !•®%
lÓ˚lyÓ˚#Ó˚ ~ÓÇ ˆí˛yË˛yÓ˚ ˆ°l G ˆÓ°ày!SÈÎ˚y ê˛∆yÙ
ˆÙˆÏ§ !•®% ê˛∆yÙ ◊!ÙÜ˛Ó˚y xà!îï˛ Ù%§!°Ù lÓ˚lyÓ˚#Ó˚
≤ÃyîÓ˚«˛y Ü˛ˆÏÓ˚ˆÏSÈlñ ≤Ãyî ï%˛FSÈ Ü˛ˆÏÓ˚ §¢flf
òyDyÓyçˆÏòÓ˚ Ó˚&ˆÏáˆÏSÈl–

xyÓ˚ ày¶˛#!ç ã˛ˆÏ° ~ˆÏ§ˆÏSÈl Ü˛°Ü˛yï˛y G
ˆlyÎ˚yáy!°ˆÏï˛ñ Ó°ˆÏ°l ≠ ÚÚ~•z §y¡±òy!Î˚Ü˛ §Çâ£Ï≈
°IyÎ˚ xyÙyÓ˚ ÙyÌy !lã%˛ Ü˛ˆÏÓ˚ !òˆÏÎ˚ˆÏSÈ– ~Ó˚ çlƒ
òyÎ˚# Ü˛°Ü˛yï˛yÓ˚ §Ü˛° lyà!Ó˚Ü˛– ï˛yˆÏòÓ˚ ≤ÃFSÈß¨
§ÙÌ≈l ly ÌyÜ˛ˆÏ° =[˛yÓ˚y Ü˛álG ~ï˛Óí˛¸ G !•ÇflÀ
§y¡±òy!Î˚Ü˛ •ï˛ƒyÜ˛y[˛ §Çà!ë˛ï˛ Ü˛Ó˚ˆÏï˛ ˛õyÓ˚ï˛ ly–ÛÛ
åày¶˛#!çñ •!Ó˚çlñ 2 ˆ§ˆÏ≤Wz¡∫Ó˚ñ 1946ä–

~Ü˛ò° Ü˛ÇˆÏ@˝Ã§Ü˛Ù#≈ Îál x§•yÎ˚Ë˛yˆÏÓ
ày¶˛#!çÓ˚ §ˆÏD ˆòáy Ü˛ˆÏÓ˚ ≤ÃŸ¿ Ó˚yˆÏá ˆÎ ï˛yÓ˚y
!Ü˛Ë˛yˆÏÓ ~•z Ë˛Î˚yÓ• òyDy ≤Ã!ï˛ˆÏÓ˚yô Ü˛Ó˚ˆÏÓñ ï˛ál
ày¶˛#!ç ÓˆÏ°l ÚÚÜ˛°Ü˛yï˛yÓ˚ ê˛∆yÙ ◊!ÙÜ˛ˆÏòÓ˚ ˆòˆÏá
ˆ¢ˆÏáy !Ü˛ Ü˛ˆÏÓ˚ òyDy Ó˚&áˆÏï˛ •ÛÎ˚ÛÛ– åˆ§yÙlyÌ
°y!•í˛¸# ≠ ˆ°áˆÏÜ˛Ó˚ Ü˛yˆÏSÈ flø,!ï˛ã˛yÓ˚îñ 19 xyàfiê˛ñ
1978ä

ˆlyÎ˚yáy!°ˆÏï˛ñ ày¶˛#!ç ˆàˆÏ°l 7 lˆÏË˛¡∫Ó˚ñ
1946ñ Ó˚•zˆÏ°l ò%à≈Ùñ Ù%§!°Ù xô%ƒ!£Ïï˛ @˝ÃyÙyMÈ˛ˆÏ°
1947ÈüÈ~Ó˚ 2 Ùyã≈˛ ˛õÎ≈hs˝– ïÑ˛yÓ˚ ≤Ãyï˛ƒ!•Ü˛ Ü˛Ù≈§)ã˛#
!SÈ° ˆÜ˛ylG ly ˆÜ˛ylG Ù%§°Ùyl
ã˛y!£ÏÓ˚ Óy!í˛¸ˆÏï˛ xy◊Î˚ !lˆÏÎ˚ñ ˆË˛yÓ˚
4ˆê˛ÈüÈˆï˛ í˛zˆÏë˛ñ Ê˛° G SÈyàˆÏ°Ó˚ ò%ô
åˆ˛õˆÏ°ä ˆáˆÏÎ˚ 3˘4 Ùy•z° •Ñyê˛y ~ÓÇ
§yÓ˚y ˛õˆÏÌ !•®%ÈüÈÙ%§!°Ù !Ù°ˆÏlÓ˚
§˛õˆÏ«˛ ≤ÃyÌ≈ly Ü˛Ó˚y G @˝ÃyÙÓy§#ˆÏòÓ˚
§ˆÏD x!Ó◊yhs˝ §y¡±òy!Î˚Ü˛ §¡±#!ï˛Ó˚
§˛õˆÏ«˛ Ü˛Ìy Ó°y– ïÑ˛yÓ˚ ÓÎ˚§ ï˛ál
77– ~•zË˛yˆÏÓ ã˛yÓ˚ ÙyˆÏ§ !ï˛!l ˆÙyê˛

49!ê˛ @˝ÃyˆÏÙ ˆÌˆÏÜ˛ˆÏSÈl G ≤Ãã˛yÓ˚ Ü˛ˆÏÓ˚ˆÏSÈl– ≤ÃÌÙ
!òˆÏÜ˛ !ï˛!lG á%Ó•z x§•yÎ˚ ˆÓyô Ü˛ˆÏÓ˚ˆÏSÈl– ïÑ˛yÓ˚
§D# l,!ÓK˛yl# xôƒy˛õÜ˛ !lÙ≈° Ó§%ˆÏÜ˛ ÓyÓ˚ÓyÓ˚•z
Ó°ˆÏï˛l ÚÚxy!Ù ˆÎ !Ü˛ Ü˛!Ó˚⁄ÛÛ å!lÙ≈° Ó§% ≠ ˆí˛ç‰
•zí˛zÌ ày¶˛#ä–

ï˛Ó˚&î Ùy!Ü≈˛l àˆÏÓ£ÏÜ˛ !Ê˛!°˛õ ê˛ƒy°Óê˛ ˆ§•z
§ÙÎ˚ ˆlyÎ˚yáy!°Ó˚ Ü˛yˆÏSÈ ~Ü˛ê˛y @˝ÃyˆÏÙ ày¶˛#!çÓ˚
!¢!ÓˆÏÓ˚ !àˆÏÎ˚ •y!çÓ˚ •l– ã˛yÓ˚ !òl ôˆÏÓ˚ ˆê˛∆lñ Óy§
G ˆlÔÜ˛yˆÏï˛ ã˛ˆÏí˛¸ G ˛õˆÏÓ˚ Ü˛yòy ˆË˛ˆÏ. ˆ•ÑˆÏê˛ !ï˛!l
ày¶˛#!çÓ˚ ˛õòÎyeyÎ˚ ˆÎyà ˆòl– !ï˛l Ùy§ !ï˛!l
ày¶˛#!çÓ˚ §ˆÏD !SÈˆÏ°l– ï˛yÓ˚ ç#Óhs˝ Óî≈ly !ï˛!l °%•z
!Ê˛¢yÓ˚ˆÏÜ˛ ~Ü˛ §y«˛yÍÜ˛yˆÏÓ˚ ï˛ál•z !òˆÏÎ˚!SÈˆÏ°l ≠

ÚÚÜ˛yòyË˛Ó˚y ˛õˆÏÌ áy!° ˛õyˆÏÎ˚ ˆ•ÑˆÏê˛ ày¶˛#
ã˛ˆÏ°ˆÏSÈlñ ïÑ˛yÓ˚ ò%Û˛õyˆÏÎ˚ ˆÊ˛yflÒy– ≤ÃÌÙ !òˆÏÜ˛ ¢ï˛Ü˛Ó˚y
80 çl Ù%§!°Ù x!ôÓy§#Ó˚ xˆÏlˆÏÜ˛•z ïÑ˛yˆÏÜ˛ ày°Ù®
Ü˛Ó˚ï˛– ày¶˛# ã˛ê˛ˆÏï˛l lyñ Ó°ˆÏï˛l ≠ Ó˚yç˜Ïl!ï˛Ü˛
ˆlï˛yÓ˚y ~ˆÏòÓ˚ !Óºyhs˝ Ü˛ˆÏÓ˚ˆÏSÈ– ÓÑyˆÏ¢Ó˚ !Ó˛õIlÜ˛
§ÑyˆÏÜ˛y ˆ˛õ!Ó˚ˆÏÎ˚ ˆÎˆÏï˛ •ï˛– ~Ü˛ê˛y @˝ÃyˆÏÙ ày¶˛# 2˘3
!òl ÌyÜ˛ˆÏï˛lñ @˝ÃyÙÓy§#ˆÏòÓ˚ !lˆÏÎ˚ ≤ÃyÌ≈ly§Ë˛y
Ü˛Ó˚ˆÏï˛lñ {ŸªÓ˚ xyÕ‘y ~Ü˛ G x!Ë˛ß¨ñ ïÑ˛yÓ˚ §hs˝yl
!•®%ÈüÈÙ%§°ÙylÓ˚yG ~Ü˛ G x!Ë˛ß¨ñ ~•z Ü˛Ìy x!Ó◊yhs˝
ÓˆÏ° ˆÎˆÏï˛l– e´ˆÏÙ 20˘25 °«˛ x!ôÓy§#Ó˚ Ùl
!ï˛!l çÎ˚ Ü˛Ó˚ˆÏ°lñ ˆlyÎ˚yáy!°Ó˚ ˙ Óƒy˛õÜ˛ xMÈ˛ˆÏ°
¢y!hs˝ G §¡±#!ï˛ !Ê˛ˆÏÓ˚ ~°– ày¶˛#Ó˚ §ˆÏD 10˘15
çl flf#ÈüÈ˛õ%Ó˚&£Ï §D#ñ ˆÜ˛ylG Ó˚«˛#Óy!•l# ˆl•z– ˆ§
~Ü˛ xyŸã˛Î≈ x!Ë˛K˛ï˛yÛÛ å°%•z !Ê˛¢yÓ˚ ≠ ày¶˛#ñ ˛õ,/
264ÈüÈ65ä–



42

Vol. 13, No. 4 Gandhi News˘ày¶˛# §ÇÓyò çyl%Î˚y!Ó˚Èü ÈÙyã≈˛ñ 2019

1946ÈüÈ~Ó˚ 5 !í˛ˆÏ§¡∫Ó˚ ˆlyÎ˚yáy!° ˆÌˆÏÜ˛ ~Ü˛
§Ç!«˛Æ !ÓÓ,!ï˛ !òˆÏÎ˚ ày¶˛#!ç ÓˆÏ°l ≠ ÚÚ~ál xy!Ù
ˆÎ òy!Î˚c ÜÑ˛yˆÏô !lˆÏÎ˚ ã˛ˆÏ°!SÈñ ï˛y xyÙyÓ˚ ç#ÓˆÏlÓ˚
§ÓˆÏã˛ˆÏÎ˚ ç!ê˛° G Ü˛!ë˛l òy!Î˚c– ˆÎ ˆÜ˛ylG
§Ω˛yÓlyÓ˚ çlƒ xy!Ù ˜ï˛!Ó˚ ~•záyˆÏl•z ≤ÃÜ,˛ï˛˛õˆÏ«˛
˛õÓ˚#!«˛ï˛ •ˆÏÓ xyÙyÓ˚ ˆ§•z Ùsf ÚÜ˛ˆÏÓ˚ˆÏD •zˆÏÎ˚
ÙˆÏÓ˚ˆÏDÛ– ÚÜ˛ˆÏÓ˚ˆÏDÛ ÙyˆÏl ~áylÜ˛yÓ˚ !•®% G
Ù%§°ÙylÓ˚y ¢y!hs˝ G §¡±#!ï˛ˆÏï˛ ˆÊ˛Ó˚ Ó§Óy§ Ü˛Ó˚ˆÏï˛
§¡øï˛ •ˆÏÓñ xyÓ˚ lÎ˚ˆÏï˛y ÚÙˆÏÓ˚ˆÏDÛ ÙyˆÏl ˆ§•z
í˛zˆÏj¢ƒ §yôˆÏlÓ˚ çlƒ xy!Ù xydÓ!°òyl Ü˛Ó˚Ó–ÛÛ
å°%•z !Ê˛¢yÓ˚ ≠ ˛õ)ˆÏÓ≈yk,˛ï˛ä–

ˆlyÎ˚yáy!°ˆÏï˛ Îál ày¶˛#!ç Ú~Ü˛°y ã˛° ˆÓ˚Û
ÓˆÏ° òyDyÓ˚ xy=l ˆlË˛yˆÏFSÈló ï˛ál ˛õyˆÏ¢Ó˚ ˆç°y
!e˛õ%Ó˚yˆÏï˛ òyDyÓ˚ xy=l ˆlË˛yˆÏï˛ °y°V˛y[˛y •yˆÏï˛
~!àˆÏÎ˚ ~ˆÏ§!SÈˆÏ°l 10 •yçyÓ˚ à!ÓÓ˚ Ù%§°Ùyl ã˛y!£Ïñ
ò%•z Ü˛!Ùí˛z!lfiê˛ ˆlï˛y Ù%Ü˛ˆÏ°§%Ó˚ Ó˚•Ùyl G Ü,˛£è§%®Ó˚
ˆË˛Ô!ÙˆÏÜ˛Ó˚ ˆlï,˛ˆÏcñ •y§%lyÓyò ÌylyÎ˚– ïÑ˛yˆÏòÓ˚ ˆ§•z
Ó#Ó˚c˛õ)î≈ ≤Ã!ï˛ˆÏÓ˚yˆÏôÓ˚ Ü˛Ìy ÷ˆÏl ïÑ˛yˆÏòÓ˚ xy¢#Ó≈yò
çy!lˆÏÎ˚!SÈˆÏ°l ày¶˛#!ç– •z!ï˛•yˆÏ§Ó˚ ~•z fløÓ˚î#Î˚
âê˛lyG xyç Ùyl%ˆÏ£ÏÓ˚ flø,!ï˛ ˆÌˆÏÜ˛ ≤ÃyÎ˚ Ù%ˆÏSÈ ˆàˆÏSÈ–

•z!ï˛ÙˆÏôƒ §y¡±òy!Î˚Ü˛ §Çâ£Ï≈ SÈí˛¸y° !Ó•yˆÏÓ˚ñ
!l•ï˛ •Û° ≤ÃyÎ˚ 10 •yçyÓ˚ lÓ˚lyÓ˚#ñ ï˛yˆÏòÓ˚
ˆÓ!¢Ó˚Ë˛yà•z Ù%§°Ùyl åˆÏÎáyˆÏl ˆlyÎ˚yáy!°ˆÏï˛
!l•ï˛ˆÏòÓ˚ ≤ÃyÎ˚ §Ü˛ˆÏ°•z !SÈ° !•®%ä– òyÓ˚&î ˆe´yˆÏô
çG•Ó˚°y° Ó°ˆÏ°l ≠ ÚÚ!ÓÙyl ˆÌˆÏÜ˛ ˆÓyÙyÓ£Ï≈î
Ü˛ˆÏÓ˚ Ë˛yÓ˚ˆÏï˛Ó˚ Ùyl!ã˛e ˆÌˆÏÜ˛ !Ó•yÓ˚ˆÏÜ˛ í˛z!í˛¸ˆÏÎ˚
ˆòÓ–ÛÛ ày¶˛#!ç ïÑ˛yˆÏÜ˛ Ù,ò% !ï˛Ó˚flÒyÓ˚ Ü˛ˆÏÓ˚ Ó°ˆÏ°l ≠
ÚGê˛y ˆï˛y !Ó !ê˛¢ˆÏòÓ˚ ˆ¢áyˆÏly ˛õk˛!ï˛–ÛÛ å°%•z !Ê˛¢yÓ˚
≠ ày¶˛#ñ ˛õ,/ 163ä–

~ÓyÓ˚ ày¶˛# S%Èê˛ˆÏ°l !Ó•yˆÏÓ˚ñ §ˆÏD xôƒy˛õÜ˛
!lÙ≈° Ó§%– !ï˛!l ~Ü˛ §y«˛yÍÜ˛yˆÏÓ˚ ò%•z ò¢Ü˛ ˛õˆÏí˛¸
ÓˆÏ°ˆÏSÈl ≠ ÚÚˆ§ ~Ü˛ !Ó!ã˛e x!Ë˛K˛ï˛y–
!Ó•yÓ˚¢Ó˚#ˆÏÊ˛Ó˚ ~Ü˛ @˝ÃyˆÏÙ 4˘5 •yçyÓ˚ ã˛y!£ÏÓ˚ §Ë˛yñ
ˆÓ!¢Ó˚Ë˛yà•z !•®%– ày¶˛#!çÓ˚ ≤ÃyÌ≈ly §Ë˛y G Ó_,´ï˛yÓ˚
˛õÓ˚ ï˛yÓ˚y §Óy•z Ó°° ≠ Óy˛õ%!ç xyÙÓ˚y òyDy ã˛y•z lyñ
¢y!hs˝ˆÏï˛ Ó§Óy§ Ü˛Ó˚ˆÏï˛ ã˛y•z– ày¶˛#!ç ≤ÃŸ¿ Ü˛Ó˚ˆÏ°l

≠ ï˛y•ˆÏ° òyDyÓyçˆÏòÓ˚ Ó˚&ˆÏá òÑyí˛¸yG!l ˆÜ˛l⁄ ï˛yÓ˚y
çÓyÓ !ò° ≠ Óy˛õ%!çñ GˆÏòÓ˚ •yˆÏï˛ °y!ë˛ !SÈ°ñ Ó˚&áˆÏï˛
!àˆÏÎ˚ ˛õy!Ó˚!lñ ÙyÌy ˆÊ˛ˆÏê˛ˆÏSÈ– ày¶˛#!ç Ó°ˆÏ°l ≠
Ü˛yˆÏSÈ ~ˆÏ§yñ ˆò!á ÙyÌyÎ˚ ˆÜ˛yÌyÎ˚ «˛ï˛ !ã˛•´⁄ °IyÎ˚
§Ë˛y ÙyÌy !lã%˛ Ü˛Ó˚°– ï˛ál ày¶˛#!ç Ó°ˆÏ°l ≠
òyDyÓ˚ çlƒ ˆï˛yÙÓ˚y §Óy•z òyÎ˚#ÈüüüÈ ˆÜ˛í˛z !lˆÏç òyDy
Ü˛ˆÏÓ˚SÈñ Óy!Ü˛Ó˚y ï˛yˆÏòÓ˚ ≤Ã◊Î˚ !òˆÏÎ˚SÈ– ~ál Î!ò
§ï˛ƒ•z xl%ï˛Æ •Gñ ï˛y•ˆÏ° !lˆÏçÓ˚y ˛õ!Ó˚◊Ù Ü˛ˆÏÓ˚ñ
Ùy°˛õe !òˆÏÎ˚ Ù%§°Ùyl Ë˛y•zˆÏòÓ˚ ˛õ%ˆÏí˛¸ ÎyGÎ˚y
âÓ˚=!° xyÓyÓ˚ àˆÏí˛¸ ˆï˛y°ñ ï˛yˆÏòÓ˚ ÙˆÏl Ë˛Ó˚§y ~ˆÏl
òyG–ÛÛ xôƒy˛õÜ˛ !lÙ≈° Ó§%Ó˚ §ˆÏD ~•z ˆ°áˆÏÜ˛Ó˚
§y«˛yÍÜ˛yÓ˚ñ 13 xyàfiê˛ñ 1968ä–

1947ÈüÈ~Ó˚ 9 xyàfiê˛ ày¶˛#!ç xyÓyÓ˚ ~ˆÏ°l
òyDy!ÓôÁhflÏ Ü˛°Ü˛yï˛yÎ˚ ˆÓˆÏ°âyê˛yÎ˚ xy◊Î˚ !lˆÏ°l
òyDyÎ˚ ˆ˛õyí˛¸y Óy!í˛¸ˆÏï˛ñ ˛õyˆÏ¢ §•#ò §%Ó˚yÓ!ò≈– ≤ÃÌÙ
ò%!òl !•®%Ó˚y ~ˆÏ§ ïÑ˛yˆÏÜ˛ ày!°ày°yç Ü˛Ó˚°ñ !ì˛°
˛õyê˛ˆÏÜ˛° S%ÈÑí˛¸° åˆfiê˛ê˛§Ùƒylñ Ü˛°Ü˛yï˛y 11 G 12
xyàfiê˛ñ 1947ä– ï˛yÓ˚˛õÓ˚ ˆÙçyç Óò°yˆÏï˛ ÷Ó˚&
Ü˛Ó˚°– 14 xyàfiê˛ ò%˛õ%Ó˚ ˆÌˆÏÜ˛ !•®% Ù%§°Ùyl
˛õÓ˚flõÓ˚ˆÏÜ˛ S%È!Ó˚ ÙyÓ˚yÓ˚ ÓòˆÏ° xy!°Dl Ü˛Ó˚ˆÏï˛
°yà°– ÙôƒÓ˚y!e ˆÌˆÏÜ˛ °«˛ °«˛ !•®%ÈüÈÙ%§°Ùyl
lÓ˚lyÓ˚# ˛õÓ˚flõÓ˚ˆÏÜ˛ xy!°Dl Ü˛Ó˚°– x!Ó◊yhs˝
!Ù!SÈ° ˆà° ˆÓˆÏ°âyê˛yÎ˚ñ ày¶˛#!çˆÏÜ˛ §◊k˛ lÙflÒyÓ˚
çylyˆÏï˛– ˆ§ ~Ü˛ x!ÓfløÓ˚î#Î˚ ò,¢ƒ– ˆfiê˛ê˛§Ùƒylñ
Ü˛°Ü˛yï˛yñ 16 xyàfiê˛ñ 1947ñ fl∫yô#lï˛yñ Ü˛°Ü˛yï˛yñ
16 xyàfiê˛ñ 1947ä–

1947ÈüÈ~Ó˚ 26 xyàfiê˛ñ Ë˛yÓ˚ˆÏï˛Ó˚ ˆ¢£Ï •zÇˆÏÓ˚ç
Óí˛¸°yê˛ °í≈˛ °%•z Ùyí˛zrê˛ÓƒyˆÏê˛l ~Ü˛ ï˛yÓ˚Óyï≈˛yÎ˚
ày¶˛#!çˆÏÜ˛ !°áˆÏ°l ≠ ÚÚ˛õyOyˆÏÓ 55 •yçyÓ˚ §¢flf
˜§lƒò° xy≤Ãyî ˆã˛‹Ty Ü˛ˆÏÓ˚G Ó#Ë˛Í§ §y¡±òy!Î˚Ü˛
ï˛y[˛Ó ÌyÙyˆÏï˛ ˛õyÓ˚ˆÏSÈ ly– xyÓ˚ Ü˛°Ü˛yï˛y ï˛Ìy
ÓyÇ°yÎ˚ xy˛õ!l ~Ü˛°y òyDy Ìy!ÙˆÏÎ˚ˆÏSÈl– xy˛õlyˆÏÜ˛
x!Ë˛l®l–ÛÛ å!Ë˛É !çÉ í˛ƒy°ê˛l ≠ ày¶˛# !í˛í˛z!Ó˚Ç
˛õy!ê≈˛¢lñ °u˛lñ 1970ñ ˛õ,/ 234ä–

1947ÈüÈ~Ó˚ 1 ˆ§ˆÏ≤Wz¡∫Ó˚ Ü˛°Ü˛yï˛yÎ˚ xyÓyÓ˚
òyDy ˆÓÑˆÏô ˆà°– ày¶˛#!ç xyÙÓ˚î xl¢l Ü˛Ó˚ˆÏ°l–
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Ó˚yçyˆÏày˛õy°yã˛y!Ó˚ ïÑ˛yˆÏÜ˛ Ó°ˆÏ°l ≠ =[˛yˆÏòÓ˚ !Ü˛
ˆã˛ï˛ly Óò°yˆÏÓ⁄ ày¶˛# çÓyÓ !òˆÏ°l ≠ =[˛yÓ˚y !Ü˛
Ü˛Ó˚ˆÏÓ çy!l lyñ !Ü˛v §yÓ˚y Ü˛°Ü˛yï˛yÓ˚ ÷Ë˛Ó%!k˛
§¡õß¨ Ùyl%ˆÏ£ÏÓ˚ ˆã˛ï˛ly Î!ò Óò°yÎ˚ñ ˆï˛y =[˛yÓ˚y
ˆÜ˛yîë˛y§y •ˆÏÓñ Ü˛°Ü˛yï˛yÎ˚ ÙylÓï˛yˆÏÓyô !Ê˛ˆÏÓ˚
xy§ˆÏÓ– ï˛yÓ˚•z çlƒ xyÙyÓ˚ xl¢lÛÛ åˆfiê˛ê˛§Ùƒylñ
Ü˛°Ü˛yï˛y 2 ˆ§ˆÏ≤Wz¡∫Ó˚ñ 1947ä–

1 ˆ§ˆÏ≤Wz¡∫Ó˚ ˆÌˆÏÜ˛ 3 ˆ§ˆÏ≤Wz¡∫Ó˚ Ü˛°Ü˛yï˛yÓ˚
•yçyÓ˚ •yçyÓ˚ SÈyeÈüÈSÈye# Ó˚yhflÏyÎ˚ ˆlˆÏÙ
~°ÈüüüÈx!Ó◊yhs˝ !Ù!SÈˆÏ° ôÁ!l !ò° ÚÚày¶˛#!çˆÏÜ˛
ÓÑyã˛yˆÏï˛ •ˆÏ° Ü˛°Ü˛yï˛yˆÏï˛ ¢y!hs˝ ã˛y•zÛÛ G
ÚÚ!•®%ÈüÈÙ%§°Ùyl ~Ü˛ •GÛÛ– 4 ˆ§ˆÏ≤Wz¡∫Ó˚ òyDy §¡õ)î≈
ˆÌˆÏÜ˛ ˆà°– ày¶˛#!ç xl¢l Ë˛D Ü˛Ó˚ˆÏ°l– SÈye
!Ù!SÈ° ïÑ˛yÓ˚ Ü˛yˆÏSÈ ˆàˆÏ°ñ ï˛yˆÏòÓ˚ lÙflÒyÓ˚ Ü˛ˆÏÓ˚
l#Ó˚ˆÏÓ xy¢#Ó≈yò çylyˆÏ°l– åˆ°áˆÏÜ˛Ó˚ !lçfl∫
x!Ë˛K˛ï˛yÓ˚ !Ë˛!_ˆÏï˛ÈüüüÈˆ°áÜ˛ ï˛ál SÈye
ˆÊ˛í˛yˆÏÓ˚¢ˆÏlÓ˚ Ü˛Ù#≈G ¢y!hs˝ !Ù!SÈˆÏ°Ó˚ xÇ¢@˝Ã•îÜ˛yÓ˚#
ÈüüüÈˆàÔÉ ã˛ä–

~Ó˚ !Ü˛S%È!òl ˛õˆÏÓ˚ ˆlyÎ˚yáy!°ñ !Ó•yÓ˚ G
Ü˛°Ü˛yï˛yÓ˚ Ó#Ë˛Í§ §y¡±òy!Î˚Ü˛ òyDyÓ˚ ˛õÎ≈yˆÏ°yã˛ly
Ü˛ˆÏÓ˚ ày¶˛#!ç ˆ°ˆÏál ≠

ÚÚòyDy ï˛yÓ˚y•z ÓÑy!ôˆÏÎ˚ˆÏSÈ ÎyÓ˚y =[˛y lÎ˚ñ =[˛yˆÏï˛
˛õ!Ó˚îï˛ •ˆÏÎ˚ˆÏSÈ– =[˛y §,!‹T Ü˛!Ó˚ xyÙÓ˚y•z– xyÙyˆÏòÓ˚
§•yl%Ë)˛!ï˛ G ˛õˆÏÓ˚y«˛ §ÙÌ≈l SÈyí˛¸y =[˛yˆÏòÓ˚
òÑyí˛¸yÓyÓ˚ ˆÜ˛ylG ç!Ù•z ÌyÜ˛ï˛ ly– ÉÉÉ àï˛ ~Ü˛
ÓSÈˆÏÓ˚Ó˚ ˜lÓ˚yˆÏçƒÓ˚ §ÙÎ˚ ~•z ò%‹,Òï˛Ü˛yÓ˚#Ó˚y §ÙyˆÏç
§¡øy!lï˛ Óƒ!_´ˆÏï˛ ˛õ!Ó˚îï˛ •ˆÏï˛ ˆ˛õˆÏÓ˚ˆÏSÈ– ÉÉÉ ~ÓyÓ˚
÷Ë˛Ó%!k˛§¡õß¨ lyà!Ó˚Ü˛ˆÏòÓ˚ Ü˛ï≈˛Óƒ =[˛yˆÏòÓ˚
~Ü˛âˆÏÓ˚ Ü˛Ó˚y– ï˛yÓ˚ ˛õÌ x!•Ç§ x§•ˆÏÎyàÈüüüÈñ
~ˆÏòˆÏ¢ ~ÓÇ §yÓ˚y ˛õ,!ÌÓ#ˆÏï˛– Îy Ë˛y°ñ ï˛y !lˆÏçÓ˚
ˆçyˆÏÓ˚•z !ê˛Ü˛ˆÏÓ– Îy Ù® ï˛y ˛õÓ˚àySÈyÓ˚ Ùï˛ñ Ë˛y°Ó˚
ÜÑ˛yˆÏô ã˛ˆÏí˛¸•z ÓÑyã˛ˆÏï˛ ã˛yÎ˚– §Í Ùyl%ˆÏ£ÏÓ˚y

§y¡±òy!Î˚Ü˛ï˛yÓ˚ !ÓÓ˚&ˆÏk˛ òÑyí˛¸yˆÏ°•zñ òyDyÓyç
˛õÓ˚àySÈyÓ˚y xy˛õ!l•z ÷!Ü˛ˆÏÎ˚ ÙˆÏÓ˚ ÎyˆÏÓ–Û åày¶˛#!ç
•!Ó˚çlñ 14 ˆ§ˆÏ≤Wz¡∫Ó˚ñ 1947ä–

~Ó˚ !Ü˛S%È!òl ˛õˆÏÓ˚ xyÓ˚ ~Ü˛!ê˛ ≤ÃÓˆÏ¶˛ !ï˛!l
!°áˆÏ°l ≠ ÚÚ§y¡±òy!Î˚Ü˛ ï˛y[˛Ó •ˆÏ°•z xyÙÓ˚y
!lˆÏçˆÏòÓ˚ òy!Î˚c ~!í˛¸ˆÏÎ˚ x˛õˆÏÓ˚Ó˚ í˛z˛õÓ˚ ˆòy£Ï
ã˛y!˛õˆÏÎ˚ !òˆÏï˛ ã˛y•z– Ó!° ≠ =[˛yÓ˚y òyDy Ü˛Ó˚ˆÏSÈ– !Ü˛v
xyÙÓ˚y•z ˆï˛y §ÙÌ≈l Ü˛ˆÏÓ˚ñ í˛zÍ§y• !òˆÏÎ˚ =[˛yˆÏòÓ˚
Ü˛ÓˆÏ° §ÙyçˆÏÜ˛ §ÑˆÏ˛õ ˆò•zÛÛ åày¶˛#!ç ≠ •!Ó˚çlñ
17 lˆÏË˛¡∫Ó˚ñ 1947ä–

1948ÈüÈ~Ó˚ 30 çyl%Î˚y!Ó˚ !ò!Õ‘Ó˚ çl§Ë˛yÎ˚
!•®%ÈüÈÙ%§!°Ù §¡±#!ï˛Ó˚ çlƒ ≤ÃyÌ≈lyÓ˚ï˛ ày¶˛#!çñ
Ó˚y‹T…#Î˚ fl∫Î˚Ù ˆ§ÓÜ˛ §ÇˆÏâÓ˚ !•®% §y¡±òy!Î˚Ü˛
Ê˛ƒy!§fiê˛ xyï˛ï˛yÎ˚#Ó˚ =!°ˆÏï˛ ≤Ãyî •yÓ˚yˆÏ°l– ¢•#ò
•ˆÏÎ˚ Ó˚«˛y Ü˛Ó˚ˆÏ°l ïÑ˛yÓ˚ ÚÚÜ˛ˆÏÓ˚ˆÏD •zˆÏÎ˚ ÙˆÏÓ˚ˆÏDÛÛÓ˚
¢˛õÌ–

xyç ï˛yÓ˚ ≤ÃyÎ˚ xô≈¢ï˛y∑# ˛õˆÏÓ˚ Ë˛yÓ˚ˆÏï˛ ~ÓÇ
~•z í˛z˛õÙ•yˆÏòˆÏ¢ åï˛Ìy xˆÏô≈Ü˛ !ÓŸªä lï%˛l Ü˛ˆÏÓ˚
ôÙ#≈Î˚ ˆÙÔ°Óyò G ôÙ≈y¶˛ §y¡±òy!Î˚Ü˛ï˛yÓ˚ ï˛y[˛Ó
ˆòáy !òˆÏÎ˚ˆÏSÈ– Ó˚yçôyl# !òÕ‘#Ó˚ G Óy!îçƒˆÏÜ˛w
ˆÓy¡∫y•zÈüÈ~Ó˚ ≤ÃyˆÏò!¢Ü˛ Ù§lˆÏò àî§ÙÌ≈l˛õ%‹T •ˆÏÎ˚
«˛Ùï˛yÎ˚ ÓˆÏ§ˆÏSÈ §y¡±òy!Î˚Ü˛ Ê˛ƒy!§fiê˛ ¢!_´Ó˚y•z–
fl∫yô#lï˛y §Ç@˝ÃyˆÏÙÓ˚ ˆ¢£Ï ˛õˆÏÓ≈ §y¡±òy!Î˚Ü˛
ï˛y[˛ˆÏÓÓ˚ !ÓÓ˚&ˆÏk˛ ày¶˛#!çÓ˚ !l/¢ï≈˛ x!Ë˛ÎyˆÏlÓ˚
˛õyˆÏ¢ òÑy!í˛¸ˆÏÎ˚!SÈˆÏ°l Ü˛!Ùí˛z!lfiê˛Ó˚yGÈüüüÈ•y§lyÓyˆÏòÓ˚
ˆÙ•lï˛# Ü,˛£ÏÜ˛ñ Ü˛°Ü˛yï˛yÓ˚ ê˛∆yÙ ◊!ÙÜ˛ G SÈye
~ÓÇ ¢•#ò °y°ˆÏÙy•l ˆ§l– 1995ÈüÈˆï˛
§y¡±òy!Î˚Ü˛ï˛yÓ˚ Ë˛Î˚yÓ• !Ó˛õò Ó˚&áˆÏï˛ ~•z
≤ÃçˆÏß√Ó˚ Ü˛!Ùí˛z!lfiê˛Ó˚y !Ü˛ xyÓ˚ ~Ü˛ÓyÓ˚ ày¶˛#!çÓ˚
í˛z˛õˆÏò¢ˆÏÜ˛ fløÓ˚î Ü˛Ó˚ˆÏÓl⁄

ˆ§ÔçˆÏlƒ ≠ ˛õ!Ó˚ã˛Î˚ñ ˜çƒ¤˛ÈüÈ◊yÓî 1402ñ ˛õ,É 141ÈüÈ151
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Ó ˚ Ó#wlyÌˆÏÜ˛ !âˆÏÓ˚ Óy.y!°Ó˚ xyˆÏÓˆÏàÓ˚ xy!ï˛¢Îƒ Ü˛ï˛ê˛y xyhs˝!Ó˚Ü˛ñ ˆ§ §¡õˆÏÜ≈˛ xˆÏlˆÏÜ˛•z
§!®•yl– fl∫Î˚Ç Ó˚Ó#wlyˆÏÌÓ˚ ÙˆÏlG ~ !Ó£ÏˆÏÎ˚ ÎˆÏÌ‹T ˆ«˛yË˛ !SÈ°– Óy.y!° ç!ÙòyÓ˚ˆÏòÓ˚

ÙˆÏôƒ òylÓ#ˆÏÓ˚Ó˚ §Çáƒy làîƒ lÎ˚– lyly ï˛#Ì≈fliyˆÏl ~Ó˚ !lò¢≈l SÈ!í˛¸ˆÏÎ˚ xyˆÏSÈ– !¢«˛y !ÓhflÏyˆÏÓ˚Ó˚
ˆ«˛ˆÏeG ôl# G Ùôƒ!Ó_ Óy.y!°Ó˚ Óòylƒï˛y §%!Ó!òï˛– !Ü˛v Ó˚Ó#wlyˆÏÌÓ˚ !ÓŸªË˛yÓ˚ï˛#ˆÏÜ˛ xy!Ì≈Ü˛
˜òlò¢y ˆÌˆÏÜ˛ ÓÑyã˛yˆÏï˛ ˆÜ˛l ï˛yÓ˚y x@˝Ãî# •l !lñ ~ ≤ÃˆÏŸ¿Ó˚ §ò%_Ó˚ ˆÙˆÏ° ly–

1933 §yˆÏ°Ó˚ ÙyV˛yÙy!V˛ !ÓŸªË˛yÓ˚ï˛#Ó˚ xy!Ì≈Ü˛ ò%à≈!ï˛Ó˚ Ü˛Ìy ˆË˛ˆÏÓ Ó˚Ó#wlyÌ !lòyÓ˚&î
ˆË˛ˆÏD ˛õˆÏí˛¸l– ˆÓy¡∫y•zñ x¶…˛ ~ÓÇ !§Ç•° ˆÌˆÏÜ˛ ïÑ˛yÓ˚ xyÙsfî ~ˆÏ§!SÈ°– !ï˛!l ˆË˛ˆÏÓ!SÈˆÏ°l
ˆÓyô•Î˚ !Ü˛S%È §%Ó˚y•y •ˆÏÓ ~ÓyÓ˚– 1933 §yˆÏ°Ó˚ 2 !í˛ˆÏ§¡∫Ó˚ ˆÓy¡∫y•zÈüÈˆï˛ Ë˛yÓ˚ï˛#Î˚ Ó!îÜ˛
˛õ!Ó˚£ÏˆÏòÓ˚ §Ë˛yÎ˚ !ï˛!l ÓˆÏ°lñ !ï˛!l !Ü˛ ÷ô% lyã˛àyl Ü˛Ó˚ˆÏï˛ ~ˆÏ§ˆÏSÈl⁄ ïÑ˛yˆÏÜ˛ !Ü˛ !Ë˛«˛yÓ˚

!ÓŸªË˛yÓ˚ï˛# ≤Ã§ˆÏD Ó˚Ó#wlyÌÈüÈày¶˛# ˛õe !Ó!lÙÎ˚
ç•Ó˚ ˆ§l
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V%˛!° !lˆÏÎ˚ myˆÏÓ˚ myˆÏÓ˚ â%Ó˚ˆÏï˛ •ˆÏÓ⁄ ~áyˆÏl ≤ÃyÎ˚ !Ü˛S%È•z ˆÙˆÏ° !l– 1934 §yˆÏ°Ó˚ 10 ˆÙ
!§Ç•ˆÏ° !ï˛!l xyï≈˛lyò Ü˛ˆÏÓ˚ GˆÏë˛lñ x!lFS%ÈÜ˛ •*òˆÏÎ˚Ó˚ Ùyl%ˆÏ£ÏÓ˚ Ü˛ySÈ ˆÌˆÏÜ˛ xÌ≈ §Ç@˝Ã•
Ü˛Ó˚ˆÏï˛ !àˆÏÎ˚ !ï˛!l !Ü˛ xyd•ï˛ƒy Ü˛Ó˚ˆÏÓl⁄ (Must I kill gathering funds from un-
willing hands?) ~áyˆÏl !ï˛!l òyl !•§yˆÏÓ ˆ˛õˆÏÎ˚!SÈˆÏ°l §yï˛¢ ê˛yÜ˛yÓ˚ !Ü˛S%È Ü˛Ù–

~•z ÙÙ≈y!hs˝Ü˛ !Ó˛õÎ≈ˆÏÎ˚Ó˚ §ÙÎ˚ ~u»˛$ç Ó˚Ó#wlyÌˆÏÜ˛ xl%ˆÏÓ˚yô Ü˛ˆÏÓ˚l ày¶˛#ç#ˆÏÜ˛ !°áˆÏï˛
˛õ!Ó˚eyˆÏîÓ˚ çlƒ– 1935 §yˆÏ°Ó˚ 12 ˆ§ˆÏ≤Wz¡∫Ó˚ !ï˛!l ày¶˛#ç#ˆÏÜ˛ ~Ü˛!ê˛ ÙÙ≈flõ¢#≈ !ã˛!ë˛
ˆ°ˆÏál– ~•z !ã˛!ë˛ˆÏï˛ !ï˛!l çylylñ àï˛ !e¢ ÓSÈˆÏÓ˚Ó˚ ˆÓ¢# §ÙÎ˚ ôˆÏÓ˚ !ÓŸªË˛yÓ˚ï˛#Ó˚ çlƒ
ç#ÓˆÏlÓ˚ §Ó!Ü˛S%È !òˆÏÎ˚ˆÏSÈl– xˆÏ˛õ«˛yÜ,˛ï˛ x“ ÓÎ˚ˆÏ§ Ü˛yÓ˚G §y•yÎƒ ly !lˆÏÎ˚•z !ï˛!l ÎyÓï˛#Î˚
!Ó˛õˆÏòÓ˚ Ù%ˆÏáyÙ%!á •ˆÏÎ˚ˆÏSÈl– ïÑ˛yÓ˚•z §Ç@˝ÃyˆÏÙÓ˚ Ùôƒ !òˆÏÎ˚ lyly!òˆÏÜ˛ ~•z ≤Ã!ï˛¤˛yl ˆÓˆÏí˛¸
í˛zˆÏë˛ˆÏSÈ– 75 ÓSÈÓ˚ ÓÎ˚ˆÏ§ ˆ˛õÔÑˆÏSÈ ïÑ˛yÓ˚ ÙˆÏl •ˆÏFSÈ òy!Î˚ˆÏcÓ˚ ˆÓyV˛y ò)Ó≈•– ïÑ˛yÓ˚ ~•z ÓƒÌ≈ï˛yÓ˚
çlƒ !lˆÏçÓ˚ !Óã%˛ƒ!ï˛ˆÏÜ˛•z !ï˛!l òyÎ˚# Ü˛ˆÏÓ˚ˆÏSÈl– !lÓ˚hs˝Ó˚ !Ë˛«˛yÓ˚ x!Ë˛ÎyˆÏl ≤Ã!ï˛!òl ïÑ˛yÓ˚
í˛zˆÏmà ˆÓˆÏí˛¸ˆÏSÈ– ¢Ó˚#Ó˚ §¡õ)î≈ Ë˛y.ˆÏlÓ˚ Ù%ˆÏá– ày¶˛#ç#Ó˚ Ü˛Ìy ˆòˆÏ¢Ó˚ Ùyl%£Ï ˆ¢yˆÏl– ç#ÓˆÏlÓ˚
x!hs˝Ù !l‹±Ë˛ ˛õˆÏÓ≈ ï˛y•z !ï˛!l ày¶˛#ç#Ó˚ ¢Ó˚îy˛õß¨ •ˆÏÎ˚ˆÏSÈl–

•zÇˆÏÓ˚!çˆÏï˛ ˆ°áy Ù)° !ã˛!ë˛Ó˚ ≤Ãy§!DÜ˛ xÇ¢ ~áyˆÏl !°!˛õÓk˛ Ü˛Ó˚!SÈ ≠
‘‘Over thirty years I have practically given my all to this mission of my

lite and so long as I was comparatively young and active I faced all my
difficulties unaided and through my struggles the institution grew up (in)
its manifold aspects. And now, however, when I am 75 I feel the burden
of my responsibility growing too heavy for me. Owing to some deficiency
in me my appeals fail to find adequate response in the heart of my people
though the cause that I have done my utmost to serve is certainly valuable.
Constant beging excursions with absurdly meagre results added to the
strain of my daily anxieties and have brought my physical constitution
nearly to an extreme verge of exhaustion. Now I know of none else but
yourself whose words may help my country men to realise that is their
worth while to maintain this institution in fullness of its functions and to
relieve me of perpetual worry at this last period of my waning life and
death.’’

~ §ÙˆÏÎ˚ ày¶˛#ç# á%Ó•z Ù@¿ !SÈˆÏ°l •!Ó˚çl ˆ§ÓÜ˛ §Çâ ~ÓÇ !l!á° Ë˛yÓ˚ï˛#Î˚ @˝ÃyÙ#î !¢“
§!Ù!ï˛Ó˚ §Çàë˛l àí˛¸yÓ˚ Ü˛yˆÏç– ˆÓ¢ !Ü˛S%È!òl xˆÏ˛õ«˛y Ü˛Ó˚yÓ˚ ˛õÓ˚ 11 xˆÏQyÓÓ˚ ï˛y!Ó˚ˆÏá
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ày¶˛#ç#Ó˚ •yˆÏï˛ ~•z !ã˛!ë˛ ˆòl Ó˚Ó#wlyˆÏÌÓ˚ ò)ï˛ x!l° ã˛®– ~•z !ã˛!ë˛Ó˚ í˛z_ˆÏÓ˚ ày¶˛#ç# GÎ˚yô≈y
ˆÌˆÏÜ˛ 13 xˆÏQyÓÓ˚ Ó˚Ó#wlyÌˆÏÜ˛ ˆ°ˆÏálñ ~ê˛y xË˛yÓl#Î˚ ˆÎ ~•z ÓÎ˚ˆÏ§ Ó˚Ó#wlyÌ !Ë˛«˛yÓ˚
V%˛!° !lˆÏÎ˚ ~áyˆÏl GáyˆÏl â%Ó˚ˆÏÓl– ≤ÃˆÏÎ˚yçl#Î˚ xÌ≈ §y•yˆÏÎƒÓ˚ ≤Ã!ï˛◊&!ï˛ Ó˚Ó#wlyÌˆÏÜ˛ çylyl
ày¶˛#ç#– 1935 §yˆÏ°Ó˚ !í˛ˆÏ§¡∫Ó˚ ÙyˆÏ§Ó˚ ÙyV˛yÙy!V˛ ày¶˛#ç# x§%fli •ˆÏÎ˚ ˛õˆÏí˛¸l– §%fli •ÓyÓ˚
§ˆÏD §ˆÏD•z lyly ôÓ˚ˆÏlÓ˚ Ó˚yç˜Ïl!ï˛Ü˛ §Ù§ƒyÎ˚ !ï˛!l ç!í˛¸ˆÏÎ˚ ˛õˆÏí˛¸l– Ó˚Ó#wlyÌG !Óºyhs˝
•ˆÏÎ˚ ˛õˆÏí˛¸l– !ÓŸªË˛yÓ˚ï˛#Ó˚ âyê˛!ï˛ ï˛ál 60ñ000 ê˛yÜ˛y– •z!ï˛ÙˆÏôƒ ïÑ˛yÓ˚ ÚÚ!ã˛eyDòyÛÛ
l,ï˛ƒÈüÈlyê˛Ü˛ ÎˆÏÌ‹T §%lyÙ xç≈l Ü˛ˆÏÓ˚ˆÏSÈ– ~•z l,ï˛ƒÈüÈlyê˛Ü˛ ˆÌˆÏÜ˛ xÌ≈ ˆÓ˚yçàyˆÏÓ˚Ó˚ ≤Ãï˛ƒy¢yÎ˚
76 ÓSÈÓ˚ ÓÎ˚ˆÏ§ !ï˛!l ˆàˆÏ°l ˛õyê˛lyÎ˚ñ °ˆÏ«¯˛ÔˆÏï˛ñ !ò!Õ‘ˆÏï˛– 1936 §yˆÏ°Ó˚ 25 Ùyã≈˛ !ï˛!l
!ò!Õ‘ ˆ˛õÔÑSÈyl– ˆ§!òl §¶˛ƒyÎ˚ ≤ÃyÌ≈ly §Ë˛yÓ˚ ˛õÓ˚ ày¶˛#ç# ˆàˆÏ°l Ó˚Ó#wlyˆÏÌÓ˚ §ˆÏD ˆòáy
Ü˛Ó˚ˆÏï˛– !ÓŸªË˛yÓ˚ï˛#Ó˚ xy!Ì≈Ü˛ §ÇÜ˛ê˛ ≤Ã§ˆÏD !ÓhflÏy!Ó˚ï˛ xyˆÏ°yã˛ly •ˆÏ°y– ày¶˛#ç# Ü˛!ÓˆÏÜ˛
xl%ˆÏÓ˚yô çylyˆÏ°lñ ≤ÃˆÏÎ˚yçl#Î˚ xˆÏÌ≈Ó˚ §Çfliyl •ˆÏ° !ï˛!l ˆÎl ¢y!hs˝!lˆÏÜ˛ï˛ˆÏl !Ê˛ˆÏÓ˚ Îylñ
~•z ˛õ!Ó˚îï˛ ÓÎ˚ˆÏ§ !Ë˛«˛yÓ˚ V%˛!° !lˆÏÎ˚ xyÓ˚ ˆÎl ~áyˆÏl GáyˆÏl ly ˆâyˆÏÓ˚l–

1936 §yˆÏ°Ó˚ 27 Ùyã≈˛ ày¶˛#ç# Ó˚Ó#wlyÌˆÏÜ˛ ˛õyë˛yl 60ñ000 ê˛yÜ˛yÓ˚ ~Ü˛!ê˛ ˆã˛Ü˛– §ˆÏD
ˆSÈyê˛ ~Ü˛!ê˛ !ã˛!ë˛ ≠
Dear Gurudev,

God has blessed my poor effort. And here is the money. Now you will
relieve the public mind by announcing concellation of the rest of the
programme. May God keep you for many a year to come. Yours with love,
M. K. Gandhi.

!Î!l Óy ÎÑyÓ˚y xÌ≈ !òˆÏÎ˚!SÈˆÏ°lñ ïÑ˛yÓ˚y !SÈˆÏ°l lyÙ ≤ÃÜ˛yˆÏ¢ x!lFS%ÈÜ˛– ïÑ˛yÓ˚yG Ü˛!ÓˆÏÜ˛ !ã˛!ë˛
ˆòl– ïÑ˛yÓ˚y ˆ°ˆÏálñ Ó˚Ó#wlyÌ ÷ô% Ë˛yÓ˚ˆÏï˛Ó˚ ˆ◊¤˛ Ü˛!Ó llñ !ï˛!l !ÓŸªÜ˛!Ó– Ó˚Ó#wlyˆÏÌÓ˚
Ü˛!Óï˛y ≤Ãyã˛#l Ë˛yÓ˚ˆÏï˛Ó˚ }!£ÏˆÏòÓ˚ Ü˛Ìy fløÓ˚î Ü˛!Ó˚ˆÏÎ˚ ˆòÎ˚– !ã˛!ë˛Ó˚ l#ˆÏã˛ ÚÚ!Ól#ï˛ ˆò¢Óy§#ÛÛ
Ó˚*ˆÏ˛õ ïÑ˛yÓ˚y !lˆÏçˆÏòÓ˚ ˛õ!Ó˚ã˛Î˚ ˆòl–

Ü˛!Ó ïÑ˛yÓ˚ xyhs˝!Ó˚Ü˛ Ü,˛ï˛K˛ï˛y çylylñ §ÇÓyò˛õˆÏe ~Ü˛ !ÓÓ,!ï˛Ó˚ Ùôƒ !òˆÏÎ˚– !ï˛!l
¢y!hs˝!lˆÏÜ˛ï˛ˆÏl !Ê˛ˆÏÓ˚ xyˆÏ§l– §yÙ!Î˚Ü˛Ë˛yˆÏÓ !Ó˛õò Ü˛yê˛ˆÏ°Gñ Ü˛!ÓÓ˚ í˛zˆÏmà Ü˛yˆÏê˛!l– !lˆÏçÓ˚
xÓï≈˛ÙyˆÏl !ÓŸªË˛yÓ˚ï˛#Ó˚ !Ü˛ ò¢y •ˆÏÓ ï˛y ˆË˛ˆÏÓ !ï˛!l xl%«˛î ò%!Ÿã˛hs˝yÎ˚ Ü˛yï˛Ó˚ ˆÓyô Ü˛ˆÏÓ˚ˆÏSÈl–
1937 §yˆÏ°Ó˚ 10 ˆ§ˆÏ≤Wz¡∫Ó˚ Ü˛!Ó x§%fli •ˆÏÎ˚ ˛õˆÏí˛¸l– !ã˛!Ü˛Í§yÓ˚ çlƒ í˛y/ l#°Ó˚ï˛l §Ó˚Ü˛yÓ˚
¢y!hs˝!lˆÏÜ˛ï˛ˆÏl ˆàˆÏ°l– ày¶˛#ç# G çG•Ó˚°y° ˆl•Ó˚& í˛zˆÏmà çylyˆÏ°l ˆê˛!°@˝ÃyÙ ÙyÓ˚Ê˛Í–
ïÑ˛yÓ˚ ˆÓ˚yà¢Îƒy ˆÌˆÏÜ˛ ày¶˛#ç#G Ù•yˆÏòÓ ˆò¢y•z ÙyÓ˚Ê˛Í 13ñ000 ê˛yÜ˛yÓ˚ xyÓ˚ ~Ü˛!ê˛ ˆã˛Ü˛
˛õyë˛yˆÏ°l Ó˚Ó#wlyˆÏÌÓ˚ lyˆÏÙ– 1937 §yˆÏ°Ó˚ 7 lˆÏË˛¡∫Ó˚ Ó˚Ó#wlyÌ çylyˆÏ°l ày¶˛#ç#ˆÏÜ˛
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~•z ≤ÃÓˆÏ¶˛Ó˚ Ù)° §)e ≠ ˆl˛õy° Ùç%ÙòyÓ˚ñ ÚÚ!ÓŸªË˛yÓ˚ï˛# Ó˚Ó#wlyÌ xƒyu˛ ày¶˛#ç#ÛÛñ !ò !ÓŸªË˛yÓ˚ï˛#
ˆÜ˛yÎ˚ê˛y!°≈ñ ày¶˛# lyÙÓyÓ˚ñ Ë˛°%ƒÙ 35ñ lÇ 1ñ 2ñ 3 G 4ñ ˛õ,É 62ÈüÈ80

xÜ%˛Z˛ Ü,˛ï˛K˛ï˛y– ày¶˛#ç#Ó˚ ÅòyˆÏÎ≈ !ï˛!l ˆ˛õˆÏÎ˚ˆÏSÈl àË˛#Ó˚ ¢y!hs˝ G fl∫yô#lï˛y– ã˛!Õ‘¢ ÓSÈÓ˚
ôˆÏÓ˚ !ï˛!l ~Ü˛Ü˛ §Ç@˝ÃyˆÏÙ xÓï˛#î≈ •ˆÏÎ˚ˆÏSÈl– ≤Ã!ï˛ˆÏÓ¢# Ùyl%ˆÏ£ÏÓ˚ Ü˛ySÈ ˆÌˆÏÜ˛ ˆ˛õˆÏÎ˚ˆÏSÈl ˜ÓÓ˚#
{£Ï≈yñ !Ü˛v §y•yˆÏÎƒÓ˚ •yï˛ lÎ˚– ç#ÓˆÏlÓ˚ x!hs˝Ù ˛õˆÏÓ≈ ~ˆÏ§ ày¶˛#ç#Ó˚ Ü˛ySÈ ˆÌˆÏÜ˛ !ï˛!l
ˆ˛õˆÏÎ˚ˆÏSÈl ÅòyˆÏÎ≈Ó˚ !ÓË)˛!ï˛ Ù![˛ï˛ ≤ÃŸ¿yï˛#ï˛ §•yl%Ë)˛!ï˛– ï˛y•z ïÑ˛yÓ˚ «%˛!ôï˛ xydy xylˆÏ®
x!Ë˛Ë)˛ï˛– Ù)° !ã˛!ë˛Ó˚ !Ü˛S%È xÇ¢ ~áyˆÏl í˛zˆÏÕ‘á Ü˛Ó˚!SÈ–

‘‘Your love for me has greatly exceeded my expectation and I assure
you that the gift you have bestowed on me is a gift of profound peace and
of freedom from daily worries that had been sapping my strength. I have
struggled almost single-handed for about forty years for a cause which has
failed to find a helping hand in a neighbourhood jealously antagonistic and
therefore when I am nearing the end of my journey suddenly to be blessed
with an unquestioning sympathy lavish in generosity overwhelms my fam-
ished heart with joy.’’

˛õˆÏÓ˚Ó˚ !òl ày¶˛#ç# ~•z !ã˛!ë˛Ó˚ í˛z_ˆÏÓ˚ çylylñ {ŸªˆÏÓ˚Ó˚ •zFSÈyÎ˚ ~ÓÇ Ü˛!ÓÓ˚ ˛õ!Ó˚◊Ù G
≤ÃyÌ≈lyÓ˚ Ê˛ˆÏ°•z ~ê˛y §Ω˛Ó •ˆÏÎ˚ˆÏSÈ–

1940 §yˆÏ°Ó˚ 17 ˆÊ˛Ó &Î˚y!Ó˚ ày¶˛#ç# ¢y!hs˝!lˆÏÜ˛ï˛l ~ˆÏ§!SÈˆÏ°l– ÎyÓï˛#Î˚ !Ó˛õˆÏòÓ˚
•yï˛ ˆÌˆÏÜ˛ !ÓŸªË˛yÓ˚ï˛#ˆÏÜ˛ Ó˚«˛yÓ˚ xl%ˆÏÓ˚yô çylyl Ó˚Ó#wlyÌ– 19 ˆÊ˛Ó &Î˚y!Ó˚ ày¶˛#ç#
Ó˚Ó#wlyÌˆÏÜ˛ ~Ü˛ !ã˛!ë˛ˆÏï˛ çylylñ !ÓŸªË˛yÓ˚ï˛# çyï˛#Î˚ ≤Ã!ï˛¤˛yl ~ÓÇ !l/§ˆÏ®ˆÏ• xyhs˝ç≈y!ï˛Ü˛
≤Ã!ï˛¤˛ylG ÓˆÏê˛– ¢y!hs˝!lˆÏÜ˛ï˛l ày¶˛#ç#Ó˚ !mï˛#Î˚ âÓ˚– 1940 §yˆÏ°Ó˚ 2 Ùyã≈˛ •!Ó˚çl
˛õ!eÜ˛yÎ˚ ày¶˛#ç# ˆò¢Óy§#Ó˚ ≤Ã!ï˛ xyÜ%˛° xy•¥yl çylylñ !ÓŸªË˛yÓ˚ï˛#Ó˚ ˜òlƒò¢yÓ˚ xÓ§yl
âê˛yˆÏï˛– Ó˚Ó#wlyˆÏÌÓ˚ !ï˛ˆÏÓ˚yôyl âˆÏê˛ 1941 §yˆÏ°– !ÓŸªË˛yÓ˚ï˛# ˆÜ˛w#Î˚ !ÓŸª!Óòƒy°ˆÏÎ˚
Ó˚*˛õyhs˝!Ó˚ï˛ •Î˚ 1951 §yˆÏ°–
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ày¶˛# Ó®ly

•zÇˆÏÓ˚ç ï%˛!Ù Ë˛yÓ˚ï˛ SÈyˆÏí˛¸y ÎÑyÓ˚ ˆ§ xy•¥ylÈüüüÈ
ÎÑyÓ˚ Ü˛ÌyˆÏï˛•z ˆÜ˛yÙÓ˚ ÓÑyˆÏô !•®% Ù%§°Ùylú
ÎÑyÓ˚ í˛yˆÏÜ˛ˆÏï˛ í˛zë˛° ˆÜÑ˛ˆÏ˛õ !Ó !ê˛¢ ˆ§lyÓ˚ ò°ñ
í˛zí˛¸° ôÁçy ˆï˛Ó˚Dy G•z á%°° ˆÓ˚ ¢,C°–
ˆ§ ˆÙyˆÏòÓ˚ ˆÙy•l ày¶˛#ç#ñ
çy!ï˛Ó˚ çlÜ˛ ÓˆÏ°l §Óy•z í˛yˆÏÜ˛l Óy˛õ%ç#––

§ï˛ƒy@˝Ã•ñ x!•Ç§y xyÓ˚ í˛y!u˛ x!Ë˛Îylñ
!ôE˛y!Ó˚ˆÏ° §yˆÏ•ÓÓ˚yˆÏç ˆÊ˛Ó˚yˆÏ° §¡øyl–
xy•zl xÙylƒ x§•ˆÏÎyˆÏà ï%˛!Ù•z ˛õ!ÌÜ,˛Íñ
ÜÑ˛y!˛õˆÏÎ˚ !òˆÏ° !Ó !ê˛¢ •*òÎ˚ ly!í˛¸ˆÏÎ˚ !òˆÏ° !Ë˛ï˛–
ã˛Ó˚Ü˛yˆÏï˛ G•z Ü˛yê˛ˆÏ° §%ˆÏï˛y ÙyˆÏÎ˚Ó˚•z §¡øyˆÏlñ
Ó%!V˛ˆÏÎ˚!SÈˆÏ° ˆ• ˆò¢ˆÏlï˛y fl∫ˆÏò¢#Ü˛ï˛yÓ˚ ÙyˆÏl–
ï%˛!Ù Ù•ydy ày¶˛#ç#
çy!ï˛Ó˚ çlÜ˛ ÓˆÏ°l §Óy•z í˛yˆÏÜ˛l Óy˛õ%!ç––

ÚÚÜ˛ˆÏÓ˚ˆÏD •zÎ˚y ÙˆÏÓ˚ˆÏDÛÛ í˛yˆÏÜ˛ xylˆÏ° fl∫yô#lï˛yñ
¢§ƒ ¢ƒyÙ° Ë˛yÓ˚ï˛ Ë)˛ˆÏÙ á%!¢Ó˚ ÓyÓ˚ï˛y–
Ù%_´ Ü˛!Ó˚ Ë˛yÓ˚ï˛ÙyˆÏÎ˚Ó˚ ¢,C° Ó¶˛lÈüüüÈ
l%ï˛l Ë˛yÓ˚ï˛ àí˛¸ˆÏ° ˆ• Ó#Ó˚ ï%˛!Ù !lÓ˚Ol–
§yô≈ ¢ï˛ÓˆÏ£≈Ï çyly•z ˆï˛yÙyÎ˚ §¡øyl
ˆ• Ù•ydy ˛õ%!ç §ˆÏÓ °• ≤ÃîyÙ––

  §%ôyÇ÷ ˆ¢áÓ˚ §y•y
Ùôƒ ˆÜ˛y°Ü˛yï˛y í˛yÜ˛ !ÓË˛yà

8˘3˘2019
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n In-house Activities :
1. Day-long Programme for Underprivileged Children (27.01.2019) :

Gandhi Smarak Sangrahalaya,
Barrackpore celebrated the 70th
Republic Day with the
participation of Underprivileged
Children at its premises. The
Sangrahalaya organized a day-
long Programme for such
children of local and adjacent
areas of Barrackpore. The
Children were visited the
Sangrahalaya and they were
explained the information about all the exhibits of the Sangrahalaya. They were
also shown a Patriotic documentary film regarding the Indian Freedom

Movement. The Sangrahalaya
arranged four separate playing
activities based on the theme of
Republic Day of India for the
children by dividing them into
two groups. The Children also
performed some group dances
with several Patriotic songs. At
the end of the programme the
Sangrahalaya awarded the prizes
according to their scores of

DIRECTOR-SECRETARY’S REPORT
on

the Programme and Activities at
Gandhi Smarak Sangrahalaya, Barrackpore

from January, 2019 to March, 2019
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several activities to all the participants of two groups. By spending a whole day
at Gandhi Smarak Sangrahalaya and by participating in the programme of
celebration of the 70th Republic Day, such children had learned a lot of things
about the significance of this particular day of our Country.

n Outreach Activities :
1. Participation in the Inaugural Programme of National Level Quiz

Competition, Organized by BITM, Kolkata (29.01.2019) :
With the country celebrating the
150th Birth Anniversary of
Mahatma Gandhi, Birla Industrial
& Technological Museum (BITM)
in Kolkata, National Council of
Science Museums, Ministry of
Culture, Government of India
organized a Nationwide School
level Quiz Competition, involving
hundreds of students, to pay
homage to our ‘Father of the
Nation’. The theme of the quiz is

“Mahatma Gandhi: Life and Works”.
The inaugural programme for this
National level Quiz Competition
was held on January 29, 2019 at
BITM, Kolkata. The Director-
Secretary of Gandhi Smarak
Sangrahalaya, Barrackpore was
invited in this inaugural programme
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as the Guest of Honour. Shri Jahar Sirkar, Former Secretary, Ministry of Culture,
Government of India was also present as the Chief Guest.

2. Participation in the 43rd International Kolkata Book Fair, 2019 (31.01.2019-
11.02.2019) :
On the occasion of the 150th Birth
Anniversary year of Mahatma Gandhi
the Sangrahalaya took many
initiatives to highlight the several
messages of ‘Gandhi-150’ to all kinds
of people. As a part of such activity
the Sangrahalaya participated in the
43rd International Kolkata Book Fair
which was held from January 31 to
February 11, 2019 at Central Park Fair Ground, Salt Lake, Kolkata. The
Sangrahalaya held a Stall at there by setting up some thematic temporary
exhibitions on Mahatma Gandhi like ‘Life & Works of Mahatma Gandhi’,

‘Gandhiji & Bengal’ and ‘Mahatma
Gandhi & the World’. The various
exhibits were set up by displaying of
photographs, write-ups, Stamps, Posters,
Models of Charkha and the Cottage in
which Gandhiji used to stay at
Sabarmati Ashram, some original
collections of Hand-spun Threads by
several of our National Leaders and the
Photostat copies of Gandhiji’s Letters in
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different languages and his Bengali
Hand Writing. A special Photo Album
composed of 100 original photographs
on the life of Mahatma Gandhi was
also displayed in the stall. The several

publications of the Sangrahalaya related
to Gandhiji were also displayed in the
stall to create the interest of the people
about Mahatma Gandhi. The stall was
inaugurated by Professor Saikat Moitra,

Vice-Chancellor of Maulana Abul
Kalam Azad University of
Technology, Kolkata on January 31,
2019. Many eminent personalities,
general people and the students had
come to visit the stall and they had
gained a lot of knowledge about
Gandhiji from the several exhibits of
the Sangrahalaya’s stall.

3. Participation at the District Level Environment Fair (01.02.2019 and 02.
02.2019) :

Office of the District Magistrate &
Collector, North 24 Parganas, Govt. of
West Bengal, organized a District Level
Environment Fair, 2019 for 2 days at
Kachari Maidan, Barasat on February 1
and 2, 2019. The Organizer invited the
Gandhi Smarak Sangrahalaya,
Barrackpore to participate in this Fair
for 2 days. The Sangrahalaya set up an
Exhibition Stall at the place and set up
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some temporary exhibitions on life and works of Mahatma Gandhi along with
Gandhiji’s Views on Nature & Environment. Shri S. Banerjee, A.D.G.M, visited

the Stall on the first day. The students from various schools of North 24 Parganas
district also came to visit the Gandhi Smarak Sangrahalaya’s Stall.

4. Participation in the Two Days’ National level Seminar, organized by Asiatic
Society (February 12 and 13, 2019) :

The Asiatic Society organised a Two
days’ National level Seminar on
‘Philosophy of Mahatma Gandhi’ on
February 12 and 13, 2019. They invited
the Gandhi Smarak Sangrahalaya to
take part in this Seminar. The Director-
Secretary of the Sangrahalaya
participated in the Seminar as a
Speaker and the topic of his
deliberation was ‘Rethinking Gandhian
Thought : Issues and Challenges’.
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5. Participation in The National Seminar Organized by Akshay Kumar
Maitreya Heritage Museum of North Bengal University (12.3.2019) :

The Akshay Kumar Maitreya Heritage
Museum of North Bengal University organized
a day-long National Seminar on ‘Less Explored
Archaeological Heritage & Objects of North
Bengal’ on March 12, 2012 at their institution.
They invited the Director-Secretary of the
Sangrahalaya as Special Guest in this seminar.
The Director -Secretary presented his
deliberation on ‘Revolution in Display of
Archaeology in Modern Way’ at this seminar.
The key-note address was delivered by Shri
Rajesh Purohit, Director of Indian Museum,
Kolkata.
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6. Participation in the Programme, organized by Department of Post, Central
Kolkata Division, for the occasion of Celebration of 150th Birth Anniversary
of Mahatma Gandhi at Sr. Supdt. of Post Offices, Kolkata (19.03.2019) :
Department of Posts Office of the Sr Supdt. of Post Offices, Central Kolkata

Division, organized a programme for the
occasion of Celebration of 150th Birth
Anniversary of Mahatma Gandhi at their
Office on March 19, 2019. They
requested the Gandhi Smarak
Sangrahalaya to arrange a special
exhibition on ‘Life & Works of
Mahatma Gandhi along with several

posters on Stamps related to
Gandhiji, which had been released in
several occasions by more than 100
countries of the World. The
Sangrahalaya arranged the exhibition
at their office premises and it was

inaugurated by Shri Samar Bagchi,
Former Director of BITM, Kolkata. At
the inaugural part of the programme
they organized a discussion on various
issues related to Gandhiji and Shri
Bagchi presented his deliberation. The

programme was ended by an Audio-
Visual Spot Quiz on Life &
Activities of Mahatma Gandhi and
the quiz was conducted by the
Director-Secretary of Gandhi
Smarak Sangrahalaya, Barrackpore.
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n Mobile Exhibitions :
1. Mobile Exhibition & Day-long Programme at Aguibani High School, West

Midnapore (06/01/2019) :
The Gandhi Smarak Sangrahalaya,
Barrackpore had reached on January
6, 2019 at Aguibani High School in
the district of West Midnapore for
organizing the Mobile Exhibition on
‘Three Great Personalities - Gurudev
Rabindranath Tagore, Mahatma
Gandhi and Netaji Subhas Chandra
Bose’.

2. Mobile Exhibition & Day-long Workshop on Gandhian Concept of Rural
Development & Education organized by ABS Academy, Durgapur
(04.03.2019) :
Gandhi Smarak Sangrahalaya, Barrackpore was invited by the ABS Academy,
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Durgapur, in Burdwan District at
their institute to organize an
Exhibition cum Workshop on
Mahatma Gandhi’s Ideas on
Rural Reconstruction and
Education on March 4, 2019.
The Sangrahalaya reached at the
institution and set up an
exhibition on Gandhian concept

of rural development, entitled
“ India of My Dreams”. At the
inaugural session the Director-
Secretary of the Sangrahalaya
delivered an elaborate presentation
on ‘Gandhiji’s 18-Points
Communal Structures - An Unique
Package of Social Development’.

At the end of this presentation
a documentary film on Rural
Reconstruction and Educational
Concept of Mahatma Gandhi
was shown. At the end of the
Workshop the Audio-Visual

Spot Quiz on Life & Activities of
Gandhiji was arranged by the
Sangrahalaya for the students and
Faculty Members of the institution
and the winners of the quiz
programme were awarded the
prizes by the Sangrahalaya.
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n Group Visits:
1. A group of 11 foreign visitors from Auckland, New Zealand, came to visit the

Sangrahalaya on January 5, 2019. They were provided with a guided tour of the

Sangrahalaya. After visiting the galleries one of the Administrative Director
commented “beautiful & Very interesting”.

2. A group of 9 visitors from Barrackpore Poribesh Bandhab Society came to visit
the Sangrahalaya on
January 7, 2019.
After visiting the
galleries one of the
Members commented
“Well maintained &
heritage should be
preserved”.
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3. Thirty seven students of Ichapur Academy H.S. Ichapur, along with their
teachers visited Gandhi Smarak Sangrahalaya on January 12, 2019. They were
provided with a guided tour of the Sangrahalaya. On seeing the display of

various galleries of the Sangrahalaya one of the Teachers of the institution
commented ‘Outstanding’.

4. Sixty students of Sodepur Sushil Krishna Sikshayatan, Sodepur, along with their
teachers visited Gandhi
Smarak Sangrahalaya on
January 14, 2019. They
were provided with a
guided tour of the
Sangrahalaya. After
ending their visit one of
the Teachers of the
institution commented
‘Satisfactory’.
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5. Two sixty nine students of Ariadaha Sarbamangala Balika Vidyalaya, Ariadaha
along with their teachers came to
visit the Gandhi Smarak
Sangrahalaya on January 22, 2019.
They were provided with a guided

tour of the Sangrahalaya and shown the
documentary entitled ‘Muktir
Banhisikha’- Role of Barrackpore in the
Freedom Movement of India. After

visiting the Sangrahalaya one of the Teachers of the institution commented
‘Outstanding’.

6. On February 1, 2019 forty five students of
the Mansarat High School, Puratanramgarh,
Falta came to visit the Sangrahalaya along
with their teachers. They were provided the
guide service for explaining the various
exhibits of the Sangrahalaya. One of the
Teachers of the institution commented in
visitor’s book that they were very pleased
to visit the museum.
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7. Twenty nine students of Vivekananda College, Madhyamgram, along with their
teachers visited the Sangrahalaya on February 4, 2019. The Sangrahalaya
delivered a brief information
about the Museum at the
beginning and the students
observed all the exhibits in
different galleries of the
Sangrahalaya to learn their
knowledge about Gandhiji with
their patience. After completing
their visit one of the Teachers
of the institution commented in
visitor’s book ‘Informative and
acknowledged by students’.
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8. The students of Nivedita
Vidyapith, Barrackpore came to
visit the Sangrahalaya for two
times in the month of February,
2019. The first group of forty eight
students along with their teachers
visited the Sangrahalaya on
February 22, 2019 and the second
group of forty seven students along
with their teachers came at
Sangrahalaya on February 25, 2019. They were provided with a guided tour of
the Sangrahalaya and shown the documentary titled ‘Muktir Banhisikha’- Role

of Barrackpore in the Freedom Movement of India. After visiting the
Sangrahalaya one of the Teachers of the institution commented ‘Wonderful
experience along with having lot of info’.

9. The Stem World School, Barrackpore along with sixty four students and their
teachers visited Gandhi Smarak Sangrahalaya for ‘teaching and learning’ on
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March 7, 2019. After visiting the Sangrahalaya one of the Administrators of the
institution commented ‘Well organized and very good supportive staffs thanks
from Team Stem’.

10. Thirty five students of R. K. V. Mission, Mandarmoni, East Midnapore along
with their teachers came to visit the Gandhi Smarak Sangrahalaya on March 9,
2019. The Sangrahalaya provided
them the guide services to explain
the information about the various

exhibits in the galleries.  One of the
Teachers of the institution commented in
visitor’s book - ‘Well organized’.

11. One thirty two students of Alipur
Satish Chandra Pal high School,
Alipur, Hooghly, along with their
teachers visited Gandhi Smarak
Sangrahalaya on March 15, 2019.
They were provided with a
guided tour of the Sangrahalaya

and shown the documentary titled
‘Muktir Banhisikha’- Role of
Barrackpore in the Freedom
Movement of India. After visiting
the Sangrahalaya one of the
Teachers of the institution
commented ‘Excellent’.
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n Special Visits:
‘Shri Manoj Dehury, Deputy
Secretary, Ministry of Culture,
Government of India came to
visit the Gandhi Smarak
Sangrahalaya, Barrackpore for
monitoring the upgradation and
renovation work of the
Sangrahalaya on March 16, 2019.
He was also provided a guided
tour in the galleries of the
Sangrahalaya.

n Media Coverage:
i) VOA Bangla - an online News Portal covered the documentary news about

Gandhi Smarak Sangrahalaya in their portal on January 31, 2019.

ii) DD Bangla telecasted the news on ‘Gandhi- 150’ Stall of Gandhi Smarak
Sangrahalaya, Barrackpore at 43rd International Kolkata Book Fair, 2019.
The News was telecasted on February 7, 2019 at 10·30 pm in their
programme entitled ‘Camera Cholche’.


