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A Brief Note on Non-\blence

Rakhal Chandra De, in his articlahimsar Krama Bik s (The gradual
Development of Non-violence) published rokswaraj (January 2002, pp
43-44) has traced the development of the creed of Nolente. He ayued that in
Vedic literature non-violence has been prescribed as the supreme rdllggdfedas
condemn violence.

The people long ago, how long none can tell, killed animals and lived on meat.
This was necessary for bare sustenance of life. So this was not treated as an acts of
violence.We take rice, vegetables ang leaves of tr@éss is not violenceThe
slaughter of animals for food has continued for ages. Some were afraid that animals
will be extent from the earth. If the practice of animal slaughter continues, they were
in search of alternative3hey turned to fruits available from tredgyriculture, that
is to say cultivation of SENERY  godrER g :
rice and other items dg 3
cereals, expandedhis

L Ay -

was the first stef"{A 1}.{ :
towards non-violence g umt iy :' eZEA ik ﬁa P |
The habit of ‘Jﬁﬁ' oot s 3t sﬁ (oA et T 4 el
eating continued. The 21377718 Tk 75 /| Tk & \ -

sages encourage ¥
vegetarian foodsThey ' :
instructed  that meaf
should be taken only of .ag*
special occasions sud
as social ceremonie

like sraddha cezmony: 7



Vol. 13, No. 4 Gandhi News/ oli&t 718 GIRIR-NG, 205

and all types ofyagnaceremony This was the second step towards non-violence.
The yagnas were marked by extravagant ceremonies. purpose of ushering in a
non-violent society was defeated.

Lord Buddha raised his voice, inter alia, against animal sacrifice. Lord Mahabir
was stead fast in his opposition to all sorts of violence. Inspite of their noble messages,
the intensity of violence is ever on the increase. Many believe that retaliation is the
only panaceaA tooth for a tooth and an eye for an eye has now become the
unavoidable maxim of human existence. If Pakistan manufactures a couple of nuclear
bombs, India should retaliate by manufacturing five bombs. Peace is a mirage. People
now-a-days depend on three types of power : money pawescle power and
technological poweiThe struggle for power paves the way for war and destruction.
What we need, gues, Rakhal Chandra De, is a superior ppwaeself-strengthening
power This is what Mahatma Gandhi experimented in his life. Dey explains that man
should transcend both violence and non-violefibés is what is known as steadiness
in spirit (sthiti or Brahmisthiti)The evolution oAhimsa is directed towards this goal.

The march of non-violence has started with vedic non-violence and has evolved
through the lives and messages of Buddha, Mahavira and Gandhi.

In this connection, Dey has criticiged certain observations of Bhavani Prasad
Chattopadhyay expressed in his artiieldha Chai Na, ¥ddha O Chai(we dont
want war we want war also) published irokswaraj (Buddha and Rabindra Jayanti
Number May 2001). Chattopadhyay has concluded his article with quotation from
Tagore.Andhak rer utsa hate utsaritdlo/Sei to tomarAlo (The light emanates
from the source of darknesBhat is your light). Chattopadhyaya suggests that the
title of Rakhal Chandra Dg’article should have beé&mimsa Prayoger Kramabikas
(the evolution of the application of non-violence) insteadAbimsar Kramabikas
(The Evolution ofAhimsa). Evolution implies both creation and destruction. Gandhi
firmly believed thatTruth and Non-violence are two sides of the same coin. He
reiterated times without number thEiuth is god. Should we entertain the ideas as
propounded by Rakhal Chandra that truth and non-violence as embodied in god have
birth, death and developmenit?ho is the creator of that sort of non-violent&Rat
is violence? In an learned article entitle€@ichinta” published inLokswaraj
(January 2002) Bhavaniprasad has analysed the validity of Gandhian thoughts in the
light of crises/complexity of contemporary world.

On September 11 2001 theTaliban supremo Osama Bin Laden, who was
nurtured byAmerican imperialism, struck a death blow to the heart of U.S. symbol
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of power economy pride and arrogance. Laden was empowered with superior and
superb demonic technological skil.question was raised what would have been the
reaction of Mahatma Gandbhi, if he lived on that date.

Issues framed by De are as follows : Does Chattopadhyay mean that the light of
non-violence emanates from the darkness of violence. De rejects the idea. Can
violence be ever complimentary to non-violence? Does non-violence lack something
that can be can be found only in violence. De conjectures that Chattopadhyay may
feel strongly that non-violence may lead to inertia (KlaivyB)e possibility of
inertia may be resisted by violence. Non-violence is not the only repository of
inertia. Non-violence or love is a soul-force, a superior force, the soul force stands
for all that is good. Men turn to soul force when they are incapable of resortig to
muscle-powerA coward can never be a non-violeviiolence itself is a weak force,
how can it compensate the possible deficiency in non-violence.

Bhavani Chattopadhyay wrote a rejoined to Rakhal Chandra Ddiimsar
Kramabikash. Chattopadhyay vehemently asserts that he never meant in his article
to say that because of possible defiencies in non-violence, he advocates violence. He
never meant it and he never implied its aforesaid article. He reminded that when
seed dies and gives birth to tree, the tree does not become complimentary to seed.
The tree grows as a separate entttys not wrong if some one believes that violence
is darkness and non-violence is light. It is quite common that man transcends
violence and transformed as a non-violent soldi#rattopadhyay bemoans that De
has thoroughly misunderstood and misinterpreted his contents.

Let us listen to the message of Gandhi on the eternal value of Non-violence :

‘| regard the employment of the atom bomb for the wholesale destruction of men,
women and children as the most diabolical use of sci&kbat is the antidote? Has
it antiquated non-violence? No. on the contrary non-violence is the only thing that is
now left in the field. It is the only thing that the atom bomb cannot dedtoigt not
move a muscle when | first heard that the atom bomb had wiped out Hiroshima. On
the contrary | said to myself, unless the world adopts non-violence, it will spell
certain suicide for mankindH@rijan, 29 Septemberl946).

ﬁ—ﬁ@)\f\'
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Gandhi takes refuge in Buddhism

RELATION OF BUDDHISM TO HINDUISM

(A part of Gandhijis speech in reply to Rangoon Corporatoaddress as reported in
M. D.’s article entitled “Vith Gandhiji in Burma” is given beloy
Many Buddhists in Ceylon, as if by instinct, claimed me as their own, and in spite
of my protestations that | was a Hindu of Hindus, they claimed me and | felt it an
honour that they claimed me as one of their own. Undoubtédlye Buddhists of
Ceylon, Burma, China and Japan would claim me as their own, | should appropriate
that honour readily because | know that Buddhism is to Hinduism what
Protestantism is to Roman Catholicism, only in a much stronger light, in a much
greater degree.

Young India,28-3-'29, p. 97 at p. 99

BHAGAWAN BUDDHA
(From “Recent Riots in Burma”)
| have the greatest veneration for the Buddha. He is one of the greatest preachers
of peace.The gospel of the Buddha is the gospel of love.
Harijan, 20-8-'38, p. 226

THE MESSAGE OF BUDDHA
(Originally appeared under the title “Message to Buddhists”)
The following is the text of the speech delivered by GandhMi@yodaya College,
Colombo in reply to an address presented to him byAth€eylon Congress of
Buddhist Associations :

“I thank you very sincerely for the address that you have given to me. |
appreciate the courtesin that you have supplied me with a translation of your
address in advance. | am equally grateful to His Holiness and the priests for the
benediction that they have pronounced just.nloghall always esteem it as a great
privilege that | have received this benediction this afternoon, and | can give His
Holiness and the priests in the presence of ABsembly the assurance that | shall
always strive to deserve that benediction. ...

Am | a Buddhist?
“You do not know perhaps that one of my sons, the eldest boy accused me of being
a follower of Buddha, and some of my Hindu countrymen also do not hesitate to
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accuse me of spreading Buddhistic teaching under the guise of Sanatana
Hinduism. | sympathize with my s@accusations and the accusations of my Hindu
friends.And sometimes | feel even proud of being accused of being a follower of
the Buddha, and | have no hesitation in declaring in the presence of this audience
that | owe a great deal to the inspiration that | have derived from the life of the
Enlightened One. Indeed, at an anniversary celebration in the new BUelaipde

that has been erected in Calcutta | gave expression to this Mieweader in that
meeting waAnagarika Dharmapala. He was weeping over the fact that he was not
receiving the response that he desired for the cause which was close to his heart and
| remember having rebuked him for shedding tears. | told the audience that though
what passed under the name of Buddhism might have been driven out of India, the
life of the Buddha and his teachings were by no means driven out of THig.
incident happened I think now three years ago, and | have seen nothing since to alter
the view which | pronounced at that meeting. It is my deliberate opinion that the
essential part or the teachings of the Buddha now forms an integral part of
Hinduism. It is impossible for Hindu India today to retrace her steps and go behind
the great reformation that Gautaméeefed in Hinduism. By his immense sacrifice,

by his great renunciation and by the immaculate purity of his life he left an indelible
impress upon Hinduism and Hinduism owes an eternal debt of gratitude to that great
teacherAnd if you will forgive me for saying so, and if you will also give me the
permission to say so, | would venture to tell you that what Hinduism did not
assimilate of what passes as Buddhism today was not an essential part of 8uddha’
life and his teachings.’

Hinduism and Buddhism
“It is my fixed opinion that Buddhism or rather the teaching of Buddha found its
full fruition in India, and it could not be otherwise, for Gautam was himself a Hindu
of Hindus. He was saturated with the best that was in Hinduism and he gave life
to some of the teachings that were buried in\tedas and which were oggown
with weeds. His great Hindu spirit cut its way through the forest of words,
meaningless words, which had overlaid the golden truth that was Mettes. He
made some of the words in théedas yield a meaning to which the men of his
generation were utter strangers, and he found in India the most congeni@hdoil.
wherever the Buddha went, he was followed by and surrounded not by non-Hindus
but Hindus, those who were themselves saturated withvéaéc law But the
Buddhas teaching like his heart was all-expanding and all-embracing and so it
has survived his own body and swept across the face of the Awadtlat the risk
of being called a follower of Buddha | claim this achievement as a triumph of
Hinduism. Buddha never rejected Hinduism, but he broadened its base. He gave it
a new life and a new interpretation. But here comes the point where | shall need
your forgiveness and your generosignd | want to submit to you that the teaching
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of Buddha was not assimilated in its fulness whether it was in Ceylon, or in Burma,

or in China or inTibet. | know my own limitations. | lay no claim to scholarship

in Buddhistic law Probably a Fifth Form boy from Nalandédyalaya would plough

me in a Buddhist catechism. | know that | speak in the presence of very learned
priests and equally learned laymen, but | should be false to you and false to myself
if 1 did not declare what my heart believes.’

The Belief in God
“You and those who call themselves Buddhists outside India have no doubt taken
in a very lage measure the teaching of the Buddha, but when | examine your life
and when | cross-question the friends from Ceylon, Burma, Chirabet, | feel
confounded to find so many inconsistencies between what | have come to understand
as the central fact of Buddisdife and your own practice, and if | am not tiring you
out, | would like hurriedly to run through three prominent points that just now
occurred to me. The first is the belief in an all-pervading Providence called God.
| have heard it contended times without number and | have read in books also
claiming to express the spirit of Buddhism that Buddha did not believe in God. In
my humble opinion such a belief contradicts the very central fact of Bugldha’
teaching. In my humble opinion the confusion has arisen over his rejection and just
rejection of all the base things that passed in his generation under the name of God.
He undoubtedly rejected the notion that a being called God was actuated by malice,
could repent of his actions, and like the kings of the earth could possibly be open
to temptations and bribes and could possibly have favourites. His whole soul rose
in mighty indignation against the belief that a being called God required for his
satisfaction the living blood of animals in order that he might be pleased, animals
who were his own creation. He, therefore, reinstated God in the right place and
dethroned the usurper who for the time being seemed to occupWltatThrone.
He emphasized and redeclared the eternal and unalterable existence of the moral
government of this universe. He unhesitatingly said that the law was God Himself.’

What is Nirvana?
“God’s laws are eternal and unalterable and not separable from God Himself.
It is an indispensable condition of His very perfectidnd hence the great confusion
that Buddha disbelieved in God and simply believed in the moraldads because
of this confusion about God Himself, arose the confusion about the proper
understanding of the great wordirvana. Nirvanais undoubtedly not utter
extinction. So far as | have been able to understand the central fact of Buddha’
life, nirvanais utter extinction of all that is base in us, all that is vicious in us,
all that is corrupt and corruptible in uNirvanais not like the black, dead peace
of the grave, but the living peace, the living happiness of a soul which is conscious
of itself, and conscious of having found its own abode in the heart of the Eternal.’
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Buddha's Greatest Contribution
“The third point is the low estimation in which the idea of sanctity of all life came to
be held in its travels outside India. Great as Buddbantribution to humanity was
in restoring God to His eternal place, in my humble opinion greater still was his
contribution to humanity in his exacting regard for all life, be it ever so llcam
aware that his own India did not rise to the height that he would fain have seen India
occupy But the teaching of Buddha, when it became Buddhism and travelled outside,
came to mean that sacredness of animal life had not the sense that it had with an
ordinary man. | am not aware of the exact practice and belief of Ceylonese Buddhism
in this matterbut | am aware what shape it has taken in Burma and China. In Burma
especially the Burmese Buddhists will not kill a single animal, but do not mind
others killing the animals for them and dishing the carcasses for them for their food.
Now, if there was any teacher in the world who insisted upon the inexorable law of
cause and &ct, it was inevitably Gautama, and yet my friends, the Buddhists outside
India, would, if they could, avoid thefetts of their own acts. But | must not put an
undue strain upon your patience. | have but lightly touched upon some of the points
which 1 think it my duty to bring to your notice, and in all earnestness and equal
humility | present them for your serious consideration.”

Young India, 24-11-'27, p. 392

A DIALOGUE WITH A BUDDHIST
(By M. D.)
The Meaning of Prayer

Gandhiji had enough time to think and write during his recent vishbtoottabad,
especially as he was kept free of many engagements and interviewers. But even
there he had some interviewers—not of the usual type interested in politics or topics
of the day but of the unusual type troubled with ultra-mundane problems. History
has it that discourses on such problems used to take place in this region hallowed
of old by the steps of the followers of Buddha. One of the interviewers of Gandhiji
described himself as a follower of Buddha, and discussed a problem arising out of
his creed. He is an archaeologist and loves to live in and dream of the past. Dr
Fabri—for that is his name—has been in India for many years. He was a pupil of
Prof. Sylvan Levy and came out as assistant to the famous archaeologiatebir
Stein. He served in thérchaeological Department for many years, helped in
reolganizing the Lahore Museum, and has some archaeological work to his credit.
Delving deep in Buddhistic lore has turned him into a stark rationalist. He is a
Hungarian and had in the past corresponded with Gandhiji and even sympathetically
fasted with him. He had come Abbottabad specially to see Gandhiji.

He was particularly exercised about the form and content of prayer and would
very much like to know what kind of prayer Gandhiji said. Could the Divine Mind
be changed by prayer? Could one find it out by prayer?
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“It is a difficult thing to explain fully what | do when | praysaid Gandhiji. “But
| must try to answer your questiomhe Divine Mind is unchangeable, but that
Divinity is in everyone and everything—animate and inanim@itee meaning of
prayer is that | want to evoke that Divinity within me. Now | may have that
intellectual conviction, but not a living toucAnd so when | pray for Swaraj or
Independence for India | pray or wish for adequate power to gain that Swaraj or to
make the lagest contribution | can towards winning it, and | maintain that | can get
that power in answer to prayer

“Then you are not justified in calling it pray@o pray means to beg or demand,”
said Dr Fabri.

“Yes, indeedYou may say | beg it of myself, of my Higher Self, the Real Self with
which | have not yet achieved complete identificatddou may therefore, describe it
as a continual longing to lose oneself in the Divinity which comprises all.”

Meditation or Imploration?
“And you use an old form to evoke this?”

“l do. The habit of a life-time persists, and | would allow it to be said that | pray
to an outside Powel am part of that Infinite, and yet such an infinitesimal part that
| feel outside it. Though | give you the intellectual explanation, | feel, without
identification with the Divinity so small that | am nothing. Immediately | begin to
say | do this thing and that thing | begin to feel my unworthiness and nothingness,
and feel that someone else, some higher Power has to help me.”

“Tolstoy says the same thing. Prayer really is complete meditation and melting
into the Higher Self, though one occasionally does lapse in imploration like that of
a child to his fathet

“Pardon me,” said Gandhiji, cautioning the Buddhist doctbmould not call
it a lapse. It is more in the fitness of things to say that | pray to God who exists
somewhere up in the clouds, and the more distant He is, the greater is my longing
for Him and find myself in His presence in thoughhd thought as you know has
a greater velocity than light'herefore, the distance between me and Him, though
so incalculably great, is obliterated. He is so far and yet so”near

My Prayer not on a Different Level
“It becomes a matter of belief, but some people like me are cursed with an acute
critical faculty” said Dr Fabri. “For me there is nothing higher than what Buddha
taught, and no greater mastéor Buddha alone among the teachers of the world
said : ‘Dont believe implicitly what | sayDon't accept any dogma or any book as
infallible.” There is for me no infallible book in the world, inasmuch as all were
made by men, however inspired they may have been. | cannot hence believe in a
personal idea of God, a Maharaja sitting on the GAdate Throne listening to our
prayers. | am glad that your prayer is on dedént level.”
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Let it be said in fairness to the Savant that he is a devotee of the Bhagavadgita
and the Dhammapada, and those are the two scriptures he carries with him. But he
was aguing an extreme intellectual position. Even here Gandhiji caught him from
being swept into the torrent of his logic.

“Let me remind you,” said Gandhiji, “that you are again qudytially true when
you say my prayer is on a fi#ifent level. | told you that the intellectual conviction
that | gave you is not eternally present with Méhat is present is the intensity of
faith whereby | lose myself in an Invisible Pow&nd so it is far truer to say that
God has done a thing for me than that | did it. So many things have happened in
my life for which | had intense longing, but which | could never have achieved
myself. And | have always said to my co-workers it was in answer to my prayer
did not say to them it was in answer to my intellectutdreto lose myself in the
Divinity in me! The easiest and the correct thing for me was tp ‘Gnd has seen
me through my dffculty’.””’

Karma Alone Powerless
“But that you deserved by your Karma. God is Justice and not Méoey are a
good man and good things happen to you,” contended-&bri.

“No fear. | am not good enough for things to happen like that. If | went about
with that philosophical conception of Karma, | should often come a cropper
Karma would not come to my helplthough | believe in the inexorable law of
Karma | am striving to do so many things, every moment of my life is a strenuous
endeavoyrwhich is an attempt to build up more Karma, to undo the past and add
to the present. It is therefore wrong to say that because my past is good, good is
happening at presenthe past would be soon exhausted, and | have to build up the
future with prayerl tell you Karma alone is powerless. ‘Ignite this mattisay to
myself, and yet | cannot if there is no co-operation from without. Before | strike the
match my hand is paralysed or | have only one match and the wind blovislé of
it an accident or God or Higher Poweér®ll | prefer to use the language of my
ancestors or of children. | am no better than a child.may try to talk learnedly
and of books, but when it comes to brass tacks—when we are face to face with a
calamity—we behave like children and begin to cry and pray and our intellectual
belief gives no satisfaction!”

Did not Buddha Pray?
“I know, very highly developed men to whom belief in God gives incredible comfort
and help in the building up of charagtesaid Dr Fabri. “But there are some great
spirits that can do without ifThat is what Buddhism has taught me.”
“But Buddhism is one long praygrrejoined Gandhiji.
“Buddha asked everyone to find salvation from himself. He never prayed, he
meditated,” maintained DiFabri.
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“Call it by whatever name you like, it is the same thing. Look at his statues.”
“But they are not true to life,” said the archaeologist questioning the antiquity
of these statues. “They are 400 years later than his death,” said he.
“Well,” said Gandhiji, refusing to be beaten by a chronologia@iraent, “give
me your own history of Buddha as you may have discovered it. | will prove that he
was a praying Buddhdahe intellectual conception does not satisfy me. | have not
given you a perfect and full definition as you cannot describe your own thdumght.
very efort to describe is a limitation. It defies analysis and you have nothing but
scepticism as the residuélNas it of such people that Pope wrote?—
“With too much knowledge for the sceptic side,
With too much weakness for the stsigride,
He hangs between; in doubt to act or rest;
In doubt to deem himself a god or beast;
In doubt his mind or body to prefer;
Born but to die, and reasoning but to err;
Sole judge of truth, in endless error hurled,
The glory jest and riddle of the world.”

Be Humble
But to proceed, “What about the people who cannot pray?” askeBabri.

“Be humble,” said Gandhiji, “I would say to them, and do not limit even the real
Buddha by your own conception of Buddha. He could not have ruled the lives of
millions of men that he did and does today if he was not humble enough to pray
There is something infinitely higher than intellect that rules us and even the sceptics.
Their scepticism and philosophy does not help them in critical periods of their lives.
They need something bettesomething outside them that can sustain themd. so
if someone puts a conundrum before me, | say to hioy &fe not going to know
the meaning of God or prayer unless you reduce yourself to a.cfthemust be
humble enough to see that in spite of your greatness and gigantic intellect you are
but a speck in the univers&.merely intellectual conception of the things of life is
not enough. It is the spiritual conception which eludes the intellect, and which alone
can give one satisfaction. Even moneyed men have critical periods in their lives;
though they are surrounded by everything that money can buy facticsf can
give, they find at certain moments in their lives utterly distracted. It is in these
moments that we have a glimpse of God, a vision of Him who is guiding every one
of our steps in life. It is prayér

“You mean what we might call a true religious experience which is stronger than
intellectual conception,” said DFabri. “Twice in life | had that experience, but |
have since lost it. But | now find great comfort in one or two sayings of Buddha:
‘Selfishness is the cause of sorrow’, ‘Rememioeonks, everything is fleetingTo
think of these takes almost the place of belief.”
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“That is prayel’ repeated Gandhiji with an insistence that could not but have
gone home.

The Right to Kill Oneself
Dr. Fabri found that it was Impossible to take Gandhiji further on the point, but he
stayed to ask yet another question. Buddha had excused monks who committed
suicide. “What would you say to the right of man to dispose of his life? Life as life
| hold of very little importance,” he asked.

“I think,” said Gandhiji, “that man has a perfect right to dispose of his life under
certain circumstance# co-worker suiering from leprosy knowing that his disease
was incurable and that his life was as much an agony for those who had to serve
him as it was for him, recently decided to end his life by abstaining from food and
water | blessed the idea. | said to him : ‘If you really think you can stand the trial,
you may do so.1 said this to him for | knew how dérent it is to die by inches
from, say suddenly killing oneself by drowning or poisonidghd my warning was
fully justified, for some one tempted him with the hope that there was one who
could cure leprosyand | now hear that he has resumed eating and put himself under
his treatment!”

“The criterion,” said Dr Fabri, “seems to me to be that if anahind is
completely obscured by pain, the best thing for him would be to see&na. A
man may not be ill but he may be tired of the struggle.”

“No, no.” said Gandhiji, correcting him as he was again running away with the
thought that his view was identical with GandBiji“My mind rejects this suicide.

The criterion is not that one is tired of life, but that one feels that one has
become a burden on others and therefore wants to leave the world. One does not
want to fly from pain but from having to become an utter burden on others.
Otherwise one stdrs greater pain in a violentfeft to end ones agony But
supposing | have a cancend it is only a question of time for me to pass away
| would even ask my doctor to give me a sleeping draught and thereby have the
sleep that knows no waking.”

Dr. Fabri got up to go with the parting wish that there may be many more years
of helpful activity left for Gandhiji.

“No,” said Gandhiji with a hearty laugh, “according to you | should have no
business to stay if | feel | have finished my ta&kd | do think | have finished
mine!”

“No, | am convinced that you can serve humanity for many more years. Millions
are praying for your lifeAnd though | can neither pray nor desire anything—’

“Yes,” said’Gandhiji interrupting him, “the English language is so elastic that
you can find another word to say the same thing.”

“Yes,” said DrFabri, “I can unselfishly opine that you have many years before
you.”
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“Well that's it. You have found the word! Here too let me tell you there is the
purely intellectual conception of a man being unable to live. If he has not the desire
to live, the body will perish for the mere absence of the desire to live.”

As Dr. Fabri left he asked me if he might have Gandghgiutograph. “I have
long had a desire for it,” he said, and contradicted himself as all votaries of sheer
intellect must do. “WlI,” said I, “Gandhiji has never claimed to be free from desire,
and with every autograph he gives he desires to secure Rs. 5/- for Harijans!” “I
know,” said Dr Fabri, laughing, “it shall be given.”

Harijan, 19-8-'39, p. 237

MESSAGETO THE FOONGIS
(The following message to théoongis of Burma is reproduced from “With Gandhiji
in Burma—IV” by M. D.)
The real message to tlw®ngishad been yet undelivered. Hundreds of monks
met Gandhiji in Burma as in Ceylon, and nowhere did Gandhiji find an audience to
draw him outAt one place there he rested satisfied with simply sounding a note of
warning: “You who do well to own the Buddha as your teacher will do well to
explore the limitless possibilities of non-violenddere are things in your practice
which | have not been able to reconcile with the teachings of the Buddha but | do
not propose to abuse your great hospitality by being critical at this moment.” In
Mandalay which is a great centre of pagodas and monasteries, thous&votsycf
had gathered to meet Gandhiji, but the noise was so great that it was impossible to
speak at any length and with any seriousnessu“Nave,” he said, “as | conceive
it, one of the greatest truths that the world can ever have uttered by one of the
greatest teachers of mankind, vixhimsa. If there had been a perfectly silent and
a quiet atmosphere | would gladly have spoken to you upon that quiet do&gine.
it is | can only ask you to study the doctrine and reduce it to practice in every act
of your lives. It is infinitely greater than the gems and the diamonds people prize
so much. It can become, if you will make wise use of it, your own saving and the
saving of mankind.”

In Tongoo, howeverwhich was the last place visited in Burma, there was
unusual silence and quiet in the great pandal that they had constructed for the
occasion, and théongishad the privilege of a great interpreter in the person of
Tharawady U. Pu. | reprodud®ngoo speecln extenso.

“With this meeting ends what has been to me a most interesting and instructive
tour in the interior of Burma. Delightful as my experiences of the people of Burma
were when my visit some years ago was only confined to Rangoon and for a day
only to Moulemein, that delight has been heightened by my experience during this
tour even as far as Mandalay has been a great joy to me to see at all these
meetings so many yellow-robddongisand so many Burman sisters and brothers.
As this will be for many years to come, if not for every last address to an
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audience such as this, | propose to submit a few remarks on what is to you and me
dearest to our hearts.

It cannot be without purpose and meaning that all your addresses, no matter
where presented, have approved of and blessed my message of non-violence and of
the spinning wheel. | would, therefore, say a few words to you in explanation of
what | understand by the messageAbfmsa.To me it is one of the most active
forces in the world. It is like the sun that rises upon us unfailingly from day to day
Only if we would but understand it, it is infinitely greater than a million suns put
together It radiates life and light and peace and happiné4s; do we not see that
light, that life, that peace and that happiness in a land that professes the law of
Ahimsa?As | said in Mandalay only yesterdajy has appeared to me that the
message of the Buddha, the Enlightened One, has only touched but the surface of
the heart of Burma. | would like to apply one or two tests. Now | hold that where
the law of Ahimsa reigns supreme, there should be no jealonsyunworthy
ambition, no crime. | read your criminal statistics and | find that you are not behind
hand in the race for crime. Murder on the slightest pretext seems to me to be fairly
common in Burma. | will, therefore, appeal to the friends on my left f(ibagis)
who are supposetb be the repositories of the Faith you have inherited from the
Buddha. Having travelled in Ceylon and now fairly long enough in Burma, | feel
that we in India have perhaps more fullgough by no means as fully as possible,
interpreted the message of the Buddha than you have Wdmehave it in our
Shastras that whenever things go wrong, good people and sages gdapagya
otherwise known as austerities. Gautama himself, when he saw oppression, injustice
and death around him, and when he saw darkness in front of him, at the back of him
and each side of him, went out in the wilderness and remained there fasting and
praying in search of lightAnd if such penance was necessary for him who was
infinitely greater than all of us put togeth@iow much more necessary is it for us,
no matter whether we are dressed in yellow or not?

My friends, if you will become torch-bearers lighting the path of a weary world
towards the goal oAhimsa, there is no other way out of it, save that of self-
purification and penance. So many priests are sitting here.ttfdesgme of them
will take upon themselves the work of interpreting the message of the Buddha, they
will revolutionize life. You will not be guided by rigid traditions, but will search
your hearts and your scriptures and tear the hidden meaning lying behind the written
word and vivify your surrounding&/ou will then find upon searching your hearts
that it is not enough not to take animal life, but you must see to it that it is not taken
for the pleasures of the palatéou will then at once realize that it is inconsistent
with the doctrine of love for all that lives to turn our mouths into chimneys. |
understand that drink is on the increase in a people so simple-hearted as the Burmese
and in a climate which does not necessitate the drinking of the fiery Ipidwill
immediately see on further research that there is no room for one who loves
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everything that lives to have fear lurking in his bredsu will yourselves cease to
fear authority and you will teach all round you to cease to fear anybbdye that
these few words that | have spoken to you in all humility and from the bottom of
my heart will be received by you in the same spirit in which they have been spoken.
Since you have at all your meetings credited me with a spirit of non-violence and
truth, | have endeavoured to interpret in the best way | could the message of non-
violence and truth as | have understood it for an unbroken period of 40 years. May
the words | have spoken find a lodgment in your heart and may they bear abundant
fruit, and if they do, there should be nofiddilty in all factions and parties
combining together for a common cause. | thank you for having listened to me with
such patience and in perfect silence.

Young India, 18-4-'29. p. 125

PLEA FOR BUDDHISTIC REVINAL
Gandhiji addressed a g gathering in Ceylon of Buddhist young men on the
premises of their association on the 25th Novemb@27.

At the outset Gandhiji pleaded for toleration. He did not claim to be a scholar
in any sense of the term. His first introduction to any religious study was through
a single book, viz., Sir EdwiArnold’s Light of Asia,which fascinated and engrossed
him. Ever since, the spirit of Buddha had haunted him, so much so that he had been
accused of being a Buddhist in disguidad as he had said on a previous occasion
he accepted the accusation as a compliment though he knew that if he made any
such claim it would be summarily rejected by orthodox Buddhstsone, however
who had imbibed the spirit of Buddhism he would reassert in all humbiny
unhesitatingly if in a different language, what he saih the previous occasion.

“There are some conditions,” he said, “laid down in Hinduism for a proper
prayerful study of religionsThey are of a universal charact®&emember also that
Gautama was a Hindu of Hindus. He was saturated with the spirit of Hinduism, with
the Vedic spirit, he was born and bred up in those exhilarating surroundings—
exhilarating for the spirit,— and so far as | am aware, he never rejected Hinduism,
or the message of théedas.What he did was therefore to introduce a living
reformation in the petrified faith that surrounded him. | venture to suggest to you
that your study of Buddhism will be incomplete unless you sttidg original
sources from which the Master derived his inspiration, that is, unless you study
Sanskrit and the Sanskrit scriptures. But your diityou are to understand the spirit
of the Buddha and not the letter of Buddhism, does not end there.
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The Gandhi ReviMa—A ReviewArticle

Mark Juergensmeyer

CConsidering the sum total of its Indian aNdestern audiences, Richard
Attenboroughs Gandhi has become the most widely viewed cinematic
portrayal of the man and one of the most widely seen films in histbryas
accompanied a renaissance of interest in Gandhi that has been growing for several
years, fueled in th&Vest by the use of Gandhian techniques in the protests against
nuclear weapons, and in India by the adoption of Gandhian social ideas in the
radical wing of the Sarvadaya movement.

One result of this revival of interest has been a proliferation of Gandhian
studies.At Delhi University for example, the Department of Political Science has
recently added an M.A. program in Gandhian politics, and at Harvard, Chicago,
Wisconsin, Berkeleyand scores of othekmerican campuses, courses featuring
Gandhi have cropped up in the last few ye&sspate of new books has been
brought out and old books have been reissued to meet a growing public and
academic demand. One might ask whether this is just a temporary phenomenon or
whether the interest will be sustained, and whether the approaches to the study of

Mark Juegensmeyer idssociate Professor of Ethics and the Phenomenology of Religions,
GraduateTheological Union, and/isiting Associate Professor of Religiausu@ies, University
of California, Berkeley

Gandhi. Produced and directed by Sir Richakttenborough. Distributed by Columbia
Pictures, 1982.

Tolstoy and Gandhi, Men of PeaceA:Biography By Martin Green. Newvrork : Basic
Books, 1983, 319 pp$23.50.

Sawodaya : The Other Developmemy Detlef, K. Delhi.Vikas Publishing, 1980. 228
pp. $20.

Dharma and Development : Religion as Resedinthe Savodaya Self-Helf Movement.
By Joanna MacyWest Hartford, Conn. : Kumarian Press, 1983. 102 pp. $ 13.75 (cloth), $6.75
(paper).

Gandhi and theContemporay World : Sudies inPeace and f. Edited by K. P Misra
and S. C. Gangal. Delhi : Chanakya Publications, 1981. 253 pp. $16.

The Philosophy of GandhiA Sudy of His Basiddeas.By Glyn Richards. Newrork :
Barnes and Noble, 1982. 200 pp. $18.50.
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Gandhian themes that are currently being developed are ones that will endure. In
this article | shall look at the phenomenon and the literature and try to assess the
field of Gandhian studies as a whole.

Why does the figure of Gandhi continue to be such a source of fascination?
Attenboroughs film supplies one answefor it presents the picture of a lone moral
individual triumphing over the conventional forces of authority in soci€hys
image of moral strength outweighing conventional strength is theddtuthich the
classicWestern adventure, tale is made. It is the cowbthe space hero, and all
those cinematic incarnations of Jesus and Mol@s. moral conqueror is also to be
found in a certain kind of Indian heroic archetype : the noble renunciant who defies
dharmic propriety for the sake of a higher spiritual truth. It is a mold shaped by the
tales of the gods— both Shiva and Krishna defy convention for their own divine
purposes — and it is a mold into which the movie image of Gandhi snugly fits.

One might ague that no one fostered this image more fervently than the
Mahatma himselfThis striving for moral perfection frequently protrudes from the
pages of Gandls’ An Autobiography : The t6ry of My Experiments withriith
(Boston : Beacon Press, 195And in this sense, the movie is true to the spirit of
the man, even if it may fudge a bit with some of the historical details. My guess is
that it Gandhi had seen the film he would have been pled$ed.movie, like
Gandhis own writings, pictures him as a reluctant saint in search of a CHuse.
question that remains is whether the image is an adequate interpretation of the man
and his meaning, and this question lies behind much of the literature of Gandhian
studies.

Landmarks in the Field

According toPublishers Weklythere are over 400 biographies of Gandhi alone and
many interpretive works besides. Most of this mass of Gandhian is hagiogaaphy
reading it is rather like reading the lives of the saiitsere are, howevgertwo
categories of Gandhian books worth considering more seriously : those that attempt
to place Gandhi in a historical or intellectual context, and those that try to clarify
what Gandhi was about. In each category there are landmark works.

Gandhi is remembered as the central figure in Isdmgtionalist movement,
and many of the historical studies of the man analyze his role in the critical period
of India’s emegence as an independent nation. Important works in this area include
Judith Brown$ Gandhis Rise to PowelLondon : Cambridge University Press,
1972) andGandhi and Civil Disobedienc@iondon : Cambridge University Press,
1977), both of which meticulously detail the ways in which Gandhi was able to
forge political linkages on local and regional levels. But how could such a shy man
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capture the imagination of the masses? Probably the best answer to this question is
Lloyd | and Susanne Hoeber Rudolplsection on Gandhi iThe Modernity of
Tradition, a long essay that has been reissued under the Galedhi : The
Traditional Roots of Charismé&Chicago : University of Chicago Press, 198B)e
Rudolphs’ splendid essay shows that Gandhi was able to fuse a traditional Hindu
image of saintliness with the modern, role of a political broked it remains a
standard for studies of Gandhi as a political actor

The central historical task is that of properly telling and interpreting the story
of Gandhis life. Despite the plethora of attempts, no single biography of Gandhi
may be called definitive. Multivolume works written by GandHormer colleagues
and published in India are comprehensive in scope, but their objectivigyssirbm
the authors’ reverent regard for their subjechis appreciative tone also
characterizes the biographies of Gandhi that are most popular Wetite but some
attain a standard of objectivity that makes them stand out. | would say that the most
evenhanded presentations are to be found in two works : B. R. Narmdiable
Mahatma GandhiA Biography (London :Allen and Unwin, 1958) and Gdogy
Ashes intelligently writtenGandhi (New York : Sein and Day 1968).

Historical research on Gandhi has been greatly aided by two series of
publications. One is the Indian governmentionumental project of collecting and
indexing all of Gandhs writing—including his essays, interviews, and letters. Some
eighty volumes ofThe Collected Wks of Mahatma Gandhi(New Delhi :
Publications Division, Ministry of Information and Broadcasting, Government of
India, 1958 to the present) have been published, and the task is not yet complete.
The other useful series is the reissue of the complete run of GajuilhnalHanjan,
in which many of his essays originally appeared (Garland Press,YNeuy 1979).

The second category of Gandhian studies comprises those that attempt to
explicate Gandhs methods and approadh.landmark among these studies is Joan
Bondurants Conquest of idlence(Berkeley : University of California Press, 1967),
the first book to present Gandhian strategy in a systematicwagh continues to
be regarded as the most reliable analysis of Gandi@mpaigns for social and
political change. Raghavan lysrMoral and Political Thought of GandhiNew
York : Oxford University Press, 1973) gives Gandhian ideas the consistency that he
himself was unable to provide, and Erik Eriksothioughtful psychoanalytic study
Gandhis Truth (New York : W. W. Norton, 1969), has lifted Gandhi and his ideas
out of the narrow context of Soultsia and given them wide accessibiliyfthough
he is vexed by Gandki’'moralism, Erikson is impressed with Ganslriélentless
pursuit of truth, which he likens to that of Freud.

As a group, these books present a much more complicated image of Gandhi

RO



Vol. 13, No. 4 Gandhi News/ oli&t 718 GIRIR-NG, 205

than that provided by the cinema and the hagiographlesy form the core works
of a serious library on Gandhi. For the most part, recent works on Gandhian themes
build on them, but a few recent works strike out in quitéedght directions.

Recent Gandhian Studies in the West
One recent book that moves in a new direction approaches the scale and imagination
of Erikson and the Rudolphs, and it comes from an unexpected quarter : literary
analysis. Martin Green, ifolstoy and Gandhi, Men of Peaceifers a double
biography and a common assessment of the significance of the two men. Green
regardsTolstoy and Gandhi as representative of an anti-imperialist sentiment that
was rife at the turn of the centuryn their private lives as well as in their public
statements, he claims, the two tried to recover the sense of personal power that had
been lost in the magisterial and global dimensions of great empires. Green sees both
Gandhi andTolstoy as political-literary figures : they were visionaries, creators of
new images of the self in societ@reens ideas are exciting sfufand his elegant
prose adds to the reademleasure. If his thesis is right, it would help to explain
Tolstoy’s and Gandh$' fascination with one anotheas well as the continuing
interest in Gandhi byVesterners who, lik&olstoy, are visionary and anti-imperialist
in temperament.

Most of the other recent books on Gandhi written inWest build on themes
established by the landmark works, and extend them in one of two directions. Either
they attempt further to systematize Garslhthought or to make it applicable to
current social situations; some attempt both. Continuing in the vein of Gyjgn
Richards, inThe Philosophy of GandhiA Sudy of His Basic Ideasnakes an ébrt
to give Gandhi intellectual respectability by locating his ideas in the Indian
philosophic tradition and comparing them with sMibstern thinkers asillich and
Wittgenstein. Gandhi comes out of this analysis looking somevdddntic, a guise
that Gandhi the activist might not easily recognikkat aside, Richards’book is
an interesting essay in comparative philoso@md should be a useful contribution
to what is becoming a lively field of comparative studies. Just out (and too late to
review in this article) is Ma@aret Chatterjee’Gandhis Religious ThoughtNotre
Dame, Ind. : Notre Dame University Press, 1984), which explores the Hindu roots
of Gandhis ideas and assesses the Christian contribution to them. Other recent
works follow along the lines of Bondurant in their attempt to analyze Gandhi’
strategy of conflict resolution and show its applicability to a wide range of situations.
Gene Sharg collected essays, entitl€glandhi as a Political tBategist (Boston :

Porter Sagent Publishers, 1979), and my oWwighting Wth Gandhi (New York
and San Francisco : Harper and Rd®84) fall into such a category
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These Gandhian theories of conflict resolution and social change appeal to
social activists as much as they do to scholars. For this reason, the field of Gandhian
studies is parallel to that of Marxist studies : some of the more interesting statements
about the theories have come from practitioners of the difadét.movements led by
Martin Luther King, Jr, in the United &tes,Albert Luthuli in SouthAfrica, and
Danilo Dolci in Sicily are all traceable to the influence of Gandhi, and writings that
have come from these movements are useful amendments to Gandhian thought.

Gandhian Studies in India
Practical interest in Gandhi is perhaps even more apparent in India, where
Gandhis legacy is to be found not only in his writings but in movements dedicated
to Gandhian forms of social change. Perhaps the most significant Indian extensions
of Gandhian theory may be found in the activities of the late Jayaprakash Narayan
(Commonly known as “J..B and his followers in the Gandhian Sarvodaya
movement.The followers of J. P are not the only ones who claim inspiration from
the Mahatma, howevgfor in India everyone seems to own him, and there Gandhian
studies are something of a national heritage. In fact, a bit of tension exists between
those who hold to two quite fi#rent interpretations of Gandhi : Gandhi the national
hero, who would endorse Indsapresent course of development, and Gandhi the
revolutionary who would advocate radical social and economic change. Most of
those who write and teach on Gandhian themes fall somewhere between the two
extremes.

In the 1950s many Indian universities established chairs and programs in
Gandhian studies, lgely for reasons of national pride. Some institutions, including
Punjab University at Chandigarh, set up whole departments devoted to Gandhi, and
it became popular for universities to erect Gandhi Bhstvasmall, architecturally
interesting buildings intended for public seminars and discussions, presumably to
focus on Gandhian issuéhe version of Gandhi that was promoted in these
buildings and programs was the more moderate one, and today many of these
Gandhi Bhavans are unused and in disrepaitew of the old-style Gandhian
programs are flourishing. Newer programs, howetleait advocate a more radical
Gandhi and aréeing established in conjunction with departments of economics and
political science, are doing quite well.

The recently published proceedings of a Gandhian symposium held in Delhi,
Gandhi and the Contemporarbrld, edited by K. P Misra and S. C. Gangal,
indicate the diverse approaches to Gandhian studies in Imbd&.contributors
include former prime Minister Morarji Desai and other colleagues of the Mahatma,
scholars, and activists. Some of the essays are homiletic in tone and plea for the
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revival of Gandhian values in modern socifilye best essays, one by K.J2ksena

on Gandh& concept of human rights and another by S. C. Gangal on Gandhr
notion of world orderwerewritten by scholars who are not Gandhian specialists as
such, but who find in Gandkiwritings a progressive point of view and an aid

in assessing contemporary political issuBise final essay in the book, written by

a Gandhian activist, Devdutt, casts doubt over the whole enterprise of Gandhian
studies and questions whether any study of Gandhian ideas, apart from the practice
of them, is true to the spirit of the master

Some Gandhian institutes have been established in India for the purpose of
integrating his ideas and their applicatiorhe Gandhian Institute oft&lies in
Banaras promotes research projects on rural development and applied social studies,
and the Gandhi Peace Foundation in New Delhi sponsors seminars, consultations,
and stipends for a core of scholars who do research on Gandhian theory and practice.
Both of these @anizations publish journaldnterdisciplinein Banaras, anGandhi
Marg in New Delhi.

But even these institutes are considered suspect by the radical wing of
Gandhians, which draws its inspiration from JNRrayan and much of its support
from high school and college students who joined his movement for “total
revolution” in the mid-1970s. Many of these students are still engaged in what are
called “constructive programs,” attempts at bringing about social and economic
change in rural area¥he Gandhian students who continue their academic pursuits
are the ones who are calling for the new graduate programs in political science and
economics to promote a radical Gandhian restoration of traditional soCrety
influence has been widely felt on Indian campuses, and recently a response to them
has come from scholars in Bombay and Delhi who are sympathetic with Blehru’
more secular and modern vision of Indifiture. In July 1981, these scholars issued
a manifesto calling for a renewal of commitment to what they tall “scientific
temper’ The manifesto was revised and reissued in 1983.

The best analysis of the radical Gandhian legacy is Detlef Kuntosvsky’
Sarvodaya The Other Developmelisee J. Das Gupta, “Development and Poverty
Reduction in SouttAsia—A Review Article,” Journal of Asian $udies 42,Nov.

1982, pp. 105-17). Kantowsky carefully traces the development of Gandhian
socialism from Gandhs' discovery of John Rusksr’book,Unto This Last,and
Gandhis early experiments in Utopian community to the Bhoodan land reforms of
Vinoba Bhave and the radical movement led by .JN&ayan. Kantowsky is
especially mindful of the diérences between a concept in theory and the way in
which it is put into practice, and he sees a sort of dialectical relationship between
the theoretical and the practical in the geece of Gandhian socialism.
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Only hall of Kantowskys book is about the Sarvodaya movement in India,
however The other half is about a transported form of Sarvodaya found in
neighboring Sri Lanka, which is threatening to eclipse its Indian parganiaation
in innovative vitality The lively Sri Lankan movement is the subject of two other
recent books : Denis GoulstSuwival with Integrity : Savodaya at the @rssoads
(Colombo : Maga Institute, 1981), which was reviewedJournal ofAsian $udies
42, May 1983, pp. 699-700), and Joanna Madyharma and Development :
Religion as Resouoe in the Sarodaya Self-Help Movemenkacy’s sensitive
analysis of the movement makes it quite dear that the Sinhalese variant of Sarvodaya
is conceptually quite dérent from, the Indian, and is religious in a more obvious
way. The founder of the movemerA, T. Ariyaratna, derived his inspiration from
the Gandhian movement in India, but he adapted Gandhian ideas to the Sri Lankan
context. He employed Buddhist concepts of compassion and self-negation to create
an indigenous concept of social sharing, and he utilized the traditional Buddhist
notion of the righteous ruler to epitomize his idea of moral politics.

It remains to be seen whether Gandhian social and economic theories hold the
key to the future of the undeveloped world Aaiyaratna, along with J..mNarayan,
and Western Gandhian prophets such as E. M. Schumalkhee suggested. Most
of those who write about Gandhi in both India andWaesst are content to envisage
change on a much more individual level, and they see Ganaifaiin significance
as an inspirational and easily understandable model for personal piety and virtue.
But even in a saintly view of Gandhi— such as that portrayed in Richard
Attenboroughs film— there is an implicit social dimension. Behind the hyperbole
and hagiography is an image of a man of extraordinary moral achievement, someone
who lived simultaneously as an ascetic and as a worldly crudddst of us find
these two ways of dealing with the world to be well-nigh irreconcilable; their
opposing requirements result in a moral tension that is felt by sensitive persons in
almost every culture. Gandsiapparent ability to surmount this ethical dichotomy
is cause for international awe, and for this reason Gandhi continues to be seen as
a potent model for moral action. His image has both social and personal dimensions,
and its complexity and vitality guarantee that interest in Gandhi and his ideas will
continue long after the current revival of excitement about them subsides.

Journal of Asian $udies February 1964, pp. 293-298
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TheWay theWorld is Moving and the
Insight and Foresight of Mahatma Gandhi

Sisir K. Dhar

(Continuation from previous issue)

v

Without a global revolution in the sphere of human consciousness, nothing will
change for the better .... and the catastrophy towards which our world is heading will
be unavoidable.

—Vaclav Havel, President, Czech Republic
We have indicated so far the way the world is moving to@ay analysis of and
criticism against the present industrial civilisation have suggested, at least implicitly
the way it should movéMe must now consideas specifically as possible, what is to
be done keeping even in view the summum bonum of happiness and mental
development of man.

We must not allow any dogma to guide We must admit at the outset that this
civilisation is so established that it cannot be ended completely and it is to be mended
as substantially as possible. “It is no easy task to do away with a thing that is
established,’ recognises GandhAlso, a civilisation, unlike erecting a building on a
clean plot with a blueprint, is not imposed from above. It is a long-term evolution
with an interaction between the existing condition and an awareness djiregner
problems, new values, major innovation etc., and acculturation. Basing idealism on
realism and not being just utopian, our aim shall be to create the ground for a more
compassionate civilisation that also helps growth of constructive creativity in man.
To the extent the endeavour succeeds, the wealth and-goatdning character of
this civilisation will weaken as also the ground for conflicts among men.

This civilisation cannot be rejected wholesale today as it is deeply entrenched and
the society also will not give up the good things it has given except where they are
too costly in terms of benefits and where constraints of resource and ecology
intervene With a strong condemnation of this civilisation, Gandhi is against so many

Presented at the U.G. sponsad National Seminar on ‘The Relevance of Gandhian Thought in
the 21st Centyr, organised by the Deptment of Gandhian Thought. Bhagalpur University on
November 16-18, 1995.
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things in it but he accepts some of them as a “necessary evil.” Despite his criticism
against machine, he recognises that destroying all machinery and mills “requires a
higher simplicity and renunciation than the people are today prepared to gay for
Also “machines will remain because, like the hotlyey are inevitable.” So he
suggests how best those machinery which are needed may be handled to serve the
people. He also ges our being guided not with a craze for machinery as such.
Clearly, our approach should be of a reform and not a revolution. But then, sustained
meaningful reforms over a long period and with a clarity of vision, gaining a
momentum of their own, may in the long run signify revolutionary changes, minus
the sound and fury

True to the goal, we should think of a positive approach with an understanding of
what is achievable at the moshe Report of the Club of Rome, indicating, it seems,
a fairly comprehensive approach suggests that “we must be more explicit about the
importance of values and ethics infdient areas ..... Ourfefts must be directed
towards the creation of a sustainable world sociahd caution dictates that the
profligate life-styles in the industrialised countries should be curbed through a
slowdown of consumption - which map any case be forced on us by environmental
constraints. It is also imperative that reneweidres be made to eliminate poverty
throughout the world.The approach does not smack of any utopian idealism nor also
of any unidealised pragmatismhe approach is one of practical idealism. Its two
concrete aspects are (a) curbing the profligate life-style through a slowdown of
consumption and (b) elimination of poverty throughout the weakidl, our action,
unless guided with an appropriate philosophy of life, may follow a wrong direction.
Hence the essentiality of an explicit recognition of the “importance of values and
ethics,” the cornerstone of all endeavour for a better sodietyEinsteins words,
“The most important human endeavour is the striving for morality in our actions. Our
inner balance and even our very existence depend on it. Only morality in our actions
can give beauty and dignity to lifeThe creation of a sustainable sociehat meets
the needs of both the present and future generations, we hope, will follow the curbing
of profligate life-styles. Such life-styles should not infect the LDCs where we are to
eliminate poverty

We have referred to some major evils in the modern civilisation. In it, the people
are by and lagge in a state of tension, when peace and content, as distinct from
transient pleasure and excitement, elude them. Cldhily civilisation has shown
what it can and cannot do. It has reached the end of its path and cdeanahpthing
new qualitativelyThe materialist path does not lead to spiritual development. It keeps
man opiated with ‘small’ things and keeps life arrested at a shallow level. Science
may still help even Ilager exploitation of resources, some, but not enough,
substitution of scarce resources etc., but resource constraints put a severe limit to
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enhancement of mass productioAlso, maximisation of production is not
maximisation of happines&nd, science, ill-directed, may be the grave-digger of the
human society

“It is high time that civilised man turned his mind to fundamental thingg&dir
the famous psychologist, C.. Gung. He reflected the profound feeling of great
prophets and humanist thinkers, who hawgedrinvariably that the way to happiness
and self-development lies in freedom from the bondage of greed, ambition and
selfishness - that Spinoza called “forms of insanity”, and in snstniving to be “the
king over himself; just, gentle, wise.” (Shelley). “Marfiappiness,” Gandhifams,

“really lies in contentment. He who is discontented, however much he possesses,
becomes a slave of desirésd there is no slavery equal to that of his desires.”
“Civilisation, in the real sense of the term,” he holds “consists not in the
multiplication, but in the deliberate and voluntary reductions of wdrits alone
promotes real happiness and contentment, and increases the capacity for service.”

The concept of a ‘simple life’, often mentioned by Gandhi, has not originated with
him - he attributes this to the sages of the old. But he lives a life that he pr8dehes.
idea of a simple life has found an echo in the sensible minds of all times. If
Zarathushtra says, “Practice simplicity in habits, simplicity of heart, and simplicity of
charactef Jesus feels that “a manlife consisted not in the abundance of things
which he possessed.” Long ago, the stoic philosopher and emdercusAurelius,
said, “Remembetvery little is required to make a happy life.”

Writing about England in 1802, Podlordsworth felt sorry that people adored
“the idolatry of rapine, avarice and expense,” and “plain living and high thinking are
no more.*? Romain Rolland terse comment is : “the more | have, the less 1.
great historian of science, Geger Sarton, asserts : “There is infinitely more virtue
and glory in creating beaytjstice happiness than in creating wealth.”

What do we really mean by a ‘simple life’? Gandhi gives a list of great men, “who
deliberately embraced poverty as their lot.” But his prescription of simple life for the
common man does not mean a strict regimen, that he prescribes for those who join
his Ashram voluntarily It is related to the level of moral growth of fdifent
individuals. He does not ge for a life of sack cloth and ashes for average people. Of
course, ‘awakened soufsbm Buddha to Francis éfssisi do not wait to be ged for
the path of utmost simplicityvhich is of their own choice. Gandhi implores all for a
conscious limitation of wants. Like Gandfiagore also feels that “Manteal needs
are not many What Gandhi likes everyone to do is to strive earnestly to the best of
one's ability for simplicity He hopes, a mas’earnestness will lead him ahead.
(Actually, if we have any single lesson from the life of Gandhi, who happened to be a
rather mediocre person and came to be regarded as a ‘Mahatma’, it is that earnestness
carries a man ahead.) In the simple life that he visualises, he is particular about mans
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health as also the basic needs - plenty of fresh, wholesome balanced diet; simple but
artistic, durable clothes; sunngiry, cozy dwellings amid agreeable surroundings.
And the ‘Father of the Nation’ does not ignore event the need for proper sanitation
and clean hygienic latrines also - matters trifling to most leaders. (His economic
system is capable of meeting these neddésmay add here that he envisioned self-
sufficient villages. Even if a village cannot become completely seffeserfit, the

more self-reliant it becomes, the better it is for &li)h a spirit of understanding, he
concedes the use of electricity for the masses though not fasiniam. Perhaps, the
‘practical idealist’(that he claimed to be) would not oppose sr@dinary fancies

and hobbies, that might give one some innocent satisfaction.

Whether | am correct or not in my understanding of Gandhi on this point, | think
ours should be a decent life, enriched with simplicdpe can cultivate simplicity
without being a puritarAnd morality is a mind inward growth and not something
imposed. Gandrs’ simple life (rather extraordinary) and such qualities in him as
cleanliness, dislike for gaudiness, his sense of discipline, punctualésance along
with a firmness of conviction, placidity of mind and, above all, his compassion and
neverfailing sense of humotall these reflect a simple decent mind. Overall, his life
itself is an art in a simple setting/ith a spirit of understanding, he would not demand
the same simplicity from all. Following Cardinal Newman, Gandhi recognises “one
step enough for me”. More important than how much one has moved in the direction
in which one moves - one step in the right direction paves the way for the next.

The simple life does not mean a complete rejection of matter - an absBrdity
for one aiming at elevation of mind, commodities are essentially for meeting needs.
They shall not dominate the mind; and shallow consumerisiferefit from rational
decent use, is not in tune with this ais Eric From puts it, “After he (man) has
satisfied his animal needs, he is driven by human n&gbge his body tells him
what to eat and what to avoid - his conscience ought to tell him which needs to
cultivate and satisfyand which need to let wither and starve out.”

Clearly, the question of self-restraint, so prominent in the thoughts of saints,
Gandhi included - comes in as a vital element in humanAif@an should exercise
restraint when facing scarcity as also pleiftye acme of this self-restraint is ‘non-
attachment(‘anasakti'as enjoined in ‘Gita’), on which Gandhi is so emphakius
precious quality of mind prepares a man to face sorrow and happiness stoically
“What chiefly distinguishes man from the beast is,” says Gandhi, “That man from the
age of his discretion begins to practice a life of continual self-restraint.”

“Self-control, though I will not for a moment deny its necessity on occasion,”
contends Bertrand Russell, “is not the best way of getting people to behave well. It
has the drawback of diminishing eggrand creativeness. It is like wearing heavy
armour .... Those who rely wholly upon self-control become fséhd timorous
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through fear of themselves. But the impulses to which they allow no outlet continue
to exist and, like rivers that are dammed, they must overflow sooner ¢t \&ftslre
accepting Russefi’ agument we may point out that his criticism is not basically
against self-control but against possible misuse through excesses.

No doubt, some amount of self-restraint is needed by man. But to be fruitful, this
must not be an imposition. It must be cultivated with an awareness of its Value.
recognise and feel its value, as that of all important things, is the first ficar
must have a brake and the driver must know its use or the car will meet with an
accident. So also, a man must know what to have and what not to have, how far to
move and where to stop, and he must act according to the knowledge. Self-control in
man is just like the brake in a car

A word on science. Science can help and harm man- “a double-edged weapon,”
says Gandhi. So also technology -ithithe help of new technology a resource-poor
country can overcome its natural handicagays $anislaw H.Wellixz.1* We cannot
oppose them in principle, but we guard against their misStes#ay science gives
man an unprecedented pow&nd as Shakespeare said, it is good to have the power
of a giant but not to use it like a giant. Hence spiritual growth, meaning transcending
the self and in the process overcoming srfeiilties, and self-control-actually two
aspects of the same process-are all the more neededAsdRyssell also points out,

“To stop war we must not only work on Governments; we must cleanse our own
hearts of the poisons that make war seem inevitable : pridediesd, envy and
contempt.” Gandhian wisdom emphasises on the same point rather in a perinnial
context, knowing that even if atomic weapons are abolished men may still hate and
fight, if they remain slaves of passions and baser instincts.

Will not a simple life with unhurried contentment and peace become a dull, boring
life? “A quiet life will be a boring life.” Russell feel8.I would submit that both joy
and boredom are related much to the development or absence af cneative
faculties, where the environment plays an auxiliary role, good oMsadhave noted
that the industrial workers’ life is commonly dull, despite better material conditions.
A man whom compassion relates to others, one actuated with a sense of beauty or
one in quest of truth, is likely to create things good and beautiful and to enjoy the life.
An artist like AbanindranathTagore found satisfaction by creating excellent things
with dry, discarded twigs, overlooked by otheFs. persons devoid of such qualities
of mind and doing just some compulsory work, the life cannot but be dull and
tiresome. Such a person does not live but only exidts. best life is one that is
intensive and extensive in its creative endeavitwverything truly valuable in this
human universe of which man can be proud has been brought into being and
developed by his constructive creativity. For these reasons maximum cultivation
and development of this creative grace is maaramount task of the present and the
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future,” asserts Pitirin. Sorokinl® The lives of great men from Buddha to Gandhi,
Tagore andVivekananda, and those before and after them - lives of dedicated
humanists, thinkers and artists - exemplify how active and creative - and so joyful, a
simple life can beThis is true also of a lesser man having a degree of creativity

In short, a simple life society must be much less haunted with greed and
selfishness and resultant evils, notably the conflict between man and man. In it, the
conflict between man and Nature also will be less and the future generations will
have a safer world. One will find immense meaning in Edward Carpeaigument,
already stated, that Gandhi valued much, in the context of a simple life society
Naturally, it will be more nonviolent and more decent a societyerishing more the
richer values. “Simple living is a revolution by itself, for it goes against the prevailing
taste and econoniysays Dr Lohial’ We may add here that some grave evils like
various forms of environmental pollution can be arrested only with a simple life and
not by the industrial civilisation with its natural propensity

But, how much simple can a simple life be today? For instance, we cannot give
up electricity railways and the like, not thought of in pre-modern simplidy
stated, a simple life for the average people will not be one dfdsafobes. It will
not necessarily be a return to the old absolute simpliggys Gandhi. It shall be a
decent life.Yet, our attitude counts much. If one is earnest, one can discard a lot of
things, without much strain. Not only itemwise, even quantitywise one can reduce
consumption by refusing to have anything beyond omeal using capacityfEven
such a reduction will mean a relatively simple l#end when one begins to realise
the benefits of a simple life, one can move still ahead. Of course, those below the
poverty line will have to rather ‘un-simple’ the life a bit, but not as much as to try to
imitate theWest.Actually, a ‘simple life’is not only an idealist’ yearning, it is a
‘pragmatic musttoday

The elimination of poverty throughout the world is agemt matter for reducing
suffering, animosity and injustice. It is not a civilised world so long as it continues to
be rent with cries of poverty and hunger and the sighs of the unemployed. Both
poverty and profusion or overmuch harm the sdblus, while Gandhi recounts that
“In South Africa.... | observed almost invariably that the greater the possession of
riches, the greater was the moral turpitude,” he is as aware that “grinding pauperism”
cannot but lead to “moral degradation.” But the removal of poverty must honour the
principle of simple lifeAlso, sanity demands that the IACs should curb consumption
to save resources and the environment as also to remove gross inedhaity
inequality also strengthens racial animosity that musAgd‘economics of justice,”
as Gandhi calls it. Must replace the predatory economics.

In our discussion we have related various evils and strikes in the world today
attributable to the modern civilisation. | am not sure, how far an evil like male
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domination is related to it. Howevdet all of us realise that where women advance,
the society advance$here is another virulent disturber of peace in the world today
that rouses the beast in man - a sectarian or herd mergafiyessing itself through
bitter hostility along racial, communal or similar sectarian lines. “The instinctive root
of race hatred is fear of what is strange,” feels Bertrand Russell. It seems to me that
the herd mentality and sectarian hostility are also a product of an irrational refusal by
an illiberal mind to adjust to pluralities of customs, mores, rituals, Tétgs, both
fear and intolerance are springs of this maldalyependent of the modern civilisation
in its origin, it is also influenced by this civilisation when contestants fight with
modern weapons for more power and material gains more fanatislly the power
of various irrationalities, the herd mentality depends ultimately for its cure on more
and better education of the misguided masses, whildigdtsimodern countries also,
and on firm action against ring leaders. Besides, where this mentality grows with a
grievance of injustice, it demands removal of the same, if real, and greater
clarification of the matter to all if it is not so.
How do we move ahead towards a society enshrining richer valiles8ociety
does not change itself. Man, the active force, is the buildas man’s privilege to
overcome adverse circumstances,” asserts Garde, none can live outside an
environment that has its weight on man. But living within an environment, it is man
who decides what to do or not to do and charts his paghmore developed a man is
the more he moulds the environment and vice versa. In relig/the quality or
character of man that is the basic determinant of the human life, leaving aside the
very long-term course of Nature, or natural calamities. On the social plane, we must
have desirable institutions, laws, programmes etc. But all these become as good or as
bad as the human quality behind thérhis human quality is shaped, most of all, by
man’s consciousness - his thinking and feelifigus, any social change must mean
basically a change in the quality of macbnsciousnes$here is no social change if
man remains unchanged. Side by side, the environment also should be reformed.
This means that we depend the most on education - on persuasion and moral
appeal - in rousing the consciousness of a Malues cannot be imposed by force. It
is often said cynically that great, very great men have appealed to others from ages to
be good and loving but with little impact. It isfitllt to prove definitely the success
or failure of great men in this spheréet, it is reasonable to suppose that their
contribution must have some impact on nsazvnsciousness and culture and that our
world might have been a poorer one without them. In our own time, we have seen
how an unarmed Gandhi roused a nation from its age-long slumber and kindled a
spirit of sacrifice even in ordinarilliterate masses. But the fight begun by great men
is not overThis is not always sustained worthilyhile counter forces happen to be
active. In any case, if the influence of good parents or guardians is undeniable, the
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rote of ‘the guardians of mankingti our lager family cannot be denied.

Further if incorruptible saints are not many in our world, incorrigible villains also
are not manyThe overwhelming majority of the population belongs to a third group
of the average peopl&hey are mostly aimless, confused and ill-directed tollagh
more than the other two groups, they are amenable to education as also to
environment. So, it is to be expected that honest, persistent and well-planned
educational approach, side by side witfoe$ for reform of the environment, will
not be in vain, though the change of mind is the slowest of all chaigdselieve, as
Gandhi did, in the basic goodness of these people despite their frailties and must look
at them with sympathy and understanding. Selfishness, we may add, is a state of
mental weakness, quite widespread, coveting more than what rational self-interest
demands. It may be overoptimistic to banish it from the human society soon and
entirely Yet a combination of good education, good environment and the basic
goodness of man may have an impact for the better on this evil trait.

Compassionate minds have held education in the true sense as the foundation of a
good life. In Buddh& words, “ignorance is the darkest night.” No doubt, most of the
problems in the world today are made by humans, gregdyprant, biased and
prejudiced.The modern civilisation has fefed facilities for universal education and
the benefit is spread extremely uneveiiso, with all its worth, this education is
imbalanced. Our literary education gives primacy to the education of the brain and is
not value-oriented. Gandki’conception of the education, aiming at an all-round
development of the child, is based on his formula of 3-H, education of the heart, hand
and headAs he wrote : “I did not believe in the existing system of education.... |
regarded charactdwilding as the proper foundation of their (childgnéducation
and, if the foundation was firmly laid, | am sure that the children could learn all other
things themselves or with assistance of friendgtile he “firmly appreciated the
necessity of a literary training in education” he was convinced that “mere knowledge
of letters” was not enough. Farsighted thinkers like Swérekananda andagore
also accorded primacy to the charadieilding education. Bertrand Russell also
warns that “Unless men increase in wisdom as much as in knowledge, increase in
knowledge will increase sorroivA gem of his idea is that “the good life is one
inspired by love and guided by wisdom.”

Without denying at all the need for brain education, we must recognise that the
human heart &érs the decpest spring of mantonsciousness (and action) of his
feeling, and even thinking and willingVith good brain education, but without the
deeper feeling, one can be a schdBart as Poet Kazi Nazrul Islam, wrote in one of
his poems; “All the prophets were shepherds and plough men, and they brought
imperishable messages which are there and will remain for éVesinslation mine).

Also, as ProfAmartya Sen says, it is to be admitted that so often Shakespeare or
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Tolstoy have seen and expressed social truths more clearly than social sciénsists.
does not mean that what the heart says is always free from errors. But the
‘imperishable messages’ elevating the mind, appear to originate with a deep feeling.
We do not know how much academic education Gautama had received, but we
honour Buddha as an t¥akened sout”, whose heart became restless and then wise
with the sorrow of manThe same can be said of so many others, e.g. Ramakrishna
Paramahamsa, an almost illiterate person. Gandhi also was not a greaf sdiwlar
became a pathfinder with qualities of the heart-truthfulness, compassion and
earnestness. “I am not built for academic writinstion is my domain,” he said

with characteristic humbleness.

Therefore, following the Gandhian spirit and with loyalty to the goal of loftiness
of mind, we emphasis that the ‘education of the heart’, illumining the vision, is the
most basic of all education. lggg number of universities and colleges bring out a
large number of scholars. But not many of them retain any serious connection with
their study after leaving the institutions, and not many of them are keengen lar
questions of life or have any concern for theydarsociety In India, it seems, very
few even touch any serious books after having obtained a degree, while learning is a
lifelong process. Commonly deemed educated, most of them are rather ‘degree
holders’. The knowledge they get, serving some practical needs, hardly develops a
serious philosophy of lifewith the education they get, they sever the connection at
ease after the practical needs have been served.

This education does hardly awaken the heart and our “degree holders” are mostly
‘sleep walkers’. “Ultimately we are guided not so much by the intellect as by the
heart,” felt Gandhi. Reason is an extremely valuable faculty in man and when one is
guided by heart one need not be ifet#nt to reason though one is at libextyth
caution, to transcend reason when one finds something too deep for reason.
Extremely significant is a pronouncement by Bertrand Russell that “Instinct, intuition
or insight is what leads to the beliefs which subsequent reason confirms or confutes”
.... Reason is a harmonising, controlling force rather than a creative one. Even in the
most purely logical realms, it is insight that first arrives at what is'Aew

A valuable observation by M. N. Roy is that the present crisis in the world arises
from mans failure to distinguish between what possesses lasting, perennial value and
what have only ephemeral valukhis failure to distinguish between what is healthy
and what is alluring is too commofnd this pinpoints the need, most essential for a
value-oriented education or education of the hedttiis education, more a
communication from heart to heart for imprinting of values more than imparting of
knowledge of theories and laws, does not promise any instant succedse “V
education is not simply a matter of precept or curriculum construction and classroom-
teaching. It is more practice than precept,” says Ishwarbhai'P&lkeis possible for
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a teacher situated miles away téeat the spirit of the pupils by his way of living.”
(Gandhi). Even if many have fgotten him todayand many more know really little
about him, Gandhi is one of the greatest teachers that India has ever produced,
beaming a moral appeal. In a famibffectionate and wise parents are the finest
teachers. Even when the child is unable to fathom their wisdom, he feels the touch of
the heart that, as Pascal said, has a language of itsActually, most persons are
what they become in the early lifehe teachers at institutions can influence, though
having much less time at their disposal. Companions also influence. Unlucky is a
child, influenced with heartless or wicked parents, companions, teachers and social
leaders. On the impersonal plane, the wider society or the sociocultural milieu moulds
the child highly Its influence is rather negative today and hence there is a crying need
for reformative action her@he social and political leadership is rather poor not only

in India but, it seems, in the world as a whole today in a context of humanist-ethical
deficiency The cultural and communication media, having a great moral
responsibility must be attuned to a constructive creative role, that is much lacking.

The need for sound curricula though subsidiamyst be considered seriously by
those earnest about blooming of decent qualities in WWammay only stress here that
learning virtues begins the best in childhodde child must be acquainted both at
home and school with accounts of inspiring lives and humaratytural achievements
through agesThe history of wars, cruelties etc., though taught, must not cloud aschild’
mind. He must know more of good things of life and must begin his onward journey
with a robust optimistic outlook and not crippled with cynicism. Pessimism, fear etc.,
shaking confidence, and of course, ignorance, are the greatest enemies of pgrogress.
a child, we must hold out alternative healthy models, ideas and programmes - things
that deepen and broaden the mind, facing caterers &b)stey said, “growing insane
luxury of the rich” and such other vulgarities and cupidities.

The influence of the materialist civilisation is so wide-spread that we may appear
to be swimming against currents todHys rather late today as the currents are strong
enough, and yet it is never late as they are harmful endugh.as Einstein points
out, “His (Gandhis) work on behalf of Indig’ liberation is a living testimony to the
fact that mars will, sustained by indomitable conviction, is more powerful than
material forces and seems insurmountabdtl, as Gandhi himself says : “Those
who tread the path of virtue should not be disheartened by the thought that virtue is
so rare in the world, and that they are in a minofiityeir duty is simply to do the
right, and leave the rest to Gothey should never think of the result of their action;
for the only reward of a thing well done is to have done it.”

We have advantage also. It is not that only parents and teachers at school teach.
Highly important, borrowing a famous idea of Hegel, the thesis of this civilisation is
producing its antithesis, telling on the life of the people. Mawn condition, his
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bitter experience, is a great teach@eating a new awareness. It may act slowly but

it acts.When, for instance,t8lin was consolidating his tyranny and basking in the
glory of power he was also helping weakening of its hold on the heart of the people.
Thus, people who groan under the heels of a tyrant, come to realise the value of
freedom.The discovery of nuclear weapons and the consequent horrors create a new
awareness of the value of nonviolence. So also the people may come to learn that
acquisitiveness or ange to dominate can make one rich and powerful but does not
give peace and joyather destroy them. In varying degrees, the need to tame the
demoniac in man will be felfThe saints and thinkers warn against this demoniac
they articulate what is inarticulate in the rest.

The unhappy results of manshortsightedness are being felt more and more as
the civilisation shows its cruel teeth more and more. Never before have so many
conference, seminars, discussions etc. been held on the problems and maladies that
this civilisation is creatingVery many of them are beinggamised in thaVest by
thinkers and activists who know thefaafs of this Western civilisation intimately
along with a sound perception of the world as a whalthough independent of
Gandhiji, their thoughts and reactions are so strikingly similar on major aspects to
that of GandhiThus, Gandhg basic thoughts have a universality and they do not
appeal to only a handful of romantic idealiSisday farsighted thinkers in thé/est
also feel that material influence generates greed and selfishness and crudes spiritual
values, profligate life-styles should be curbed; that poverty should be eliminated
through out the world; and the society must be explicit about the importance of values
and ethicsThese are the thoughts for mauliealthy body and healthy mind and will
surface more and more with the passage of firhese who envision a better society
cherishing these thoughts are not swimming against cur®atgameva Jayate
truth shall prevail. (End)
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“Over thirty years | have practically given my all to this mission of my
lite and so long as | was comparatively young and active | faced all my
difficulties unaided and through my struggles the institution grew up (in)
its manifold aspectsAnd now howevey when | am 75 | feel the burden
of my responsibility growing too heavy for me. Owing to some deficiency
in me my appeals fail to find adequate response in the heart of my people
though the cause that | have done my utmost to serve is certainly valuable.
Constant beging excursions with absurdly meagre results added to the
strain of my daily anxieties and have brought my physical constitution
nearly to an extreme vg& of exhaustion. Now | know of none else but
yourself whose words may help my country men to realise that is their
worth while to maintain this institution in fullness of its functions and to
relieve me of perpetual worry at this last period of my waning life and
death”

@ G SRS 372 W2l TRrer 2fee o w9 @k fkiet Setm e &
ARRST RN TR IS | (@1 e SCorl Fa19 517 33 SR Oifacd

8¢



Vol. 13, No. 4 Gandhi News/ &t A% SEIR -G, 2035

NG 2Te 2 BfF o TR 7o wfeet 5 | @2 g Tera Gt e
(ACF 9 SFRT IAHACE (FCL, B! SO (T 2 I I oz
et 0T QRIT SR T | AT O AR 2GS INHAIACE Sl
ARG | Sp0e AT FCETT N TR MRS SP[F 20 0% | JT A7
A AL Al LR AG Ao PR fofd SR A0S | amaie [Karg
T Aed | Rwomer Wtfe wie vo,coo Bl ey wE “Hamml”
TOI-AGF TCAT AN TG IFACR | G3 T-A6F (ACF S (@SN Lo
Qb JgF T FSf (oIt #AGa, ACFICs, METS | Svov AeR ke 6 &
fafer (T=le | Giwe STR0R LA TR 2/ NRG! (9TeT IALACLT A0 (7Ll
Fa0e | el wifds WF6 2oe [Rwifde Seama 2o | s SR
SN SN, AT L F]Z 2 fofel @ =@ frg @,
93 #ifiFee [T fomwiR et o o @@ @2 84t 7l (@ItE= |

SHOL ACER 24 WG ARG AL SAIIT 0,000 FIFH GHT (53 | ACH
= ¢ B :
Dear Gurudev

God has blessed my poorfat. And here is the moneWNow you will
relieve the public mind by announcing concellation of the rest of the
programme. May God keep you for many a year to cofoets with love,
M. K. Gandhi.
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“Your love for me has greatly exceeded my expectation and | assure
you that the gift you have bestowed on me is a gift of profound peace and
of freedom from daily worries that had been sapping my strength. | have
struggled almost single-handed for about forty years for a cause which has
failed to find a helping hand in a neighbourhood jealously antagonistic and
therefore when | am nearing the end of my journey suddenly to be blessed
with an unquestioning sympathy lavish in generosity overwhelms my fam-
ished heart with jay
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DIRECTOR-SECRETARY’S REPORT

on
the Programme and Activities at
Gandhi Smarak Sangrahalaya, Barrackpore
from January, 2019 to March, 2019

m In-house Activities :

1. Day-long Programme for Underprivileged Children (27.01.2019) :
Gandhi Smarak Sangrahalay=-
Barrackpore celebrated the 7
Republic  Day  with th
participation of Underprivilege(.
Children at its premisesThe |,
Sangrahalaya ganized a day
long Programme for suc
children of local and adjace
areas of Barrackpore. The
Children were visited th
Sangrahalaya and they wel : !
explained the information about all the exhibits of the SangrahaTa}ﬁy were
also shown a Patriotic documentary film regarding the Indian Freedom

Movement. The Sangrahalaya

arranged four separate playing

activities based on the theme of

Republic Day of India for the

children by dividing them into

~ | two groups. The Children also

performed some group dances

with several Patriotic songdt

the end of the programme the

Sangrahalaya awarded the prizes

according to their scores of




Vol. 13, No. 4 Gandhi News/ S\t 7€ GIRIR-G, 2055

f two groups. By spending a whole day
at Gandhi Smarak Sangrahalaya and by participating in the programme of
celebration of the 70th Republic Dasuch children had learned a lot of things
about the significance of this particular day of our Country

m Outreach Activities :
1. Participation in the Inaugural Programme of National Level Quiz
Competition, Organized by BITM, Kolkata (29.01.2019) :
With the country celebrating thgss
150"  Birth  Anniversary .
Mahatma Gandhi, Birla Industrig
& Technological Museum (BITM
in Kolkata, National Council o
Science Museums, Ministry q
Culture, Government of Indige"
organized a Nationwide Scho
level Quiz Competition, involving
hundreds of students, to pi

| National level Quiz Competition
was held on January 29, 2019 at
BITM, Kolkata. The Director
Secretary of Gandhi Smarak
Sangrahalaya, Barrackpore was
invited in this inaugural programme

«o
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as the Guest of Honaubhri Jahar SirkalFormer SecretayMinistry of Culture,
Government of India was also present as the Chief Guest.

2. Participation in the 439 International Kolkata Book Fair, 2019 (31.01.2019-
11.02.2019) :
On the occasion of the 1%0Birth
Anniversary year of Mahatma Gand
the  Sangrahalaya took ma
initiatives to highlight the severg
messages of ‘Gandhi-150’ to all kin¢® "\
of people.As a part of such activity
the Sangrahalaya participated in t
439 International Kolkata Book Fa
which was held from January 31 _ -'
February 1, 2019 at Central Park Fair Ground, Salt Lake, Kolkaﬂae
Sangrahalaya held atal at there by setting up some thematic temporary
exhibitions on Mahatma Gandhi like ‘Life &Vorks of Mahatma Gandhr’,
‘Gandhiji & Bengal' and ‘Mahatma
Gandhi & the World’. The various
- | exhibits were set up by displaying of
photographs, write-upst&nps, Posters,
Models of Charkha and the Cottage in
which  Gandhiji used to stay at
i | Sabarmati Ashram, some original
‘4 collections of Hand-spuriThreads by
several of our National Leaders and the
. | Photostat copies of GandhijiLetters in

i
=
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different languages and his Beng
Hand Writing. A special Phot@lbum

on the life of Mahatma Gandhi wgw=
also displayed in the stallhe severa E*‘“

to Gandhiji were also displayed in the
stall to create the interest of the people
about Mahatma GandhiThe stall was

inaugurated by Professor Saikat Moitra,

A
Vice-Chancellor of MaulanaAbul

Kalam  Azad University of|-
Technology Kolkata on January 31 .

Gandhiji from the several exhibits ¢
the Sangrahalays’stall. ;

3. Participation at the District Level Environment Fair (01.02.2019 and 02.
02.2019) :

Office of the District Magistrate &
“| Collector North 24 Paganas, Govt. of
West Bengal, @anized a District Level
Environment Fair2019 for 2 days at
Kachari Maidan, Barasat on February 1
and 2, 2019The Oganizer invited the
'| Gandhi Smarak Sangrahalaya,
Barrackpore to participate in this Fair
for 2 days.The Sangrahalaya set up an
Exhibition Sall at the place and set up

€
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some temporary exhibitions on life and works of Mahatma Gandhi along with
Gandhiji's Views on Nature & Environment. Shri S. Banerjad).GM, visited

the Sall on the first dayThe students from various schools of North 24gBaas
district also came to visit the Gandhi Smarak SangrahaleSall.

4. Participation in the Two Days’ National level Seminar, organized by Asiatic
Society (February 12 and 13, 2019) :
The Asiatic Society aganised aTwo
days’ National level Seminar on
‘Philosophy of Mahatma Gandhi’ on
February 12 and 13, 201®hey invited
the Gandhi Smarak Sangrahalaya to
take part in this Seminafhe Director
LM - : Secretary of the Sangrahalaya
|ﬂ sty s p———g ¢ participated in the Seminar as a
FHILﬂSﬂPHTUHMH!TMA GAHDHI Speaker and the topic of his
s deliberation was ‘Rethinking Gandhian
Thought : Issues and Challenges’.

@9
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5. Participation in The National Seminar Organized by Akshay Kumar
Maitreya Herltage Museum of North Bengal University (12.3.2019) :

. The Akshay Kumar Maitreya Heritage
Museum of North Bengal University ganized
a day-long National Seminar on ‘Less Explored
Archaeological Heritage & Objects of North
Bengal’ on March 12, 2012 at their institution.
They invited the DirecteSecretary of the
Sangrahalaya as Special Guest in this seminar
The  Directo-Secretary  presented his
| deliberation on ‘Revolution in Display of
Archaeology in ModernVay’ at this seminar
The ke/-note address was delivered by Shri
Rajesh Purohit, Director of Indian Museum,
Kolkata.

€8
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6. Participation in the Programme, organized by Department of Post, Central
Kolkata Division, for the occasion of Celebration of 150th Birth Anniversary
of Mahatma Gandhi at Sr. Supdt. of Post Offices, Kolkata (19.03.2019) :
Department of Posts @e of the Sr Supdt. of Post fiafes, Central Kolkata

b ad Division, oganized a programme for the

' _ | occasion of Celebration of 150th Birth

| = | Anniversary of Mahatma Gandhi at their

» [ Sene uﬁ Office on March 19, 2019.They
\3 B requested the Gandhi  Smarak

x F gl Sangrahalaya to arrange a special

44 exhibition on ‘Life & Works of

1| Mahatma Gandhi along with several

B A
posters on @&mps related
Gandbhiji, which had been releasedy®
several occasions by more than 15
countries  of the\atld. The|
Sangrahalaya arranged the exhibitfs
at their ofice premises and it wa =

=0 _Jinaugurated by Shri Samar Bagchi,
"“."31 Former Director of BITM, KolkataAt
‘= L the inaugural part of the programme
they oganized a discussion on various
issues related to Gandhiji and Shri
Bagchi presented his deliberatiohhe

programme was ended by Andio- mﬂi

Visual Spot Quiz on Life Syn—
Activities of Mahatma Gandhi an ;Tl i
the quiz vas conducted by the 1 \
DirectorSecretary of Gandh

Smarak Sangrahalaya,aBackpore.

T——— e T e
— = ; it —
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m Mobile Exhibitions :

1. Mobile Exhibition & Day-long Programme at Aguibani High School, West
Midnapore (06/01/2019) :
The Gandhi Smarak Sangrahala
Barrackpore had reached on Janu |
6, 2019 atAguibani High School in
the district of West Midnapore fo
organizing the Mobile Exhibition o
‘Three Great Personalities - Gurud
Rabindranath Tagore, Mahatmg
Gandhi and Netaji Subhas Chang
Bose'.

2. Mobile Exhibition & Day-long Workshop on Gandhian Concept of Rural
Development & Education organized by ABS Academy, Durgapur
(04.03.2019) :

Gandhi Smarak Sangrahalaya, Barrackpore was invited bABiSeAcademy

@Y
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Durgapur in Burdwan District af,
their institute to aganize an\*{
Exhibition cum Workshop on
Mahatma Gandhé' Ideas onlm..

Rural Reconstruction an
Education on March 4, 201{
The Sangrahalaya reached at
institution and set up &
exhibition on Gandhian conce| =

of rural development, entitled
“India of My Deam$. At the
inaugural session the Director
Secretary of the Sangrahalaya
delivered an elaborate presentation
| on ‘Gandhiji’s 18-Points
“ Communal Suctures -An Unique

| Package of Social Development.

At the end of this presentann ' .

a documentary film on Rural- ¥
Reconstruction and Educatio éﬂl y

(L
Concept of Mahatma Gandhi ;I,"‘g
was shownAt the end of thg 1\_[-?..

Workshop the Audio-Visual |

Spot Quiz on Life &Activities of
Gandhiji was arranged by the
Sangrahalaya for the students and
Faculty Members of the institution
and the winners of the quiz
W programme were awarded the
prizes by the Sangrahalaya.
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m Group Visits:
1. A group of 1 foreign visitors fromAuckland, New Zealand, came to visit the
Sangrahalaya on January 5, 20IBey were provided with a guided tour of the

SangrahalayaAfter visiting the galleries one of th&dministrative Director
commented Beautiful & \éry interesting.

2. A group of 9 visitors from Barrackpore Poribesh Bandhab Society came to visit
the Sangrahalaya P - s
January 7, 2019 : '
After visiting the
galleries one of th¢
Members commente
“Well maintained &
heritage should b
presered.
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3. Thirty seven students of Ichapdcademy H.S. Ichapuralong with their
teachers visited Gandhi Smarak Sangrahalaya on January 12 Th@jOwere
provided with a guided tour of the Sangrahalaya. On seeing the display of

commented Outstanding

4. Sixty students of Sodepur Sushil Krishna Sikshayatan, Sqd&puag with their
teachers visited Gandf
Smarak Sangrahalaya (
January 14, 2019They
were provided with 4 . : :
guided tour of the v | i :
Sangrahalaya. After N2 :
ending their visit one o
the Teachers of thg
institution commented
‘Satisfactory!

(@)
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5. Two sixty nine students dAriadaha Sarbamangala Balikadyalaya,Ariadaha
along with their teachers came o

Y documentary entitled Muktir
| Banhisikha Role of Barrackpore in the

x % | Freedom Movement of India.After
visiting the Sangrahalaya one of tfieachers of the institution commented
‘Outstanding

6. On February 1, 2019 forty five students[
the Mansarat High School, Puratanramgz
Falta came to visit the Sangrahalaya alg
with their teachersThey were provided th e
guide service for explaining the variofs:
exhibits of the Sangrahalaya. One of ‘.."*,1
Teachers of the institution commented
visitor's book that they were very pleas
to visit the museum.
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7. Twenty nine students dfivekananda College, Madhyamgram, along with their
teachers visited the Sangrahalaya on February 4, ZDi®. Sangrahalaya
delivered a brief informatio .
about the Museum at th
beginning and the studenp-—
observed all the exhibits i
different galleries of the
Sangrahalaya to learn the
knowledge about Gandhiji wit| -
their patienceAfter completing
their visit one of theTeachers.
of the institution commented i
visitor's book Informative andjs
acknowledged by students’

O
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8. The students of  Nivedit
Vidyapith, Barrackpore came 1|
visit the Sangrahalaya for tw
times in the month of Februar
2019.The first group of forty eigh
students along with their teache
visited the Sangrahalaya ¢
February 22, 2019 and the secc
group of forty seven students alo
with their teachers came
Sangrahalaya on February 25, 20TBey were provided with a guided tour of
the Sangrahalaya and shown the documentary titled ‘Muktir Banhisikha’- Role

of Barrackpore in the Freedom Movement of Indisfter visiting the
Sangrahalaya one of thBeachers of the institution commentedbnderful
experience along with having lot of ihfo

9. The Sem World School, Barrackpore along with sixty four students and their
teachers visited Gandhi Smarak Sangrahalaya for ‘teaching and learning’ on

.‘O EEOM NOTE 5 PO
Hi QUAL CAMERA

vy
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March 7, 2019After visiting the Sangrahalaya one of #éministrators of the
institution commentedWell organized and ver good suppdive staffs thanks
from am $m'.

10. Thirty five students of R. KV. Mission, Mandarmoni, East Midnapore along
with their teachers came to visit the Gandhi Smarak Sangrahalaya on March 9,

2019. The Sangrahalaya provide ] <

them the guide services to exple

the information about the variou

T

_ il

W] '
L.(.--ﬁ.}:-:;.;,_ ) - ‘ :
exhibits in the galleries. One of the

Teachers of the institution commented in
visitor's book -‘Well organized'.

11. One thirty two students &lipur
Satish Chandra Pal high Scho| = :
Alipur, Hooghly along with their| |
teachers visited Gandhi Smarjg
Sangrahalaya on March 15, 20
They were provided with

guided tour of the Sangrahala

20197395 11:4)

and shown the documentary titled
™ ‘Muktir Banhisikha’- Role of

| Barrackpore in the Freedom
Movement of India.After visiting

| the Sangrahalaya one of the
Teachers of the institution
commented'Excellent’.
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m Special Visits: -
‘Shri Manoj Dehury Deputy|
Secretary Ministry of Culture,|
Government of India came
visit the Gandhi Smara]
Sangrahalaya, Barrackpore f
monitoring the upgradation a
renovation  work  of  the
Sangrahalaya on March 16, 20

tour in the galleries of th
Sangrahalaya.

20193098 12:58

m Media Coverage:
i) VOA Bangla - an online News Portal covered the documentary news about
Gandhi Smarak Sangrahalaya in their portal on January 31, 2019.

i) DD Bangla telecasted the news on ‘Ganrdb0’ Sall of Gandhi Smarak
Sangrahalaya, Barrackpore at 43rd International Kolkata Book F@ir.

The News was telecasted on February 7, 2019 GaB0L pm in their
programme entittedCamera Cholche

S AP e,
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